VoL L N©O L

“The ONE 'wlh,o is the Iiternal, the Atman,
He Himself is the traveller on the path to Immortality,
He is all in all, He alone is,” |

MATII VAN

( Replies to letters from different people at different times. -)
On Various Subjects

20,

Without fail pray to God, He drives away all SOTTOW. |

a0,

test assured the will of the Almighty reigns supreme. At all times
rely wholly on Him.

31.

«;q_ It is man’s duty ever to meditate upon the One Reality.

32,

He should let his thoughts dwell on God as much as possible. His
. feclings are fiue and he expresses them in beautiful, sweet sounding words.
- But does he practise Japa and read the Gita regulsrly 2 He would do well to
- devote some time daily to the study of Scriptures. |
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Such is the Wl.ll of the Almlghty Verlly, whatever comes to pass
is an expression of His Will. Abldmg in patlence perform your duty Depend
on God absolutely and hold Hlm in remembranee——Hlm and Hlm alone !
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It is possxble to pra.cblse God’s Name under the most adverse circums- °

tances. He causes everything to ha.ppen and henoe is évernear,
* . '*‘h Vit " EIMEN
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Silent Japa should be engaged in at a]l t mes. One must not Waste_
breath uselessly : whenever one has nothing special to ‘do’one should silently
practise Japa in rhythm with one’s breathing-—in fact this exdrcise ought: to go
on contmua.lly until doing Japa has become as natural as breathmg e

It . i8 of great value to-read sacred texts and books of w:sdom
SP‘-“k the truth. Bear in mind that God’s Name is He' Himself in one

form —let it be your mseparable companpion, Try your utmost never to remain .
without Him. The. more intense and contipuous your efforts to dwell in His

Presence, the greater is the likelihood of your growing Joyful “and serene,
When your mind becomes quite vacant at least try to fill 1t with- the aware-
ness of God or Hm contemplation.

B Let the theught of God remain wn;h you and da seryice mth the
- convietion that while serving whomsoever it may be, you are serving. tne ONE S
 who alone exists,
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37.

When there is .constant effort. to grow into awareness -of THAT which
IS, there is hope that in time thls awareness may become perma.nenb

k. JEN-ER : : : i

. - Always keep youmelf in 4 stato Whloh is fa.vourable o the oontempla-
flbn of the Dlvme. i Thua the nght sustenance for the mmd Wlll be prowded

| SEE N

[ .. . g - |1 i, M ' . i .
2 .+ One should attempt to dwell in. the thought of the Supreme mthou‘l: :
g a break Then anly fu]l enhghtenment may come. : .

40
g Put your trust in God and let your mmd be engaged m ]apa and.
medltatlon. - - S U
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b AT every inofnent- sustain the ﬂow of His Name a,nd the éonscfous-
§ :ness of" H1s Presence Nevér be w1ﬁhout Hn:n SRR S
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Mataji’s Amara Vani
v

Mataji: —This was said because of the limitation that is the individual’s
very nature. If someone still sees bondage ( which implies duality ), how can
he be called ‘liberated’ ? For the liberated there is no such.thing as seeing
another, Although there is a state ' ( of achievement ) where seeing another
still exists, can there in reality be a question of liberation and bondage ?

You, with your head, your hands, feet, fingers and toes, with all the

different parts of your body are one single living being. Yet again, you may

think of yourself not as one individual but a conglomeration of innumerable
entities, for.in every pore of your skin exist countless living organisms.
Moreover you increase and decrease in size, you change in various ways
and in each of these conditions you are a different individual, First you
were a small infant and now that you have grown up, do you mean to say
you are not the same person as ‘that little child ? If you were not, where
would be this body of yours # Do not think this is untrue !

Take the case of your having gone to a place, say for ‘instance ‘home’,

of your going there and of your being already in-it, This implies that appear

ance, existence and disappearance occur together at all times. - You should
understand that when you raise your foot with the intention of going
somewhereiyou have already left your place and taken up a new one ;
therein lies movement and stability simultaneously, Expressed from one
point of view there is stability in the form of movement, yet on the other
hand, you have set your foot — but where ? Where it wasg, there it is,—
This is difficult to grasp. |

Creation, preservation and dissolution are constantly in process and
all of them are within you, Try to fathom the end of yourself, if you can !
You exist, thisis why the universe exists : the whole universe is within
you. Past and future, this world and the next — indeed everything is

* The Bongali original appeared in ‘Ananda Varta', Vol. II1, No.l.
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| cohtaitied in you. Therefore inasmuch as — with thie entite universe held

within yourself—you are free, the fact of your eternai freedom statids

§. revealed and the questmn of anyone being in bondage does no longer arise.
X - You exist, 80 the universe exists ; this is what has been discussed just-now. As

1 was explained by this body the other day, all is contained in everything

‘You are wanted and someone calls you by the hame of Ram. Someoke

| eise objects : “Why do you call him Ram ? Wé donot ‘ses Ram, e’ Béb
B Kamait” Mind you, ‘this body never tells lies, whatever 1b utters ig thé | pure '

unalloyed truth : just as it i8. true that you aré Kamal, it is édually true

 that you are Ram. Thls is s0 in the state where faISehood isnever percelved
| where wh&tever anyone Imay say is true. a

Suppoae » man is known under a certain name. At his request he is
given another name. Does he become the least bit greater or- amaller by

B assuming a new name ! A person remains as dear with one name as with

another, Affection which is born of time may -of course increase or

‘§ decrease, but not because of a change of ndme. Fvery maii is given & némé,
1 but he might ]ust as well have been gwena. different ome. You afé ]lilt

| a3 much Ram &8 you are Kamal; this is the truth hnd hothing but thé
‘truth. Thus expressed from this view point all names ahd forms and also thé
| l'ormless — whatever is manifest or unmanifest in the universe — is contained

' fd.you, To realize one’s Self means to realize all thmgs as identical wltlh_
3§ one's Self, Fundamentally there is HE only ; "HE, the ONE. alone is
g liberated.

S ]

This ‘body says that everything is contained 'in_ eé.ch and everj' thing,

B Take the example of tliis body losing at times its normal character as regards
¥ movement, - etc, Suppose this body was going in a particular direction, but
. suddenly, without any apparent reason, would start moving in another
 direction. The question why I had changed my ‘course of movement did
& iot arise in the way. that you were puzzled at Kamal beirig addréssed as
¥ Ram’. Really and truly everything is contained in éverything ; all that has
g'been brought forward ]ust 0w is to make clear this fact o :

Now and agam this body talks to you as one 9pea.ks either to'a very |

ﬁ young child or a person of extreme old age ; thls, in some way, i8 what is
] bsppening also now. In spite of your being quite grown up,. tlns body
| addresses the Chlld in you, not however out of mlstake or error. ou sa.y



' .Therd is only the ONE H.E and not; other
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it'isingérrect, wrong — but in reallty falsehood and erl:or are aIso m;

R TR =;1-:;,.: Wi -_'.s T
Mata.jl spo]m agam in rep’ly to another questlon : _' CAERE !--'.f-'.ﬁ=F: .3‘:-i=;1:':. o
Mat;w .-——The atages of f‘hlldhODd old age and so f‘orth ’dq not onIy

exwt eachﬁeparatﬁlg, but also. mmu]j;a.neous}y and in the same Jp'ltal. "H.

who mamt,q,ups that two. thmgs cannot occupy one and the same p"lace a.t: the

same plme, has not ,reahzed elther the ONE or the two az_ld henca how oan
he rea,lme the Inﬁmte ? In a oerta.m state of bemg tHeré is ‘no questlon of the

ONE, tha twa Or an mﬁnlte number, no questmn of real;zh.tmn or non-rea.hza-

. tlcm.—-;what is, is .HE. Realization’ and ‘the rést are mentmned merely in

order to help you to understand. Furtﬁermore he who has realizéd the ONE
has therahy rdalized the” two'and the * many at - one and the~ spme tlme, in
one gﬂd the | Bame p[a.ce. e N Y Y ST I TE TR S S - P TE _

G IR BN SRS S "

Why 13 it. tl{at you a,re t;o?strantly h?unted b}' a sonse of want §
Be,cause yoR bellave w:.tho,ut thq least; doubt, that your want "has been fulfilled,
while, this is- not thf: case,, -- Eyom yaur sta.ndpomt io say ‘that™ ev'erythmg

ig contained i m thq ON]; a‘rﬁ] thﬁt the O\J.I,] pervades evuythlng, represents
a pqrtlcu]a.r a.pgile of msmn. o gi e o T

A Ty L .'-':’L‘h

Rt Dnnmty is" codaplete who]e ; nothmg whatsoever .can’. be excluded
{rofu it Thus “thore aré! and Hivst ever bemneiv expressiona according to the
"'!rarymg modved that’ are’ bung manifested “at - different times and " places,

Notlung without exceptlon can be re;ected or left..out where Truth’ is

.wvea.led inits pumt.y e e e Lt e

i&ow Matall 1epl1ed to anothcr quebtlon " *'.-' L Ij:' .

I
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| Mata_;: ,——megj o thc;) facf Jsl:m’ﬁI your VlSlOl‘l 18 one- gtded you aak
“Ta the partionlar a part of the, wholq or. is everythmg to, be: found in one

* v.p]a.cef i ..'This-hody ' maintains ' that,. yoy. may, put. it in any way you like,
! Where' ever}'thmg i8 present in everythmg, whether you.. call it a part of

the whole, or whether you say. all is .in one pla.ca — the questlon of ehml1
nating or ruling out anybhmg _8imply does not arlse, in “other words there
can be nothlng that is barred." What this body utters depe-nds on what and
how muc'h you draw’oiib of it at any- pa.rtmnﬂar time. - e “sdund * you hear

_13 datermmed by t.he nature and the arﬁdunt of‘ what yoﬂ* 'play on, the
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jil:léf)l‘tu:ﬂén'l‘, DY ndbimagiﬁ’é that What: ha.s Beetr ‘said here represents thd
'opmmh of thig Hody. T yéia deeIare “that’ ‘ﬁim"body’ néither holdé™ nop
jects aiy doctrlﬂe £ 1" 50 ;' But i you say the revez‘se — whatever ybu -
__ay thlnk ﬂis equﬁl}ymcrreatm CETIRE U IR SN TR PR AN

ead ) ’ "- a T 4 - i ”Tr" I ':';- 4 FRRE 3 i P P ... LB 1':12'.:}1"-".‘ TN '1»: -‘:,i:'-:':. ~ w i
Pt RV I R, Cay : e i,
g el 1“1] ‘”?'-‘_'.'-"1'_.’“.:'_:.-'.‘ R 1.0 A 4 ot f !
. k!
T . s Y poeow Tow . . . - '
N R A L SR A v A T . .
L T A ‘_1‘;-",_!_..-.-;.:.. 5 3-‘.” : ”' vl FRoiEE s I..\ : N i ‘

+: During: Maﬁanl s n&ay at ,Solaﬁ 1r| summer- ,1952 B Govemment Oﬁiclal of ﬂqe Hlmhpha‘r

.....

ﬁme Mata]l qukelao them asfalowa . e e I,\;ﬁ J._.”_.:*.'_‘.___
L it g u'._'--'f-"' foonn St L ’{"ﬁ'-"i\' I FO l'.-’i JJF

. Matajz, Lﬁybu s:wympul have no, ﬂnth ﬁh body msmt& tha.t “ymi
ahou]dt-zy ta establ;s,h yqurse]f o t,hes donvicj:lon thb,t you ha.ve no faith.
§ Where “no” 518y, ! fyes”, is pnﬁﬁnhmlly the:ca ,q,a Well Wha ca,n alm to be””‘ B
beyor,ld nen'ataon and affirmdtion 2. To 'have fa.x,th ia *1mpéf.'a‘blve. T;'ne mtiii%.l
impulse{ to h,ave,fmth in somqthmg whlch 8. ﬂaep*roai;ed in- man @evelopﬂ
 into. fmth;m Godql Thlp is, Why human. bn‘bh., ig,. auohla g;e&t boon“ It
' § cannot, be sa.ld bba,t no one ha.s fa,lth Everyen.e ﬁurely beheyes in somefn 3
thlng or other. oo SRR ,-,-H_- mf P P TN

"".; .“ -
o | - . r' X t, .,_..!.. 5

& | The word manush’ '(ma,m ig- derlved from man’ and 'hush’ wl-ncin
) denotes the - mmds a.wa.reness a.nd, v1g11ance _This shéiws ’bha,l; mans

Ty

y trqe ca,lhng g, to atta-,m ko, Self-hnowledge | When' .children;. leam to
s § read. and, write they have 6. qccept rebuke and _censure, ;'God too;: mow.:"
' tnd agmn admlnlstera to man a_ inild’ beatlng—— thls ds, bug, a :token of His. -
Mercy. Ffdtﬁ thé' world]y“’sbandﬁmnt such blows ars. considered éxtrémely
pamfu]f But ’&Etﬁa]ly“they brmg Abotit g éhang& of heart and-lead to
ot by dlstirbing. w’drldfy' s ha,pplneals they inducerman ‘to" seblk “phé -

.0-" .
.

ie tfl iro“Surh‘eme ‘Bligs, | 1~ SR y‘ b e ‘_E.»‘r'- IR AT ;_,
L '{‘E?ITE """ S E AT T S L '
K. oa mIt; ig, of course tmc thab the human body lwes on brea.thmg aﬁd i
O.f_ hence ther.e is Buffermg.- There are two kmgis of . pl]grlms on 'lﬂ'é’é“
1 ] Journey the one hke a ‘tourist s k'een on alght -seeing Wanderlng
"_;  froth p'fa.éa To ”place, ’thtbmg from ‘éne exper]ence “fo anothef for the fun
¥l w

ﬁi’o“'»i‘hb ‘othr ttaveller tréats the path- that “is*donsistent Wit man'sy
4 being and which ‘leads ~to- his real. home, - to Self-Endwiedas ™ Sotrow
Ii]] lo8bcertpinty be encountered on. the journey undertaken for:the sake
sight-seeing and enjoyment. So long as one’s real home has not. been
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fpungi guffering is :inevitable' The sense of eeparetenees i3 the root-caus
of m}sery, because it is founded on error, on the conception of duehty
This is why the world is called ‘du-niya’ — (based on duality).

- A man’s belief i is greatly influenced by his environment, therefore he |
should choose the company of the Holy and Wise. Belief means to I8
believe in one’s Self, dJsbehef to mistake the non-Self for one’s Self. ‘

There are instances of Self-realization oceurring through the Grace of .Q;
God, whereas at times it can be seen that; He a.wakens in  some men 3§
feverish yearning after Truth. - In' the = first case attainment - comes |§

spontaneously, in the second it is brought about through tnals But al
is wroughb solely by His Mercy." ' - :

Man thlnks he is the doer of his aetlone, whlle aetual]y everythmg 1
managed from ‘theve ; the _connection is there as well as the power-honse —
yet people say: “I ‘do”. How Wonderful it is! When ‘in spite of alff
e&'orts one fails to catch a train, does this nop make it e]ea.r from where a.ll
one's movements are being directed y Whatever is to h&ppen to anyons ‘.:g
a.nywhere, ab any time, is all ﬁxed by Hlm His arrangements are perfecb

An eternal relatlonshlp emts between God and man. But in Hm
Play it is Bometlmes there a.nd sometlmes broken, - or rather a.ppea,rs to bq
broken, it is not really so, for the relatmnshlp is eternal. . Again seopf
from anot.her side there is no such thmg as’ relatlonshlp Bomeone, wholl

came fo meet this body said : T am a. newoomer to you. ~ He get the reply
“Ever new and ever old indeed !**

The hghl: of the world comes and goes, it is unstable. The ngbt. whiog
is eterna} cap pever be extinguished. By theb Light you. behold . the ouberis
light and everything in the universe ; only because It always phmee w;thw __
you, can you perceive the outer light. Whatever appesrs to you in thig
unjverse iz due only to that great nght, lthm you, “and solely beeaudn ;
the Supreme Knowledge of the essence of th ngs | lies hldden in the depthl

of your being is it possible for you to acqulre know]edge of a,nythmg

| Somebnnea it ha.ppeps that the meetlng of. peeple WHfh thp boc}y' 3
quite unexpeeted by “them. - |

(' This remark refers to the way the oﬁima.l and h:a mfe met Hat.ap qmte suddenly )
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The human brain may be compared_ to the root of a tree; if the
-:roob is w&tered nourlshment spreads to eVery part of the planb There are
! _occasmns ‘when you ‘say. your brain is tired. When does- thls h’e,ppen s
- When  you are overbusy with outer thmgs._ But as soon ad you return
| & _home and talk to your near . and dear ones, your hea.d feels light and yeu‘
| are full of joy. For this reason it is said, because your. brai belongs ‘to
_yourself your own work does not produce weariness, Really speaking all~
& work is your own — only, how can you understand this ? - Tndlved
Bz the whole world is yours, of _your Self, your very own — but you perdéﬂ?a
t as separate, ]ust; ag you, see others, To know it to be your ownh givés ,-
'- '-__ha.ppmess, bub the notion that it is apart from you causes mlsery. To
percewe duality means pain, conﬂlct, struggle and death ' '

i Pitaji, do take to somé kind of Sadhana "
» The oiﬁclal It is all in God’s hands, - - - S S I PR

x Mazap ——Exaotly! Always bea,r this in mmd “Everything is in, |
| _""'God’a hands and I am His tool to. be used by Him ‘a8 He pleases.’ “Try to. .
¥ grasp the s:gmﬁcance of “all is His!” and you will, 1mmed1ately foel free
s & from.all burdens What will be the resnlt of your surrender to Hlm 3 None

| ;-mll seem ahen, 'a.ll will be your very own, your Self

Either dissolve by devotion the feeling of separateness or burn 1['. by.

-_knowledge — for what is it that dissolves or burns ? Only what is seluble, :
~only what is combustible, namely the idea that something other than your . :
elf exists. - What wiil happen then ? You come to know your Self.

By virbue of the Guru’s power everything becomes possible, there-
re geek a Guru. DBesides all names are His Name, all forms His Form,
elect one of them and keep it with you as your constant companion. At
he same time He is also nameless and formless ; for the Supreme it is
possible to be everything and yet nothing. So long as you have not found
Guru, adhere to the name or form of Him that appeals to you most, and
aselessly pray He may reveal Himself to you as the Sad-Guru. In very
H'uth the Guru dwells within, and unless you discover the inner Guru, nothing
an be achieved. If you feel no desire to turn to God, bind yourself by
daily routine of Sadhana, a8 school children do, whose duty it is to follow 8

ﬁxod time-table. -. o,

-

SRy
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Lo When -prayep. does not spontanecusly flow from your heart, ask
- yourself : “Why do 1-find pleasure in the fleeting things of this world i ff
¥ou.orave for some Guter thing or feel attraction for a person, * you shoull
payse and say. ta yourself ; “Look out,” you ‘are being fascinated by *the
‘glamour of this #!” Is there a place where God 1s not ? Family life, which
‘is the Ashram of the householder can also take you in His diredtion, provided
it 18 nocepted 43 an Ashram. "Lived in this spirit it helpsa. man to progress
iJQWa;dg Self-realization. ' Nevertheless if you hanker after anything such s
mzﬁe, fz_;‘::ﬁq_;_dz_‘: “Qoaiﬁjon; .God wil}: bestow ‘it- on you, but” you will not foel
| Bsas’ﬁ d. ‘The Kingdom 6f God is a’whole and unless' you are -admitted ta 353
“wholk of it you cannot remain content. He grants you a little only to keep
. your discontent alive, for without discontent there can be no progress. Yoy,
a soion of the Immortal can never beoopg;peconciled tg the replm of death,
 neither does God allow youto remain’in it. -He Himself kindles the senge
of want in you by granting you a small thing, 6njly- ‘to whet your®appetite
for a_greater one. . This js"His method by, ‘which He urges 'you on, The
‘traveller on this path finds it "difficult 'and feels troubled,*but"one whe - has
‘eyes to see, can clearly perceive ‘that  the pilgrim is ‘advancing. .. The
distress that is experienced burns to agshes all pleasure deriyed from worldly |
things. This is what s called- ‘Tapasya’ What obstructs ong on the
apiritual path bears within itself seeds of future suffering, Yet the heartache, §
- the anguish over the effects of these obstrutions are the beginning of awaken.
ing to Self~Consciousness.

o

-



‘ Bholana.th lost hlS poéb in: i921
htid came to Diodd to 166k For \vorkd

& - o the point-of Bendmg ‘Mataji: hotte;
: when She told him to wait -foF ahobher
5 B ‘Within that t{h¥ Ke Wi
_f’:fff_ h.ppom‘led msﬁnager of $Ke ﬁéw&ﬁ’l
& Shahbagh gardena He reﬂimnerd fn
'tins position for four years. ©

f & Maitaji graduaﬂy beg’a,n ﬁo Bd
known ‘widely anid very many people

[ 6ame to see Héi da.lly But She was

&bl the retiring young wifé and” kept

£ it difficult to, , approach ~ Her 'and
:'f-'_-i'-were obliged "to wordhip Her ' from
§: & distadce, If Bholanath asked Her
. $0 Bpeak to anyone She. would do =o,
i bub not! otherwiné, The womsn of
& the neéighbourhood; however; loved
& to gathsr round Her. . '

}  Sri. Guruprigs Devi (who now s
hown as Didi), saw Mat&jl at Dacea,
fo the first time. Didi has been Her
& elmost constant cnmpamon ever
g dince. Bhaiji (SriJyotish Ch. Rai),
‘§ the greatest of all Her devotees, also
et Her at Dacca,

j Didi, who saw Matajl Work says
k. that all Her ‘movemetits "Were very
k bnsk* ~xent’ and Jﬁeonomlcaf

ChmPsés of Maf ’B I, rfé | ‘

¢ Continued I‘roxh lasb 1saue ¥ '.-‘ _‘f?; -

Unabls €o find gmployment hé was

Hor fach a littld veiléd” "Mbr. found .

' dlsarra.ng
Her stra,nget condition, tied . up Her

. She

- e
T s ety
. e .

nto.* a vory- short ﬁh&‘l@d rdf tllflﬁ.__-
Bho never put off anything to 3 dote
Iater. She ;could tso‘mpeﬁently. foal .
With tinaxpboted- thsks 8 uhszpecled
guesta mﬁhout gettiﬂg ﬁbsﬁéhad And
of course no one has eved sdeti be
getting annbysd or tritated . sve b
the fade of Bvere provobation, 51‘1!5
inimitable perfechon of hiumedn- qui& |
tlea i Matdji” would it themsﬁfwl
suffice to make Her unith '

In January 1926 ..Klri:an w’u.a “hei .
formed st Shahbagh durmg
solar eolipse Ma.tap was sitting mﬁh
the woinen in an . adjommg T00M,
Gradually Her eyes closed . and Hel:
body began to move in thythm,to the
Kirta,  Slowly and shakily k-
stood up., It was obvious to ali bﬁat
She did not control Her move
and was r;{;)hnous of Her surrofngn
Mataji had a beautlfuI and oT,

no part of Her body ex

hands and feet w _»'/visible ut
now She did notzz;n to beaware of
the. fact a,t Hdr clotties had betome
.Didi and others, seemg.

sari, . " Didi ‘writes, “It looked as. if
Mh’éa,ps body was being wafted. by
the wind, Sometimes She fell and
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got up in the same rhythm without

appearing to be hurt. In this manner
She entered the kirtan “room and-
fell: down in the .centre- -of it. A
strangd -effulgence " enveloped - Her
‘body, which. in the lying posture began
to.revolve: at-a tremendous speéd.
1--tried -to -Liold "Her * but found it
~ impossible to check that force. Mataji’s
body mov"ed like & dry leaf in-a strong
- ayind ... After -a- short. while . She
st up;-t}nd glowly-Her body regained
its ‘normal - edndition.”  This was thie
first time that-Mataji’s’ ‘bhava’ was
publioly seen... Witnesses say that
%I;e va.rleby of Mataji’s * ‘bhava’ was
mﬁmte and mdescrlbable The learned
raahzed tha.l: thls was the ideal ‘bhava’
descrlbed in the Sha.stra,s and except
in ‘the divire perspna,hty of Sri | Gau-
ranga had never been mamfeated m
aqy other mortal body ,

It became mcraasmgly diffioult for
Matap to carry on Her. house-work.
D1d1 a.nd others helped Her with - this.
She 'had “always person:ﬂ]y looked
| after' Bholanath,, but . now all
| work seemad to fall away. from Her
Al oha.ngea Ca.me abqub in Her
) apontaneoualy, 80 DO one ‘could . take
éxeaption to thls new . phase Q.t‘ Her
Ilfe. o .

Mata,]l also leIowed various rules
‘in the mdtter of diet.  For days, She
wéuld eat only three morsels of food
- tice ‘daily.” Then again' She began
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. number,
‘consisted of whatever one person-

-ceftaln - miraculous.
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taking boiled rice just nine grains in
At another time Her meals

could ; give Her: in.one breath. - On
twe- oocasions - She rema.lned even?__
without water, once for 16 and . at.-'_
another time for 23. da.ys

‘Throughout.these fasts Her ma.nner
was normal and ‘She did not. seem. {0
fee] - the -effects of these v1gqrous '_7
bservanoes. e

Visitors began tn take up much
of Her time. . At Bholanath’s: r_e}pea.ted“i
requests She - started -mixing with-
people - and talking to them, The’
women - folk aurrounded Her .-during
the da,y and the -men - after Workmgl
hours. ; e e f

- At ‘that time manlfeata.tlons of "
“powers - becime |
so natural to-Her that. people were led

‘to take them quite for granted.

" -Many approached Her to get their
sick cured by Herhealing touch; while
others came to -seek spiritual solace.

- Her words and advice -had .a Jiving

reality and power not. easily .to be
encountered . elsewhere. Every
individual found . his ..true worth
asgessed and hlB questlons dealb Wlth
accordingly. |

. Mafaji started travalhng a.boub a
l1tt]e and in 1928, came, to Bana.raa

‘where for t.he first time She satb 111 an-

open assembly angd anawm ed questwns
on spiritual matters.






