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_“Spoken'word, verily, must be of Thee alone
All else is but futility and pain.”
MOTHER'S WORDS
( Replies to leiters from diﬁerent people at different times. )

-

Satsang.

To frequent the company of saints, sages and seekers after Truth is the
ounden duty of man. . o

Association of this kind will help t0 awaken his interest in that Whlch
Real. (aadbuddh:) L ‘ o

- The more consistently one Seeks the fellowshlp of the splnt;ual]y mmded
‘the greater will be the Good. . | !

2.

" Whenever no opportunity can be found for coming into the physica

presence of the holy and wise, it behovés one to contemplate Vasudeva, the

;dmne Dweller in every human heart. By cultivating His Presence one has

1o prepare oneself. One should choose activities and surroundmgs that are
pt to induce Godly thoughts and aSplrat1ons (Sadbhava,. R

The Importance of the Guru.

1.
Just as without the help of teachers and experts one cannot becoma
tproficient in the worldly knowledge taught at universities, even so the
ublime Knowledge of the Absolute does not come without the gulda.nce of 8
mpetent Guru. To find him’is the problem, be it for Bplrltual progress,
1 ratlon or anything down to the smallest detail.




64 ANANDA VARTA  [Vel

2.

- In one form or another the grace of the Guru must bo obtained. Until;
the Guru has been found it is man’s duty to invoke and to try and realize’
God by looking upon all forms as His Form, all names as His Name and all;
modes of being as His. o | |

How to Meet Adversity and Danger.

1.

fWrite to him, for the present this is His way of manifesting Himself 8
Tell everyone to abida in fortitude, and ia total surrender to lay all matte '
at His Feet. | ) S |

Venly, He is in all shapes and in all states of being. Whatever comes
pass at any tims, it is He who either causes it to happen or does it HlmSelf 0

knows about it.
In all things rely wholly on Him.

3.

Adversity will of a surety befall man, Bear it like a hero, armou
in patience and fortitude. Accepting what comes as His dispensati

endeavour to seek refuge in Him alone.
4,

It is desire that causes sorrow, but the will to God-realization is
felicity., Be certain that He will eleanse and comfort you and take you 1
His arms. "

This trouble has come to lead you to happmess At all ti_mes: hold E

in remembran ce.
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5. ’ | | \

. Nothing shonld be done in a hurry. One has to be anchored in pa.tl-
-ence. Whatever He may assign to you, try to take it upon yoarwlfas His

gift, joy fully. '
, 6.

¥ More often than not God destroys disaster by adversity. Complete truab
in Him through foul and fair is what is wanted. -

++ No evil can ever betide him who cleaves to God’s- name. What one
uffers is in exact keeping with the nature of one’sactions. If the flow
of God's name is sustained all work will beget the good.

- - -
v8‘ . . - ER T

~ Wherever God may place you at any time and under whatever circum-
gtances, recollect that it is all for the best. Endeavour to go through life
eaving vour burdens in HI.S hands, He is the preserver, He is the guide,
_Hélsallmall ‘ -

9.

In times of affliction one must persévere in patience. Although distress
Aind danger certainly are part of man'’s lot, yet will they be conquerad by one
who can meet them with courage and calm. .

- Conditions vary. During spells of misfortune it is necessar}r to rely on
im with even greater fervour, There is no knowing through what m:ahap
 may wipe out peril. Sometimes He actually removes danger by adver31ty
is why He is ca.lled D1speller of Danger — Saviour.

T e
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 Mataji : Father**, what do you
¢all action that is free from desire
{ Nishkama Karma ) ?

© A devotee s
to me to pyform action without desire, that is to

Well_ it does not seem possible

sy devoid of attachment for either the work
grits fruits, but solsly from a sense of duty.
According to the scriptures { Shastras ) only the
man who has achiesved perfect fulfilment is.

capable of such action, As long as cne is linked -

to {he_ cbjzcts cf the senses it is impossible,
Y‘et,'what' is takzn up in a spirit of deocication to
God may well develop into work done withcut
uny desire, . _

Mataji : Whether with or without
desire — it is still action. One cannot
possibly remain without action until
the state of Pure Being comes about,
Therefore let this aspect of the matter
&lso be understood. |

When you surrender yourself to
the GQuru you have to carry out his
orders unconditionally. In this your
motive is exclusively to execute the
Qura’s will. Consequently, when, going
‘about the task you grow eager to do
your utmost, can you call this also

- will is certain’ly a good desirs.

' attach menst.

~ someone else takes it up and con.p..;

~

)*
a desire in the ordinary sense ¢ To .

set one’s heart on being efficient with-
the sole object of fulfilling the Guru’s .

If for any reason there should be 1
even the least resentment the action:
can no longer be described as withou¥ |
Suppose afier having .

accomplished by far the greater
portion of some work, you have to]
abandon it, and towards the end

letes it and he gets the credit for:
achieving the whole of the task. lf
you mind this even in the slightest
degree, how can the work have been
really disinterested ? Obvmusly it §
was not quite free from a  desire for §
recognition. | '

When you have given yourself up J§
to the Guru, no matter what he may, R
do, to what trials he may bve to 8
subject you, you regard yourself as i
a tool in his hands: you have now’
reached a stage where in spite of all

% Matgji add:es'aes_evéry man as ‘father’.

#* The Bengali ariginal appeared in ““Apanda Varta”, Vol. 1, No. 5.




dliﬁcu!ty you persist W1th the work,
knowing it to be the Guru's order.
‘Remember that by this attitude you
Fgrow steadfast in endurance. patience
\nd perseverance and your energy and
apacity are enhanced.

'~ In action there is" bound to be
onflict.  When can there be freedom
rom conflict 7 When there is no ques-
ion of feeling hurt or not. In the
fnidst of work one must be prepared
o obey any kind of order at any time
nd under all circumstances. Imagine
you are hungry and just as you are
aising your hand to put food into your
outh, you are asked to go elsewhers,
At that very instant you should glad-
ylet fall the food you were about
D;;éat. and obey the call. Such a spirit
n{""an indication of one’s becowing
estiabltshed*m a happlnegs which 1is
not of this world. When one is near-
'ng effortless being,* whether one is
blamed or not for some shortcoming
n"one s work, leaves one quite in-

moves like a tool and one watches it
es a kind of spectator. There one
obgerves what a great variety of
work gets done by such a body
ind in what a very smooth and
EHicient manner. KEgoless ‘work is
ult of beauty, for it is ‘not prompted

MOTHER’S AMARA VANT
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by a desire for self-gratification. Sq

- long rs the knots { granthi ) that conss

titute the ego are not dissolved, even
though you intend toactimpersonally,
you will get hurt and this will produce
a change in the expression of youe
eyes and face and be apparent in
your whole behavionr. To long: “Let
my heart be free from craving for
results,” is still a desire for a result,
Nevertheless by thus aspiring aftew
selfless action there is hope of itg
coming to pass. In the process of
this a great inner transformation takes
place. A “knot” means resistance
and hence, so long as the ego persists,
there will at times be clashes, everi
when impersonal work is attempted,
because one is bound and therefore
pulled in a certain direction.

, _
So until one has sttained ta

A devotee :
perfect fulfilment acting without 3 motive is an
impossibility ¢ '

Mataji : When impersonal work

is being carried on and watched as by
a witness a deep joy surges up from
within. If at that time the body gets
hurt, even this becomes a source of
happiness. However, this welling-up of
joy isnot identical with Self-realiza-
tion. The thrill of delight brought
about by impersonal work is Hig
delight become one’s own, His glad-

*In “Amara Vani” (2) Mother eays:

Ontanelty comes.’

«Qustained effort ends in effortiess being — ja-

other words, what has been attained by constant practice is finally transcended and then

-
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ress felt as one’s own:a stage has
been reached where happiness is bound
up with Him. In this condition,
since one has lost interest in worldly
pleasures, a great deal of work can
be done in a perfect way. But even
if despite one’s utmost efforts some
task has not succeeded fully, one does
not feel disturbed. For everything
has its place, here also His will pre-
vails. Do you see what an exquisite
path this is! But only at a time
~when action is not tainted by a sense
of possessiveness. Yet even this state
is by no means Self-realization. Why
not 7 Whether with or without
it is work that is
Although done
the action still rcmains separate from
the doer. Whereas where the Self is
and nothing but the Self, there the
Gurn, his instructions, the work
cannot each exist separately. \Vhere
the duality of precept and action

referred to
imperscnally

desire,
Liere.

persists one cannot possibly speak of
Self-realization. The play of one
who has attained to final consumma-
tion is entirely different from the
work that has become selfless by
effort. This bas here been enlarged
on in reply to your question.

Even when the state of spiritual

écstasy { Samadhi ) has been reaehed,
in which one seems to be wholly
absorbed within, this also is still a

what comes to pass”.

[Vol. II
stage, Yet, it is when by this spon-
taneous inner process ( antarkriya )
the veil is lifted, that the Vision of
Reality may comre about; whereas it
can never come through outer activity 3
such as the attempt to efface desire. 3
Dy way of illustration, father :* 3
There was a time when this body °
tried to carry out to the very letter
anything Bholanath** asked for,
But when he saw that this body
became rigid, that it was incapable J o

of performing certain types of worldly .

unable to bear them, he b |
himself most gladly took back his 3§
This is how,

actions,
request, mspite of the
fact that some tasks could not be g,
attended to, strict obedience in one §
way was being observed. .
However, one day the husband of
Bholanath’s sister, Mr. Kushari cam
en a visit. When he saw that thi
body obeyed Bholanath in all matters,
he felt annoyed and exclaimed : “Hav
you no opinion of your own ? Hav
you to consult your husband abou
every little detail ? What a state of @
affairs| Suppose he asked you to dog
something wrong, would you obey’
then also ?”’
He got the reply, “Let such an
occasion arise and, when setting ¢ o' 4
to put the order mto practice, seg

This ans
left him dumbfounded. Thereafter b

* Mataji addresses every man as father.

: _ ** Mataji’s husband was known as Bholanath.
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' changed his mode of life and remained
~ devoted to the Supreme Quest for the
L rest of his days.

_ There is a state in the spiritual
‘_ﬁfe when unconditioned, self-sprung
“action is possible, because there are
‘no ties; and where no ties exist
g there is no danger and no wrong path
'§ — one cannot take a false step.

Question : Was it not after Self_realzation

that you were in that congition ?

Matayi : Leave this body out of it!
If you say that this condition only
b comes after Self-reaiization, you will
have to understand that after Self-
| realization it is possible to play any-
| where, in any way one pleases — one-
gelf playing with oneself of course —
-quite a different matter from what
~was being spoken about. Itis a state
f oneness :  even while remaining in
ivision one is undivided and remains
in oneness though appearing divided :

-";.:
[
.

There are signs by which actions
80ne as an instrument before Self-
zation can be recognized. At this
e the stream of action is directed

as in ‘the state of Pure Being
totally different : to do or not to
poall it what you will, all is THAT.
i 7__thxs : sphere everybhmcr is

rds the fulfilment of actual needs, |
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possible: not to eat while one is eating
and to eat though not eating; to walk
without feet, to see without eyes,
and much more of the kind, as
you would put it. When established
in the Self, who obeys whose bidding ?
There are no others, none are separate.
No longer does one talk to another—
how can there still be the relation-
ship that is based on the sense of
separateness ? The level of selfless
action is quite different from the state
of Self-realization. 8o long as the
Guru, the love of him, the work, the
“I’" are perceived separately,the ques-
tion of Self-realization does not arise.
Yet it must be said that action dedi-
cated to God is not of the same order
as work prompted by desire. The one
is for the sake of union, which leads
to enlightenment, the other for the
sake of enjoyment, which leads to
further worldly experience. What
alone i3 worthy to be called action is
that by which man’s eternal union
with God becomes revealed ; all the
rest is useless, non-action, It is not a
new kind of union which has to be
established, but rather the union that
exists throughout etermty has to be |
realized. .
~ Very well, now listen to somethmg |
else. There is a stage where working

is very delightful and gives intense

happiness. Here one is qulte un-_'f‘_'-_"

concarned thh what ma.y or may not
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result from one's action : the work is
done entirely for its own sake, for the
love of it, Neither is there an ex-
ternal Guru in this, nor the love of
of him. A state of being of this kind
does exist. There is great diversity
in the realm of action,

The sense of contentment experi-
enced at the fulfilmeut of some world.
ly desire i3 relative happiness. This
desire may be for one’s wife, son,a
relation or anyone else and according-
Iy the fruit inherent in each partica-
lar action will be reaped. This is
working for the sake of self-satisfac.
tion (bhoga), not for the sake of union
(yoga); it brings joy along with sor-
row as well. :

Now to come back to what shas
just been said about work domne for
the love of it, not for anybody. Ima-
gine how much somectimes gets ac-
complished even while walking in
the street, not for anyone’s sake, work
for the sake of work, woilk itself being
one’s only God. This also is one of
the stages. But if one goes on perfor-
ming action of this kind, there comes
8 day when one is liberated from
action. There is such a thing as
labouring for the welfare of the world,
but here even this purpose is absent,
It is a type of work not prompted by
desire or craving, one just cannot
help doing it. Well then, why is it
‘done ? One simply is in love with

pain

——

[Vol ITf

the work. When God manifests '§
Himself in the form of intense desire
for some action, one is finally libera- 1
ted from all action. '

Question : Waork only begers more  work,

how can it come to an end ? i
Mataji : Why, do you not know iff
this? If you can become so com- *§
pletely absorbed in any one thmg
that you are, as it were, no longer in §
control of it, wrong action beeomes%‘" '
impossible and therefore work is
about to cease for you. How many §
states and stages there are! Thisig
one of them. Here one has certainly"bf:_-.
not become a sage as yet, but ouef "
cannot do anything wrong. l\elther

-

is there an opportunity to consider.
whether one is acting in accordancef .:
with the Shastras or not. Neverth |
less in such a state of one-pointedness §
wrong action violating the laws se:} :
forth in the Shastras cannot occur®
The human body — the vehicle
through which the work is bein»
done — has entered a current ff
purity and as a result Satkarma, actlo
in harmony with the Divine Will, 18]
performed. - o

It is on the level of
individual only that pleasure -ar
exist, In spite of -oneg
attachment to hone’s wife, husbb_ )
son or daughter, — during el
of . severe pain, when one |
abouh in. mtense burnlng agon
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“there room lef_b for 1he thought of
one’s nearest and dearest? Does
one not groan in a frenzy of self-
pity ¥ At that moment the infatua-
tion of family ties loses its hold, while
the delusion of .identifying oneself
with one’s body reigns supreme. One-
self exists, that is why everything
exists. Trom here, out of this arises
the semblance of the going and coming
of the individual, with its round of
births and deaths,

- Now you should understand that

one who loves God is but out to
destroy identification with the body,

: L which implies destruction _( nasha )*
B of delusion, of bondage, in other
_ | words of desire (wasana ), T of
-8 ‘noSelf’ (nasva)7i. Your dwelling
Eg _ place ( vasa) at present is where

8§ the self manifests as ‘no Self’ (sva na);
‘% when that is destroyed it is only
- destruction which is destroyed. Fur-
 thermore what is known as worldly
« ‘traving also means the activity which
v:-takes place because the action of
~“Belf-revelation is absent. He is not
there this is the essential. crux of
the ma.tter is it not? '

MOTHER'S AMARA VANI 7l

as likewise is the destroyed He Him-
self. This is so where the SELF is
and nothing but the SELF. Hence
with whom can one associate ? That
is why it is said : He is without ano-
ther, existing alone. When Speakmg
of Him as appearing in disguise, what
is the disguise ? He Himself of
gourse.

What is known as the world ( jagat )
means movement, whereas what is
bound is the individual ( jiva ). As
the saying goes: wherever a living
being { jiva ) is there is Shiva and
wherever a woman, there is Shakt:
( Divine Energy ). Where no question
of birth and death exists, no question
of bondage, this, surely, is named the
Eternal. Now grasp this thoronghly :
how can there be bondage in that
which is perpetual movement ? Does
that remain stationary anywhere ?
Just as it does not remain con-
fined to any one place, so it cannot
be found when the mind is dissolved.
For this reason, because it never stays
bound in any particular spot, can oné
not call it free ¥ Well then, what goes
and what comes ? Behold, it is move-'
ment as that of the sea ( samud'ra Y *
He expressmg Himself (sva mudra)
The waves are but the nsmg and the
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taling, the undulation of the water,
and it is the water that forms into
waves ( tdranga )* -— limbs of His own
body ( tar anga ) — water in essence.
What is it that makes the same sub-
stance appear in different forms as
water, ice, waves ? This again is the
problem of a particular plane of
consciousness. Reflect and see how
much of it you can understand! No
simile is ever complete ; yet has it
not helped you to view this from the
standpoint of the world ? What actu-
ally have you realized ? Find out !

Very well, you call transient that
which never stays fixed anywhere, do
vou not ? But what does not stay ?
Who does not stay 7 Who comes?
Who goes ? Change, transformation -
what are they ? WHO ? Grasp the
root of this ! Everything will crumble,
everything disintegrate, that is to
say death crumbles — death dies.
Who goes and whither ? Who comes
and whence ? This ceaseless coming
and going, what in essence is it ?
WHO ? Again there is no question
of action of any kind, no question
of coming and going, where does

birth come in, where death ? Ponder

over this !

Look, this universe, you will say,
is nothing but the One Self. As such

[Vol. 11 -}
every formis HE in His very own }
FORM ( sva akira ), that is the Self
{ sva ), the Eternal, revealed as Form
( akara ). What does this imply ? Non- 'K
action ( akriya ).  In what sense non- & -
action ? Your idea from the point ;
of view of the world is : action '}

dedicated to God is alone true action, §

all the rest is useless and therefore no f
action at all. But here the question | .
of such action does not arise, What § |
then does exist here ? SELF-ACTION §
(Sva-Kriya) — He Himself as Action; §
He Himself as Form, that is why He

1s called “With-Form™ ( Sakara ); He

Himself as Qualities ( gunas ), that is :

why He is called “With-Quafities”;- ¢
(Saguna). Where the Lord {Tshwam)i\_ W
or anything pertaining to His DlVlnG:\:;i- s
Splendour is manifested, He Him-‘§ i
self { Swayam ) appears in action, yet q1
ever remaining the non-actor. He'§

as such is the Essence of Absolu
Truth.

There is non-action ( akriya ) y
form (akare). Form means embodig
ment {murti), in which there is neithe
action nor one who acts. Of wha
can He become the doer and who fi
to be the doer and where ? Heis .,
revealed in what you see as bonda -
by action. He Himself is. actl
( kriya ) He, the Eternal that (

* Mataji plays upon words : samtdra = aea sva mudm = HIS own expressxon Ta

_lra's'e tar = His, anga = limb, intrinsic parl;
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never be destroyed. Destroyed

( nashta) means not - the - Beloved

( an-ishta )% not-He who can never be

- undesired ; for He is the one and only
B " thing desired by all creation, the All-
' Beloved. Therefore you should grasp
- that the One who is ‘Without Form’
- (nirakara) ‘Without-qualities’ (nivguna)
is also ‘With form’, and ‘With quali-

L ties’: water and ice — what in essence s
the difference between the two ! Can

“you tell ¥ Hence He alone is and
hothing but He. The One who is

Pure Consciousness and Pure Intellig-

ence has many shapes and forms and
at the same time He is formless. For
this reason, whether you call it
worldly action or the action of the
seeker, both are THAT, every action,
is free, in other words there is no
ques tion at-all of action (Karma).T That
. is why, you know, it is like this: there
| s only One Eternal Reality ( nitya
" pasty ), but since you are limited
by your diverse angles of vision,
ou speak of transience and hold to
he idea : “no action can endure,
.change is its very nature.”” Where
‘does the ceaseless change of the
leverchanging world lead to 2 Action
which there is mo possibility of
ondage is indeed “being”. - World

 ter,
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is the name for that movement which
rushes towards death, in other words
perpetual change is its innate charac-
On the plane of the individual
and therefore of bondage all change is
exclusively along this line. Facing
towards THAT (T at-mukhi), many are
striving, each in his own particular
way ; effort of this kind is certainly
everyone’s duty. In order to divert
the course of his life into this direct-
ion the average person has to occupy
himself with actions aiming at THAT
(Tat Karma). |

But now, think carefully and
realize : you are eternally fr_ee; because
action (Karma) is ever free and cannot
remain bound. Do you not know that
the rope with which you tie anything
in this world must rot or wear out ?
And though you use iron chains or
even golden, whatever binds will one
day break or be shattered. Do any
worldly fetters exist that can never
break, never be destroyed ? It is
only the cry of lament over temporary
ties that alone fashions the bondage
of the mind — the mind that cannot be
confined to any place. Like a restless
child, unconcerned with good or bad
it seeks Supreme Bliss; never satls-
fied w1th momentarv happmess a.nd

32 £ e :...

more or lesa allke

TThe word ‘Karmz means action as well as t.he law hy whlch actions menta.bly baar -
frmt. wherea.s 'Knya. means a.ctmn ag euch actlon in genera.l. - '

"% Another play upon words : nashta_ destroyed, na-ishta— mot the Beloved in

N ~'--_,:(.-.- e
- -1»‘-!‘.‘.' .'-: o
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{herefore ever fickle. But how can it
possibly be at rest until it has discov-
ered a way to the Supreme Reality ?
Until it has become wholly absorbed
in its source, reposing in its own
Self 7 In your innermost heart you
know that you are f{ree, that is
why it is your nature to yearn for
freedom, Likewise when by some
good fortune He becomes revealed as
action, action will cease Dby itself.
Stagnation is death ; solely to avoid
this blocking of the movement man
resorts to countless devices. Only
what falls away of its own aceord is
to be given.up.

You go on insisting that the mind
must be dissolved (manonasha). * But
do not forget, it is this very mind
which is the Mahayogi t, yes
indeed, the sublime Yogi. Your

ANANDA VARTA

~and unfeeling. That which resembles

[Vol. 11

behaving like a mischievous child, or

as being oblivious of cleanliness, §
decency and propriety; also asa
lunatic or again as one seeming inert s

complete indifference and inactivity
you regard as very exalted and § 4
moreover you say : what is contained *§
in this microcosm is in the macro. #
cosm. |
A Divine Incarnation (A'uatara)

playing as & child, how lovely it 1s, gk
how enchanting ! When ordinary :
people read or hear about the child- ‘§
hood of Sri Krishna or see it enacted, -
they interpret it in the light of their 3§
experience of their own children, i
for this is what they are familia i
with. From where would they getd
the capacity to grasp its inner sign
ficance ? When you witness a dra-}
matic representation of the love plays

scriptures describe such a Yogi as

“* According to Vedanta liberation is due to right Knowledge of the Self or Intuitio
of Truth. When suech Knowledge or Intuition arises,
But it is further asserted that though

‘matter of course,

liberation is bound to follow as a

liberation becomes a mora

certainty for a man of Knowledge, its realization or actual experience as a state of Bliss3
in this very life depends on the further condition of the physical and vital organism$
being purified; for the simple reason that the experience or sense of freedom]
ean express itself in an embodied state only through the medium of the purged vehij
dles of mind and life. If this purification is lacking, the liberation effected through Know
ledge can only be realized when the present body with its imperfect mental and vzt !
gheaths falls off. The dissolution of the ( conditioned ) mind ( manonasha ) and desires { vasar '_':'
Eshaya ) is an invariable antecedent to the experience of apmtual freedon durmg hfe. 1

'+ From a different point of view mind is spoken of as the “grea.t. yogi” in the. aen
that it behaves like such a yogi in his usual state of restlessness and 1ndlﬁ'emnce\ ,.'-
purity or impurity, his freedom. from rationality and lack of harmonions self—ad]ustmen
~ The yogi is free in his movements 80 is the mind, The a.na.logy is further st
'v"thened by the fact that the mmd llke ‘the yogl, is always in quest of absolute Blisa.
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‘B of Radha and Krishna in the Risalila
ora performance of the Ramalila you
do not see the real Lila which is
entirely spiritual, supernatural ( apra-
kri'ta) , transcendental. Where there
is actual experience of it, it is due to
‘the functioning of spiritual vision.

© Questisn : Whanthere is spiritual experience,

interpreted in  terms of worldly

.' hew 15 it

occurrence ?
Mataji :  As one is released from
bondage, the destructible destroyed

.and the Beloved alone shines forth —

what can one behold ?

hence, say,

- \WWhen ties are being broken if is the

‘breakable only that breaks. But the

; ‘bond of the love of God is not that

kin{1 of bond —1it is an unbinding. And
where the knowledge of the Absolute
( Brahmagyan ) is, there the ordinary

& - fonction of understanding ( ‘standing

under’ } na . longer exists, For to
understand means to throw off one
load only to stand under a new one;
whereas the knowledge of the Supreme
‘Rea.lity is beyond thought and

When the average person sees a
performance of the Rasalila or Rma-
a, what can he possibly grasp of it
at will not be coloured by his world-

ience anything beyond that !
oY l_fl;hel_ess. since it ls__God’ Dlvme
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? Where is the capacity to

" the THIN

his ears and eyes, there is hope that
the capacity may come.

It is tho nature of the mind to
accept the many, All that is wanted
is to focus this acceptance on one
particular thing, with of'_without
form, which, when accepted leaves
no further choice between acceptance
and non-acceptance. This One Thing
means where the possibility of duality
is altogether excluded. This is why
one becomes one-pointed. The mind
points to thé many. Amidst the
cross-currents cf the divergent mind
one has to become firmly concentrated
on one goal. Think of a tree. The
boughs and branches that spread out
on allits sides yield the same kind
of seed as that from which the tree
originated. This is how one single
seed potentially contains innumerable
trees, innumerable boughs, branches,
leaves and so on. There is infinité
movement and infinite stability, in-
finite manifestation and infinite m ys-
tery — the seed grows into a tree,
the tree brings forth seed. There-
fore when one becomes wholly concen-
trated on any one thing, why should
not the ONE be revealed ? The One
contains the endless, and at the end

of the endless isthe One- W1thout-En d
~in whom the duaht,y of ﬁmteness and

infinity is not. This is what is wa.nted
G ITSELF. Where"‘f‘you
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perceive a limit thiere is actually no
limit, for verily, He is limitless. In
wll forms and in the formlessis He
and He alone.

- This much about attachment to
work ( Karma ). Now about attach-
ment to Bhava.» Bhava also belongs
to the realm of But there is
predominance, sometimes of action, at
¢ther times of Bhava. This is all
very difficult to understand. Some-
one has asked the question : ““What is
attachment to Bhava ¥’ One example
~is when one practises yogic postures

action.

znd breathing exercises (Pranavama),
ritual worship, the repetition of God’s
rame, meditation, contemplation, any
of these, for the sake of getting into
a particular Bhava, and then one
wishes to remain in this state all the
tHime. So long as it lasts, or rather so
jong as this condition predominates,
one is steeped in bliss. But in this one

T e AL AT T

NDA VARTA

[ Vol II

has not yet attained to enlightenment, 3
one ig only on the way to it. Thisis

a pure kind of attachment and there-
fore one may progress beyond it,:
Since one delights in lingering on the
level of this Bhava one could possibly
indulge in it day after day or even for
the rest of one’s life. Although remain.
ing in this state for a great length of N |
time does induce transformation to a i
certain degree, vet there can be no 1
gpecial progress.  But if by some_
ineffable touch this Bhava counld ﬁnd
its consummation, one would be abIe-
to proeceed further. 2 1

There are states where one soarsﬁ
up and glides down again. But tol.
become established in perfect poise, |
where ascent and descent are out o
the question, surely, this is what
wanted., Not until both Karma an
Bhava are brought to completion ca
one go beyond them,

*Bhava is the inner dlspomtmn ihat reveuls itself as Karina. Bhava is latent_K

whereas Koarmao 3 is Bharva sctualized.

R Tl




Some years ago I purchased a
small map of India and drew a big
green line over a route I planned one
day to take. On the map I under-
“§ lined Banaras heavily, because I had
"§ always wanted to visit the Sacred
4 City. But although a small inner
F voice told me that I might find there
g | something remarkable, little did I
dream of ever receiving such a deep
experience as was eventually given
me when I stayed there for some
months. That green line drawn at
a moment when I never seriously
_considered the actual possibility of
visiting India was perhaps a mark
of fate, the first intimation of an
inevitable event, of which, at the time,
I could have little understanding.
But if it was in my fate to come to
Banaras (in these days of easy
travellmg not so very difficult ), it
was with astonished wonder that I
dooked upon Mataji when I first saw
er. That some one so great, so full
[ love, some one mth such a power
imediately to inspire all ‘those
und Her, should really exist filled

"'-"W1th amazement Readmg of

GREETINGS FROM A EUROPEAN
By |
Richard Lannoy

Ramana Maharshi
convince one intellectually of
their greatness, but my own fumblinz
conception of Mata Anandamayee
is but a reminder of how extra-
ordinarily ignorant I am of real spiri-
tual greatness. We in the west have
a very inadequate conception of the
richness of the Hindu religion, and
due to the trend of our ecivilization
during the last féw centuries we have
lost the grace to live as Hindus can,
near to God, with the inspiration of
a living faith. Therefore it is very
difficult for us to have any semnsible
idea of religion in India. When,
therefore, one has the supreme good
fortuhe to meet Mataji, who must
surely stand at the very pinnacle of
spiritual greatness, one receives that
unique blessing which only direct
contact can give, which is at once a
revelation and so different from any
previous experience. Mataji gives
without limit, but never beyond the
mdlwdual 8 capacity, it is a.ll kmdness'____f_

Ramakrishna or
ln&}’ I
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at the difficulties, As a westerner
I feel this very strongly, because for
most of us any spiritual journey is a
journey without maps, there are no
green lines to help us, none of the
guidance, or at least very little, to
which the Indian may have reccurse
in the Shastraz. To the Indian many
elementary and a number of difficult
problems are within his immediate
command, his traditions come to his
ald where we have either discarded
or forgotten ours. Therefore perhaps
I may be forgiven if T flounder with
my words, because I have no book-
learning in the scriptures with which
to express myself with accuraey.
It is precisely in this matter that
Mata Anandamayee has such under-
standing; anyone from any part of the
world may come to Her and receive
guidance which no scholarship can
ever hope to give. TFor my owa part
it has been such a deep expsrience to
be near Mataji; because She is so clear
and direct. I have been able to
teceive Her blessing and guidance
inspite of my ignorance. The customs
of another culture may prevent one
from reaching any degree of under-
s_tandi'zig-without having lived there
for a prolonged period of time, and it
is often held by Europeans that Indla
is mystenous 1nscruta.ble mcompre—
'_henmb]e and one may as Well give up
'any hope of receiving serious spmtua.l

to find, so I will call it Genius.
‘only for Indians, but for people from %

'catastrophlc Wars, a.nd terrible hu n
;suﬁ'erlng have ‘given ‘the World
“blens of vast proportions which i

VoL ¥

experience there. The correct word 1
for Mataji’s conclusive ability to prove :
this notion entirely unfounded is hard

Not §

all countries, all walks of life, from 3
every kind of society, people of J
great intellectual brilliance, people of 3
worldly eminence or the most humble, 3%
it is Mataji’s Genius to be able to Y
inspire them with the Love of God,
to put them again in their own true __ |
centre. I had the good fortune to: :
stay near Mataji in Her Banaras and | ’T ] _'
Vindhyachal Ashrams for nearly a3f
month and I was astonished to sce s0.
many different kinds of people visit
ing Her and to see their faces becom
radiant and transformed by Her Pre-§
If the path of sadhana be
hard to live up to, something has been
illuminated in the hearts of thoe' |
who visit Her and which cannot b
obliterated by time ; this is such i
great love which She gives to all tha
at once the difficulties of sincere
piration become simplified. E

In the ‘west the current trend u.:
thought is to search for some ney
formula.tzon of 1dea3 which can sta.n
up to the monstrous conditions g
the present age Nuclear phy

sence,

mstltutlonahzed -religion of C
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“ianity has so far failed to encompass.
Something new, or newness, therefore,
has become almost a cult in the west,
. and nine persons out of ten would
" probably also say that Indian phi-
losophy or Indian mysticism, great
though it may be, is old, that what
+ is wanted is something new. Mataji
 makes only too clear the fallacy of this
~gearch for the new. With Her the new
‘i3 entirely irrelevant. If anything is
new it is surely Her own unique way
| of helping you to tealise instantly,
at once and for all time, how to kindle
" the inner flame Her Glenius, suddenly
- lights you up with happiness, inner
. and abiding happiness, the vitality of
Joy, and shows yon that this can

never come from cinemas or
& fat bank balance, but from
within. In this state of happiness

She gently gnides you to the point
where you can know without fear
that this Joy comes from God, Many
people balk at the word ‘God’ and
ofess atheism or agnosticism, but

o

18 nothing to do with any ‘ism’.

e struck me as remarkable and

ta.kmg - photographs

hat which one can receive from Her -

As a photographer certain things
. deft and astonishing charm She brlngs
work changed considerably when 'everythmg a.hve and unafrald
, in the e L
Alwa)s seeking to catch
tﬂ]ls natural expression without . -

pomng _1 found Her moblhby 00 -

s I['a 8 ;:QWEsterner accustome{dgnﬁ*o
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fast to render adequately, Her beauti-
ful movements so quick that it was
nearly impossible to 'photograph
them. Too wmany were taken in
moments of impetuous excitement ;
but by being completely quiet there
was always a moment she gave my
camera and all I need do was to
close the shutter with it safely inside
on the film. Mataji is constantly in
movement, which is Her special way
of filling everyone with vitality,
with laughter and joy, a sparkling
quality which has nothing to do with
the hectic rush in which we usually
live, but 3 movement which can only
be appreciated in quietness. 'This
playfuloness which we find so entranc-
ing and which animates and makes
so expressive every activity in Her
Ashrams is a very unusual guality,
go different from the stillness with
which we usually associate sages.
But because this mobility constantly
transforms the ordinary into the
unique, we can glimpse the way in
which all illusory charms of the world
nevertheless contain an ianer swm-'
ficance which our blunted sensibili-
ties fail to appreciate. With what .

...

e

the dwersuy and -excitement 4&,
our_fast: movmg hfe‘ the .gerenity o
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the spiritual life is not easy to ap-
preciate, still less to accept, because
we are habitually restless. Therefore
this seemingly endless play of move-
ment, like the play of light on water,
which I associate with Mataji, helped
me first by bewitching me with Her
grace and the beauty of Her every
movement. This eventually helped
me to become quiet and see that
such beauty can only proceed from
absolute serenity. It can only be
understood by oneself as the abiding
peace when some small iota of quiet-
ness within oneself can be responsive
to it. At the Banaras and Vindhya-
chal Ashrams there is always beauty
in the person of Mata Anandamayee
and beauty in everything associated
with Her. Everything is animated by
Her golden touch; this is not a senti-
mental beauty but something power-
ful which only comes from greatness.
It can be as gentle as the light at
sunrise or it can be of a magnitude
expressed by the German poet Rilke

in his Elegy;

o eeesaBeBULY's nothing
but the beginning of Terror we're
still just able to bear.

and why we adore it so is
because it serenely
disdains to destroy us.

Worldly life with its splendours
~ and miseries makes us rely upon ple-
- asurable distractions. Two problems

be led away into a labyrinth of en

~of the way of love, the wa td ¥
_God in all ' things.

seem to occur to the novice in the con-
templative life: firstly the beauty that
may be so abundant in a place of re- - §
tirement may cause distraction, secon-
dly fear of isolation, of being cut off 4
or pent up in a secluded spot. Ifound,
when in the Ashram, that there was
no alarming feeling of monasticism
oc unfamiliar seclusion from the :j
robust world, but on the contrary g
here was total experience, the full g |
vigour of life, enhanced by Mataji’s §
ingpiration, difficult to sustain and yet _.ff': '
full of Her love. I have done many :f
jobs, travelled in many different coun- . §
tries, but I found that here, to derive i
full benefit from this experience, I3
must summon up every aspect of my
experience in order to respond fully
Living in the Ashram one does not fee
guilty of the trivialities of one’s life
for it is too positive an atmosphere
but one’s human relationships, one’
work, one’s inner problems receive
new impetus,and furthermore, afocus
The diversity and richness of the
blessing given by contact with Matajl '
does not permit one to become dulledy
to a sluggish pseudo-serenity, do
not make one recoil from Jife nor

ment of the - beauty around one,
Her love, Her ' transmission o
thrills one until one catches a gl

Th;s ha.rm_q
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life is total, not unreal; coming
away from the Ashram one may feel
the pang of leaving, but one dces not
receive the shock of a sudden painful
actuality, for actuality abides in the
: Ashram more powerfully than in
many a street. Mataji’s love is perva-
give too, captures our hearts and goes
with us from the Ashram, stretches
beyond personal existence to inspire
more than can be counted in terms of
numbers and distance. So many
people to-day are afraid to see what
is meant by the Love of God; the two
words have lost much of their original
force, but what they mean and what
that can do for us, Mataji at once
shows by Her unique genius, by the
- inspiration of Her presence.

- West Bengal, March 1954.
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Words cannot very effectively
express our feelings on this occasion
of Her birthday, when many will be
marking the event from the depths of
their hearts. In other parts of the world
too, although they could not showany .

conscious reason for rejoicing, there

are many people without the oppor-
tunity to see Mataji, who would wish
to join with those in India. In some
of those distant countries until now
concerned with the preoccupations of
materialism, there are many who have
grown weary of the negation which
that implies, and could I but carry
invisibly some of this feeling of theirs
within these words of mine, then this
small tribute would not have been
in vain,




GURU-SANGA

' 8. S. Cohen

Sadhana is the persistent conscious
efforts which an aspirant makes with
the ultimate object of attaining God
Realisation. The degree of these
. efforts and the tenacity with which
they are pursued depend on the in-
dividual strength, which in turn
depends on adhikara (maturity), that
18, mental purity and ardour. Ardour
is thus the greatest impelling force
and the most valuable asset in the
sadhana, being the expression of a
highly-developed intuition in a mind
which has already tested the values
of things earthly and rejected them
as false, and thus dedicated itself to
the life of the Spirit. It is natural
to such a mind to seek solitude where-
in it can uninterruptedly yield to the
pure joys of expectation of the des-
cent of the celestial manna in a heart
aflame with the love of the Divine.
Hence there arises a tendency among
- some of these ardent seekers to depe-

- nd more on practice than on sat-sanga

" (company of saints ), which they
- regard as incidental or auxiliary to it.
;._"_'Whiist practice is undeniably indis-
. pensible to obtain a state of mind

wh.lch mu'rors the Dlvxne, Chztor Se]f

" of his mission on earth, having "_7t_

-
ki

experience and tradition have proved 2
that in the wvast majority of cases b
practice cannot single-handedly demo-
lish the vast mass of obstacles exter-
nal as well ag internal, which hamper
progress. It is sat-sanga, and pre-
eminently Guru-Sanga, which posse- &
sses the tremendous power of not only %
levelling down these obstructions s
slowly and steadily, but also standing
guard against the pitfalls which abound &
on the long and weary road ahead.

- Yogis and tapasvis are familiar§
with these pitfalls and the long peri-38
ods of darkness, known as ‘spiritual
dryness’, which often intervene bet:
ween vividly-bright spells of illumined
practice—a darkness which sometimes
threatens to cause the fall of the
unweary - seeker who has placed to_
much faith in his own independence)
and has not prepared for these periodsg]
of suffering. These veterans in
spiritual line have learnt by experl
nce to appreciate the formidable p_'
tection which the presence of _
mighty Guru offers against these T
adventures. Sri Krishna at the |

difficulties fn mind, called to
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Uddhava, his foremost disciple, and
instructed him in the rules of Dharma,
Samnyasa, mind-control and Bhakti,
_which He r:commended him to ob-
" gerve so that he might return to His
. Divine Feet for which the aching heart
of Uddhava, who was despondent at
" the prospect of losing the Master’s
physical presence, was yearning. In
¥ twenty-three long chapters in the
’ Bhagavata (Adhyayas 7 to 29) the Lord
discoursed at great length, and parti-
cularly stressed the importance of Sat-
" sanga, which He declared to be the
' most effective of all practices, saying :
( “Xeither yoga, sankhya, righteous-
. ness, studv of the Vedas, tapas nor
§ sacrifices, building of tanks, charity,
and

& vows, Yajnas, Yatras, Yamas
# Niyamas so win Me as does the com-
pany of saints, which puts an end to
all attachments. It is only by this
association with the righteous that
Daityas, Nagas, Sudras, women and
ven outcastes born with ‘the natural
_'ispasition to Rajas and Tamas, sinless
bhe havein the several Yugasattained
' OMy place..... All these had not studi-

8d the Vedas; norsat at the feet of the

dha XI Adhyaya. 12).
__ ese words which fe]l from the

. _there lives in our
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repeat by all the great teachers who
followed Him and find echo in
the experience of many disciples of
modern Saints. Sri Ramana Maharshi,
apart from warning against standing
without a gurn, in His inimitable crisp
style emphasised the magnitude
of the Guru’'s influence to which He
assigned a dual positive role. “The
Guru”, said He, ““exerts a push from
outside and a pull from iuside on the
discriple’s external mind to drive i3
back to the Centre, which is the An-
taryamin, God or the Gura Himself” ;
and this has been discovered to be the
very action of Sri Maharshi Himself
on. His devotees. The greater the
spiritual attainments, that is, the fir-
mer the fixity of the Guruin Brahman,
the Self, the more impressive is His
influence on, and protection of, the
devotees.

Mighty Gurus like Sri Krishna,
Lord Buddha and others, who influen-
c2 vast sections of humanity at one
and the same time in a vast sweep of
Their mysterious powers and ripen
Their immediate disciples to full per-
fection, are far and few between. In -
this age we are singularly fortunate
to have a few of Them simultaneously "
or in quick succession in our midst,%
Sri Ramakrishna Paramahamsa and
Sri Ramana Maharshx, to mentzon _,,
only two, were such Ones, sEvem now pil
midst the equally ;ag

T ri‘f’f};‘l RGN
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mighty Shri Anandamayi Mata in
the flesh, which makes it incumbent
on every determined devotee of Hers
to take advantage of the unique
opportunity and benefit by Her com-
pany. It is true that like some other
great Teachers She constantly moves
about, which seems to deny stability
to the practising devotee who needs
some sort of a vwell-defined spot for
vet this
~onstant movement 18 not without its
advantages. It calls for greater exer-
tion aud incessant vigilance, which

his undisturbed practice,

in themselves are potent factors in
promoting the requisite self-discipline.
Besides, it embedies the Guru’s Divine
will to benefit by His physical prese-
nce those devotees and potential de-
votees whom prarabdha has kept nailed
to their sense of domestic duties and
fancied domestic happiness at different
distances from Him. Undertanding
Their difficulties, He, in His infinite
compassion, bodily goes to them to
fan the spark of devotion in them to as
big a flame as possible, in which act
the accompanying sadhakas will have
their share too.

The purity and holiness which
perpetually emanate from the Divine
Guru unceasingly act on every crea-
ture and everything which comes
within its radius, and reduces to ashes
~all impurities and binding attach-
| 'nients, thereby making the mind of

DA VARTA

- Lotus Feet, that I may find

[ VoL 11§

the sensitive devotec ultimately to §
shine in all the splendour of the Su- :f
preme Consciousness. A spiritual Sun,:
Shri Anandamayi Mataji, incessantl
sheds Her benign rays on all aroun
Her, whether one is conscious of it o
Her Jayanti will soon be cele-%
brated in many parts of India. The
blessings which She pours out on tha,t
auspicious occasion are of great
magnitude, and are of special benefit
to those who have opened their hearts §
to Her influence, and who may §
feel the urge to praise and address §
Her in the words which Uddhava add- §
ressed to his beloved Master, the Lord f
of the Universe, Sri I\rlshna thousfzg ¢
ands of years ago, after he recewed |
the Divine Upadesha : ¢ £
Uddhava said : ‘The great dark f
ness of delusion which had covered§
me is completely dispelled by Th; i
presence (note the word “‘presence’ } = d
O Creator of Brahma. How can coliff: d
or darkness affect him who standff:
near the sun ¢
‘Thou, Lord of compassion, h
once again bestowed on me,
servant, the torch of Supreme Wisdok
Which man, not ingrate, would ah
don the dust of Thy Feet and
shelter elsewhere 1... o
‘Salutation to Thee, O great Y 4
pray so direct me, worshipper of

not,

nowhere but in Them.’
( Bhagavata xi,
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We performed a vow of SELF-
DISCIPLINE ( Samyam Vrata ) at
Calcutta with Mother Anandamayi as
the sole pivot of the eantire function
from the 1ldth to the 20th Nov.
1953. This was followed by another
week during which the truths ofa
cosmic empire of endless bliss, as
embodied in the Srimad Bhagavata,
were read out and explained to a vast
at the two

gathering, assembled

functions.

It was a glorious fortnight in our
lives ; we had to slam the door on our
}  daily routine of soulless drudgery and
. direct our attention to a course of
gelf—discipline with Mother as the
central symbol, moulding our aspira-
tion, for a higher life. We had to
giveup the lure of petty pleasures
during the period and concentrate
g our minds upon the divine forces in
-and about ourselves.

During those ‘days with Mother
e had a unique opportunity to turn
ur eyes inwards and to find out that
te were many dusty corners in the
fohamber of our soul which required
Orous cleanmg We felt the great

- words,

GRACE DIVINE

Ganga Charan Das Gupta

need of constant repair-jobs to be
done in the daily scheme of our lives.
We realised that by selling our inte
grity to paltry gains or by yielding to
the easy temptation of lowering
our standards of life even for a while
we not only fall down ourselves but
drag others down with us, until
the whole structure of our social and
spiritual life' crumbles down causing
havoc in many directions.

During this period Mother spoke
both in the open assembly
and in private interviews, with such
soothing motherly affection, with such
surprising lucidity and penetrating
vision, that the hearts of all persons
present were swayed by one desire to
enjoy Her Presence, and were also
deeply moved by an ardent aspiration
to live a higher and nobler life far
above the level of our usual drudgery -
of physical existence. Every .one
amongst us must have felt a strong
Godward Pull by a mysterious power ;
radiating from Her Person. _ S

. The whole audience consisting of all |

kinds of people, young and old, rich -
sad,

: pald Her the ra.re homage"iz
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of rapturous attention and devotion
in a new climate of spiritual life.

When Mother took Her seat on the
dais, She quietly cast Her benign
glange around and the hum of the
vast assembly of people lapsed at
once into a spell of absalute silence,
which continued for full one hour,
both in the morning and 1 the even-
ing.  This happened for itwo full
weels. Such experience rarely falls to
the lot of man. Its influence was so
deep, so all-pervading. There was a
‘mighty up-surge of piety during the
week., It was far bevond the limita-
tions of human expression.

While the entire world is torn by
gtrife and dissension with atomic
clouds hanging over the heads of
humanity, while masses of men are
desperately engrossed in helpless
struggle  for food, clothing and
shelter aswellas for the bare comforts
of life, it was immensely and intensely
gratifying to find Mother “lifting the
threat of a catastrophic war® with an
insistent appeal to man to look to
God for peace and security. ‘‘These
two blessings’’ said She,*much coveted
by men and nations alike, always flow
from Him and from Him alone”, This
stupendous fact Mother asserts with
Her every breath. This is the most
positive approach to provide real secu-
rity against any man-made calamity,
befalling man. |

ANANDA VARTA

“our lives comp]ete]y, sugg estmg so]
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Security is the most nmomentons
and frightening word in the world of
today. Security measures have driven |
nations of the present age to develop §
the guided missile, tactical at-om-f
bombs, atomic cannons. Hydrogen or §
Hell-bombs,atomicsubmarinesand ths ,
like, ostensibly to resist external ag. :f§
gression but essentially to administer °
dire threat of
Power-mad atom-mind appears to :§
have forgotten that there is one God ;
to rule over His Creation, and that
His laws can never be violated with
impunity and that the little drop of
power that man has discovered to
blast away the fair face of His beauti-
ful creation at one stroke, will even- £
tually recoil on the inventing natlons' |
themselves.

Mother always reminds Her devo.
tees that the most powerful armour
of security for “maintaining the life.
lines of the world” lies in the spirit
of absolute reliance on Him, the source;
of all good and greatness, as well as]
in the realisation of the fact thatal

massive vretaliation.,

J*"-:_J«Mg* e

B
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men whether dark, yellow, brown orf
white, are in essence blood brothers}
whose co-operation is ever possib
only through selfless love for al
beings alike, " o ;

During Mother’s stay in our mids]
we found how She merged Herself intd

tions even for all our tmy problem
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t  and domestic worries which She ever
‘% considers to be Her own, but at the

everything to Him as the Dispenser
. of all things, and with His blessings to
: put forth our best efforts to fight on
* for truth, love and peace,

After the strenuous Caleutta func-
tions were over, Mother went to Puri
in the 1lst week of December, She
went there apljarezltl3f for rest, but
even from there She was in vital touch
with all Her devotees living in places
far, far away. She very often says,
“Vherever you happen to be, this
person (evidently referring to Herself)
is ever present with you. My watch-

what you do or miss doing in your
daily lives, I see, as in clear day-
light, all the causes of your joys and
worries, successes and failures. Al-
ways develop the habit of opening up
. your heart with faith and devotion
to God and try to feel His Enveloping
" Presence. By such an attitude alone
+all the burdens of your life will be
fted from your head.”™
_ Certain incidents that happened
about this time at Banaras and at
Puri, where Mother had gone for rest,
g ¥ill go to prove in what a mysterious
and subtle manner Mother’s life and
hat of Her beloved children have

same time pulling us up to refer

ful eyes are ever directed towards

‘the presence of you all
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been tuned together. To realise tha
significance of such live-touch one
would do well to compare two scriea
of events occurring at Banaras and
Puri at about the same time. 'lhey ard
sketched below : — o ‘

SCENES AT BANARAS "

Gopal Das Gupta aud his
Wife, Mrs. Amala, were both very
ardent devotees of Mothér, So were
their ehildren. Their love for Mother
was most sincere and selffess. It was
for above the physical plane of ex:-
istence. | ,

A few weeks before Mother left

Caleutta Mrs., Amala went to
offer pranams to Mother. When she
came cut of Mother’s presence, she
said with beaming looks to her hus-
band, “l prayed to Mother, fulfil my
desire to depart from this world in
With all
affection, She touched my head and
allowed me to touch Her feet with
my vermillion box. My prayers have
been fultilled.” It was with this
vermillion mark on her fore head that
she . triumphantly  undertook her
last journey from this world. '

far

At Her departure to Caleutta towards
the early part of last November, Mrs. -
Amala accompaaied Mother tp  thp
Banaras station in the same car. Op

.‘_gatﬁ Ddrgaﬁ, p. 53 :_ L

e
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alighting on the platform she again

gald to her husband,
lucky as I could offer my pranams at
Her feet to my heart’s content,
Mother was all affection to me. She
was wonderfnily calm and often cast
Her soothing glance at me.”

On the 1st December ‘53, just
seven days prior to her death, Amala
said to her husband again during an
evening walk, “I am afraid to die
now.” “Why talk about such arrant
non--sense ?  To one so much devoted
to Mother Jike vour sweet self, such
fear of death hardly comes with good
grace”, was her husband’s veply, «I
am awfully afraid not for me but for
you, when I come to think how you
will fare in my absence. You are so
good, so easy going; vou do not know

“I am quite

even howto take careof yonrown body.”

On the Sth noon preceding her
death she hung seven portraits of
Mother on the walls of her Led-
room. When asked why she was
fixing so many photos in the same
room, her prompt reply was, “When
I close my eves, I find the Image of
Mother, embossed on my heart, but
when I open them my sole desire i is to
enjoy DMother’s smiling looks all
about mie.” Hence I have been setting
up s0’ many portraits of Mother all
;about nie.” '

On this same day at about this
time, Amala wrote in her beautiful

,'.

- -
came from a great agony of mind.

Ma, Ma, Mago !!”—the Ia.s:
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a most appealing letter " §
describing her deep distress owing to }
Mother’s absence from Banaras. It

4

handwriting,

In the afternoon of that fateful?
Sth December, Mrs. Amala gave cons
ent to her husband to build a house
at Banaras for residential purposes:f |
only on condition that the premises §
must be dedicated to Balgopal Thakur
after their death.

Al dusk when Amala was passing ‘§
by the Durgabari Temple, she said, 1
“I have a great desire to pass my life '}
in the service of Sisu Kalyan. If L. }-
pass away earlier, will you keep the §
Iastitution alive by your Iovingx"* '
service 7”7 She exclaimed, “Mothe
give me strength ! I seek r(—fucre in?
Thee !

On the 9th at about 1-30 a »1. st
complained of head-ache and slig b
forer. At about 7-15 am. shofs)
said to her husband, “I feel a terrible
paininthe head. Pray, donot leave
bed.” Gopal Babu to soothe her ner3
ves, replied, “You have been callir
Mother all along, She will give
relief. - Mother is testing your ¢
durance and watching if Her chlld r
in their grea,test agomes of hfe, -
remember Her.” F

Amala’s prompt reply was
shall surely pass my M other’s T
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that escaped her lips, and then came
the end and all was quiet.

"Da on their way to Lucknow via
- Banaras, saw Amala on the 8th. She
“appeared to be well at that time.
¢ \When they returned from Lucknow
~on the 9th night at 1-30 a. . they
waere surprised to learn that Amala
had passed away in the morning. The

.
A

dead body was allowed to remain till
the 10th morning to enable her two
sons to arrive from Calcutta to take
part in the fureral rites. The body
showed no signs of decomposition
during the 24 hours that intervened.

When the dead body was about to
. be taken out for cremation Gopal Babu
-wasentreated by his boys to decorate
" the forehead of their mother with the
~ vermillion from the same box which
« had been touched by Mother's feet—
painting asisdone on a girl’s first bridal
ay. Gopal Babu also asked his boy to
enkindle the funeral pyre with these
words :—

. “Ma Anandamayi, Ma Mangala
pnayi, see what has befallen us. Your
faughter had no thoughts other
1 n those of you at all times, O
other )

his ha.ppened when Didi and
al Da were present at Banaras.

THE SCENE AT PURI

Both Gairupriyva Didi and Kamal |

S “about want of time.
On he 8th mstant at about I -of
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1-30 a.m. Mother appeared to be very
reserved and Her looks were sombre
and serious. Nobody could say
why She had no disposition to sleep
that night. She asked all the inmates
of the Ashram to sleep. All retired
for rest, but Mother moved about in
the room as if absent-minded. On
the 9th morning She enquired if there
was any letter from Banaras, From
the bundle of letters that arrived, a
letter was picked up written by Amala
dated 8th Dec., the last day of her
life. It was evidently meant for
Mother though addressed to Miss
Buni (Juthika Guha). Mother instantly
asked Buni to read it. The letter
written in a neat, legible hand ran
thus : —

“Dear Sister,

Those of you who live near Mother
hardly realise the pangs of separation
from Mother, that rack my body and
mind constantly. I am afraid, even

Mother does not realise how painful

it is for me to live so far away from
Her. This time I have not even had
any letter from Mother. You also

have forgotten to write a few lines
Didi always used

about Her to me.

to drop a few lines to me about Moth-"

er, but Didi too is here today.’

are all busy people, you compla,m
-SoX was rather c

-

reluctant to enqulre from you about '

lou




90 ANAND

Mother. Didi on arrival here came to
sce me today on her way to Lucknow
with INamal Dada. Didi was not
well, she had fever. Your dada (my
husband) has prescribed some medi-
cine. Ask Mother — ‘'Does She think
of us at least once during the day ?”

We, buried as we are in worldly
affairs, do not even for a moment
miss the thought of Mother. Her
lovely looks danée before our eyes.
When the pangs of separation from
Mother become too severe to bear, I go
to our prayer-room and weep silently,
so that nobody may know the depth
of my distress. Tlherc is no other
way of relief. From what Didi said
I realised that Mother might be here
by the lst week of January, 1954,
Tell me, my sister, how long can I en-
dure the pain of separation from
Mother 7%

Mother listened to every single
word of this letter and said, “What a
lovely letter ! How fine are Amala’s
sentiments | How deep her love and
devotion !”

Just at that time Swami Parama-
nandaji catme up with a telegram an-
‘nouncing the death of Radhu’s mother
(Amala). _

‘The inmates of the Ashram were
stunned by the unews. Mother was
silent for some time. She said, “I hear
talks about vermillion.
“Baba Gopal giving instructions to

A VARTA

-Mother looked eelf-absorbed

‘whole distressed family. Transk

I also hear

[ Vol IT .

his son how to apply fire to his -
mother’s body at the funeral pyre.”
During the whole day of the 9th E ]
Dec. Mother was talking about Ama]a
and her husband and their daughter
Radhu and their love for Her. ho
body in the Puri Ashram could ever
guess what was happening  at i
Banaras. The whole day and nwht |

On the 10th morning Mother was |
heard to exclaim to Herself, “»q i, ’?
A %, eT(w,qa %=4", evidently mean.;
ing thereby that the funeral pyre had
started burning as well as the life of.
one sincere devotee with all her devo.’
tion to Mother had reached the en
of her worldly career.

When Didi and Kamal Da arrive
at Puri two days afterwards an
narrated the detaijls of Amala’s exi
from this world we could realise h
Mother saw everything at Pun, as
a mental screen.

How keenly Mother feels ab
the distress of Her children will
evident from a letter which "\Iot'
asked Miss Buni to write to Raq
according to Her dictation.- T
letter was a soothing balm to

in English, it stands thus :
“Radhu, |
How deeply your mother love d3
all | -All her thoughts were how
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would give your father peace and
happiness after she leaves this world.
- All the details. of her everyday life,
all about her suffering and troubles,
she would confide in me without the
,__-‘least and thereby found
s great relief. Her behaviour to me
- was like that of a near and dear
friend. When she talked to me, her
mind was wide awake even to my
whispers and signs, It was as clear
as a sunny morning without any dark
~ spot anywhere.

reserve,

“She was a very fortunate house-
wife leaving her beloved husband and
‘children to carry on her work. She
has passed on to higher planes of
xistence. It is not at all proper
for us to weep for her or be sorrowful
‘at her loss. Though it is quite
‘natural for children to mourn
he loss of their parents, still you
hould develop the power of enduring
1l inevitable ills of life,

 *“Just as parents” sole aim is to
scure peace and happiness of their
ffspring, your attempts, as children,
ould be devoted towards keeping
ur mother in peace and tranquillity
D the next world. You, with your
hhers and sisters, should pray to

ved Mother has gone to her peace-
bode in a higher sphere of life.
ling us weeping she would feel

in your tribulation, saying, ‘Our.

ch pa,ln whmh she cannot express |
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to us. May God bless with peace our

mother who was so dear to us all.

“Remember, death comes toall by
God’s Will. He places every man
exactly in the position, in the
lines of development, for which He
considers him fit. My little friend
Radhu, you with your brothers and
sisters should join in silent prayers
to Giod, saying, My mother, my
dearest soul your peaice in the next
Remember
Never put on

world means our peace.
this prayer always.

sorrowful looks before Gopal Baba,

your father. You should not cast
gloom upon other peoples’ mind by
your own mournful looks. With
these ideas in mind serve all persons
in the family cheerfully.” s

These lines show Mother’s evey
affectionate ways for Her devoteed,
No earthly mother could be so
intensely -concerned for her children.
There is a very intimate tie between'
Mother and Her bhaktas.

The last words of Bhaiji were, "Wo
and Mother are all one.’ Though we
missed the real import of those words ,
at the time of his death, their signifi-
cance has become more ard moras *
impressive and clear, in course of
these 16 years that have mten'ened
Motherand Her devotees ;mre bound
together w1th xndlssogpble boxids,whlch
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iower. Qur sole aim is to feel it
¢ nd obtain strength from growing faith
=nd convietion through Her grace,

In the life of Bhaiji such records
<f most subtle association with Mother
were plentiful, Mother is often heard

o say that our joys and sorrows, our
appeals for relief from the woes of

tfe, are alwavs known to Her.
““here is a response  whenever
pecessary. It works in such a

rubtle manner that baffles our com-
t'rehension.  We who profess to
Iove . Mother ardently, hardly
realise how Her healing touch ope-

vates. Being too much engrossed
111 ‘our crude ego-sense, Wwe are

‘unable to trace the soft silken threads
of perennial life by which all exist-
-<cnces -are woven into one web of
Beauty and bliss with the Mother of
the World in the centre. We always
Aisy, ;the divine radiations of Her
Lresence that surround us and lend
their soothing balm to all our ills.
SThere are only a few amongst us

who have lost themselves in Her

L i A
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should serve as a motto of our life:—

which in old days

‘not to yield.”

[ Vol. II

benign (irace and who can have a
glimpse of that subtle process. The
slime of physical comforts with which &
we happen to be encrusted from
childhood, has developed a hard fossil
round our sou! shutting out all light 8
of heaven with which our souls are
ever clothed. But we must not lose
heart. We must press on to the high
destiny of man to realise the subtle
infleence of Mother Divine in our
lives. We should pass our days in
prayer for firmer faith and deeper
devotion and depend on Her grace,;

The followin lines. of "Tennvson™
g h 3

“We are not now that strenvt

“Moved earth and
which we are, we are;

heaven; tha

“Made weak by time and fatf
but strong in will

“To strive, to _seek, to




Having been asked to give my
" impression of Mother, I feel all but
: , - paralysed by a most painful sense of
B my utter incompetence for this task.
~ One might just as well ask an ant
- that spends its days crawling about
" on the slopes of Mount Xverest to
'give its experience of this highest and
. most mysterious of Himalayan
- peaks. Yet, one might argue, even to
" the tiny ant which feeds on it, this
mighty mountain may communicate
some of its wonders that escape those
who gaze and admire it from a
distance or who know about it only
from hearsay. This is my excuse
-~ if there can be an excuse for the
audauty of attempting a task so far
beyond my limits. Perhaps, if it is
Mothe1 s wish, even through my
feeble words there may be conveyed
Ean infinitesimal fraction of "that in-
escribable something which attracts
f hoilsa,nds to Mother's Holy Feet and
noves them to such deep loxe and
oratmn :

other is never quite true.: Mother is

Whatever “one, can say ~about

The Supreme Tcadler I found in
Sri Sri Ma Allﬂlldﬂllld)l

* Atmananda = - e

all paradex. Though She is always
in  perfect repose, there is nothing
static about Her, She is more volatile

.than air and more fluid than water, al-

ways in motion, vet tranquillity itself.

How to grasp that which is ever
flexible, She
seems to have no substance, yet all
possibilities are contained In Her.
She must ever elude the mind and all
speculation. She has no special method
and no particular teaching, yet all me-
thods and all teachings are Hers, To
meet Her is to be plunged in light —
how to find words for the int-ahgible 7

ever unaccountable ?

Large crowds come for Mother's
darshan. Many are fascinated 'by.
somethmﬂ' in Her which they can
never forget and which upsets their -
complacency. But I believe - there
still are earnest seekers all over the
world who have at most only heard
vague rumours about Mother.

Some 3:_--~cautmuslg,
distance saj ing : "Of courae She
one of the greatest. .
llowers are Bhaktas
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for those who are on the path of
knowledge or enguiry.”

It cannot be denied that in Mother’s
presence is reared that flaming
aspiration for the Divine, which makes
one forgo and forget all comforts,
be they physical, psychological or
intellectual, and which is the most
powerful means of breaking up the
ego. But this is certainly not the only
way in which Mother’s
manifests itself, 1t is onlv one aspect
of what She does.

Nine years spent in close contact
with Mother have given me the con-
viction that She has the power to
reveal to every human Dbeing the
“Secret of the Golden Flower®” hidden
in his heart. Be he a Hindu or a
Buddhist, a Christian or a Jew, a Mo-
hammedan, a Parsi or an Atheist, an
introvert or an extrovert, an intellec-
tualist or an emotionalist; be he a
Yogi, a Bhakta, a Jnaniora Tantrika;
a fastidious artist ; an eminent scholar
or an illiterate ; whatever his upbring-
ing, his traditions, his prejudices,
from whatever school of thought
he may hail ; be he a beginner
or highly advanced in his search, how-
ever tormenting his difficulty, however
deep his error — for every seeker after
Truth Mother has the right word at
the right time in the right manner.
Her advice is always like the egg of

influence

Columbus. YWhat has puzzled one for . ~qu1res, in exactly the_way 1{-, is need

ANANDA VARTA

‘costs and one may be sure of ge
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years, what has seemed an insoluble I
problem, an insurmountable cliff, a ]
most exasperating issue, it suddenly
becomes s0 sunple Her solution is so
obvious, so convineing ; it gives ins-
tantaneous relief to a mind in agony, ‘
to a heart in distress. One hears Her
utter a few clear and simple words — - §
but miracle of miracles, they are not
pronounced by another: one feels
them emerge out of the depths of :'
one’s own being. Something in cne:""
whispers : “This is what I have a2l §
ways known, what I have always I
wanted. How strange that I could
not discover it for myself !

What She says is intensely prao.:
tical, it can be carried out at once
it i3 not more and not less than what
one can understand at that very]
moment — and yet as time goes on:
it becomes ever more valuable,
more helpful. As one poniers ove
it, as one translates it into action
its significance deepens and widens®
its implications go on increasing. ItR
ever gains in moment and new vistal]
open out. Itis like a seed of ]xgh
that has been planted into one’s mindj
into one's life. It germinates
takes root and by that time Her ati
ction has become ™ 1rremstxb]e, ‘one
bound to seek Her presence at

evear;

all the support, all the help one
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One can often hear Mother say
B that She is neither a Guru nor has
§ She any disciples.  This is certainly
- a fact in the technical sense. She
Joes not give what is called “Diksha’,
initiation by Mantra., But does She
& 1ot alsosay : “I never go anywhere”
¥ and yet we see Her travelling all the
R - time. Does She not also say : “I am
whatever you think me to be.” There
are more than a few among those
& that are close to Her, to whom She
‘B reveals Herself as the Supreme Gury,
the Dispeller of Darkness, the One
who by Her very nature leads them
F “From non-being to true Being, from
. darkness to Light, from death to Im-
t mortality. ‘““To them She is the Guru
" who teaches by the fact that She is,
as naturally and as effortlessly as the
‘sun shines and gives light and warmth
-and energy to all alike, as the
ower blossoms and sheds its frag-
ance ; who teaches by words and by
lence, by action and by non-action,
waking, in sleep and in dreams,
y day and by night, and once the
tact is made, whether physxca]]y
r or far.

t me now try to express in a
words what seems to me the
ce of Mother’s teaching. = .

The Supreme Teacher I found in Sri Sri Ma Anandamayi 95

There is only ONE and there is
nothing cutside of Him. HE IS, He |
is and He is not ; and neither is He,
nor is He not. He is with form — all
forms are His form, all names are His
name — He is without form and He
is beyond form and no-form.

He appears to man as a personal
God in order to attract him to Rea-
lity which is man’s own SELF. Ice
and water seem different, but actually
they are both the The
personal God is like the ice and the
Impersonal, Immutable, Unmanifest
like water. You get.-in touch with one
of His divine forms and one day you
discover that it is but the formless
and then you know that He is with
form, without form and beyond both.

To realize the ONI is the supreme
duty of every human being. All other
duties are either within this one
duty or else imaginary. Man is a
human being only inasmuch as he
aspires to Self-realization. This is for
what human birth is- meant. Ifhe
pursues anything but that, he wastes
his time and energy, he lives his life
in vain. ,

Duality is pain by its very nature.

same.

~ “Duniya” (the world) is “Dukha”

(sorrow), that is, the sense of séfaarti.-__ |
tion is itself suffering. All SOTTOW 18

" due to the fact that the many are seen': 3
- where there is only ONE. Aslongas |
L there is ldentlﬁcatlon w1th the"body_"'_'.f""?
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Y

there must be pain,
It is useless to

and the mind,
distress and agony.
seek happiness in anything that is

of the world. Find out where your

real home is. This world 1s like a
traveller’s inn — one comes and one

goes.
There are innumerable paths — and

yet there is no path to the Supreme.

[ Vol. I

If there were, it would mean that the =
discovery of the Real depends on the
efforts of the individual. The Supreme :
would not be the Supreme if He were 7§
subject to anything at all. He and
He alone is at all times. To wear off
the veil that prevents the vision of
Reality is all that man can do andﬁ

that he has got to do.

g 3



NOTES AND

With this ‘Birthday Number’ the
Ananda Varta enters its third year
of existence. We are only too well
 aware that it is still far from fulfilling
. its lofty purpose. Yet our endeavours
.. have not been - entirely without
guccess. The fact that Mataji’s
teaching is now made available to all
in the Bengali original and through
careful translations in Hindi and
English is much appreciated by its
B  steadily widening circle of readers.
‘We have been extremely fortunate to
¥ - secure the co-operation of Mahamaho-
-_,_k-- padhyaya Sri Gopinath Kaviraj,
. greatly revered throughout India and
|- abroad for his deep insight and emi-
nent learning. We are gradually able
to include more articles of real value.
‘As a result Ananda Varta has now
“begun to travel to England, France,
Sweden, Holland, U. S. A., Australia,
razil and Hongkong. Inspite of its
hortcomings some readers find it
levating and inspiring. We shall
ot relax our efforts to make it an
ver purer vehicle for Mother’s Bless-
and Her Message. '

In the last issue the usual report

Mothg;-_’_a_ | _movem'e__ntsl had to be

COMMENTS

omitted, We have therefore to go
right back to Durga Puja celebrated
last October at the Kishenpur Ashram
near Dehradun. Preparations for the
Puja as well as for the Bhagavata Sap-
tah were in full swing when Mother
arrived with Her party on October
Tth, 19563. Naom: and Dashami this
time fell on the same day, which
shortened the function ; but thanks
to Mother’s guidance every detail
was carried out to perfection and
hence the blessing and the spiritual
impetus the Puja is meant to give
were experienced to the full Every
night after the Satsang Mother gave
minute instructions for the proceed-
ings of the next day. Every detail
becomes alive in Mother’s presence.

A large number of devotees had
come from far and near. To read and
explain the Srimad Bhagavata in seven
days is not customary in Bengal
Those who had come from Calcutta
found the function so inspiring that
they at once decided to repeat it on
the occasion of the Samyam Maha-

vrata that was to be held at Calcutta

- in November.

On Oct. 22nd Mother jourﬁeye—'d to
Vindhyachal, - accompanied by ° a
mumbor of devoteea from Caloutta.,

-
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In the solitude of this charming place,
in the presence of Mother were
thought out and discussed the details
of the forthcoming Mahavrata. Three
days of rehearsal of its programme
and its rigours were thoroughly en-
joyed by the small group present.

Mother arrived at Banaras on Nov.
5th in time for the Kali Puja at the
Annapurna temple of the Ashram on
Divali night, succeeded by *‘Annakut’
on Nov. Tth, when 140 different pre-
parations of rice, vegetables and sweets
as well as fruits were offered at the
shrine and then distributed to the
large crowd assembled for the occasion,

On Nov. 10th Mother travelled to
Calcutta. In three languages enthu-
siastic and detailed reports of the
Samyam Mahavrata and the Bhaga-
vata Saptah held from XNov. lith to
28th have already appeared in the
last issue of this magazine, which was
called *“Samyam Saptah Mahavrata
Special®.

On Dec. 2nd Mother left for Puri,
where She remained till Dec. 22nd.
The Ashram there is right on the
seashore next to the burning ghat.

Many came for Mother’s darshan at

the evening Satsang. Quite unfor-
gettable the beautiful kirtan mingling
in a strange harmony with the wild
music of the sea, the sight of the

tossing waves — and the ever radiant

[Vol.II -
flames of the blazing funeral pyres
against the background of the dark,

figure of Mother, clad in spotles

white, seated in perfect repose, yetj
so Lkeenly alive, containing all

transcending all............

During Mother’s sojourn at Jam-
shedpur from Dec. 23rd-29th, one day -
of Samyam Vrata was observed with
its full programme and austerities at -
the request of those who deemed
themselves unfortunate for having ©
missed the recent Calcutta function
So deep and widespread was the In-
terest aroused by that memorable
gathering !

On Dec. 29th Mother gave ome
day only to Ranchi. Notwithstanding
all entreaties to prolong Her visit, 3§
She sped away to Calcutta on Dec.:§¥
30th, where She spent two days
at Dum Dum,

On January 4th, 1954 Mother
reached Banaras. Interrupting Herje
stay by a week-end at Vindhyachal; .
She was back again on the 12th. Onj
Jan. 14th was celebrated the annifé "
sary of the great Yajna that had "_-'
performed at the Banaras ashrang
from 1947-1950, about which a boo
by . Guruprlya. Devi with ma.n 1Y
illustrations has appeared in Beng'

and Hindi.
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On Jan. 22nd Mother motored to
vindhyachal, and back to Banaras
. for a day on the 26th. On Jan. 28th
Mother arrived at the Kumbh Mela
L. 2t Allahabad. Even a few days pre-
. vious no arrangements had seemed
" possible at Mother’s Camp. But at
> the eleventh hour all the necessary
¥ materials were procured and Mother
.found a small township of huts and
 tents accommodating 300 people, with
main roads, lanes and by-lanes, a spa-
3 cious pandal for Satsang, separate
units for Herself and the Kanyapith,
_  ; for Sri Hari Baba Maharaj, for Jogi-
B bhai and Dr Pannalall, with different
& cections for men and women, with
. kitchens and dining-sheds, bathrooms,
electricity and street lights,
In the course of Mother’s stay the
* Mahants and Acharyas of the various
Sampradayas ( religious sects ), includ-
ing Sri Shankaracharya of Jyotirmath,
were given a reception, the like of
which — as many remarked — had
only been accorded them very rarely.
. This issue of ‘Ananda Varta’ con-
tains an article in Bengali with inter-
esting details and reflections on the
tastrophe on Febr. 3rd. We hope to
clude a similar article in Xnglish in

fdecp gratitude that none of Mother's
3 haktas were ‘amongs"ﬁ the victims of
he disaster. S S

"On Mother’s return to Banaras

existence for the deceased. .
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on Febr. 12th discussions naturally
centred round the Kumbh and the
terrible tragedy. According to Hindu
tradition unnatural, sudden death
causes a painful state of ghostly
The
question arose whether such a fate
would have befallen the victims of the
Kumbh disaster. Mother said:
“What the Shastras declare holds good
in the ordinary course of events. Just
consider: the very special constellation
of the Kumbh, the sacredness of the
Triveni, the atmosphere created by w
vast gathering of Sadhus and Sanyasiz
with their spirit of complete dedica-
tion. Death occurred at that auspicious
moment. Would this not definitely
mean a special step forward 2”7 .,
On Feb. 16th Mother took a trip

to Vindhyachal, reaching Banarae
again on the 18th, while Acharya Sti
Gopal Thakur of Allahabad arrived on
the 20th to conduct the annual “QGitg
Jayanti” that confinued till Febr.
25th. Sri Gopal Thakur bas no:
been keeping good health for the last
two years. To his own amazement
he found himself capable of carrying
out with vigour and efficiency all the
details of the celebrations. This he
ascribed solely to the inspiration of
Mother’s . presence.. He left on Feh. -
26th for Allahabad, the same day onr
which Mother started for ?igthéchaf. .
~On March ' Ist, in’ good time for .

- -
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Shiva Ratri on March 38rd, She was
zgain at Kashi. The festival was
observed on a niagnificent scale and
In a very impressive manner. A
complete fast is kept on that day and
& vigil during the following night,
when Shiva Puja is performed four
times, with Kirtan in the intervals.
Only the next morning after a bath
in the Ganges may the first drop of
water be taken.

On the verandas in front of the
Annapurna Temple and of the Chandi
Mandap as well as inside the Mandap
the worshippers were seated in circles
round Shiva Linga. From sunset to
sunrise mother sat or moved about
among the various groups, inspiring,
encouraging and at times Herself
leading the Kirtan. Some devotees
bad come specially for that night,
arawn irresistibly by the memory of
last year's function. The atmosphere
of intense spiritual aspiration, the
outpouring of Divine Grace was so
powerful, so overwhelming, the hard-
est agnostic might have been moved
to adoration.

The very next day, on March 4th
Mother left for Brindaban, where the
ceremonial opening of the new ashram
was performed in the presence of Sri
Haribaba Maharaj, Sri Krishnananda-
3i Avadhuta and other distinguished
 sanyasis and devotees. Mother also
joined the Holi play on March 19th,
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On the 27th She went to Delbi for
a day, giving Her blessing in person to
the Nama Yajna held annually by Her '§
Delhi Bhaktas. On the 29th She
proceeded to Hoshiarpur, remaining
there till April 9th and then spent 5,
days at the Savitri Devi Ashram at
Jullundur, where everyone was enter-
tained with great generosity and atten-
tiveness by Sikh devotees, a father”
and his three sons, whom Mother had §
nanmed Ram, l.akshman, Shatrughna ¥
(the fourth, Bharat, having passed §
away some years ago.) Both at Hoshi- g
arpur and Jullundur Mother received
tremendous ovations as always in the §
Punjab. '

On April 13th Mother travelled to_?
Almora, where the consecration of a’
Shiva Linga took place at Her as
ram at ‘Patal Devi’. Mother is expec
ed to remain there until after He
birthday celebrations, ending on Ma
22nd.

Mother’s birthday is to us an ot
sion for boundless rejoicing as well

pay homage to- Mother in wol
however eloquent, however hum i

da.y is obsened in Her ashrams
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. several weeks of concentrated Sadhana,
by a concerted effort through Satsang,
meditation, efe., to
the remembrance of God
- throughout the twenty-four hours, is a
beautiful custom full of deep signi-

Japa, Kirtan,
sustain

ficance,

In the world to-day, side by side
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with materialism, cruelty and chaos
one can notice a great spiritual
awaiening, an ever growing yvearning
for abiding Peace, for all-embracing
Love, for Enlightenment. Mother, we
feel, is an embodiment of these. Her
contact kindles this yearning into a
bright flame, Her presence among us
holds the promise of fulfilment.




