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“Of Thee alone must be the spoken word,
All else is but futility and pain.”
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{ Replies to letters from different people af different times. )

The Importance of the Sacred Thread.

1.

| Tf you are not seeking God, you might, at your own sweet will,
_throw anything whatsoever away — why only the Sacred Thread ? The
. desire to obey impulses of this kind will most certainly arise in ‘those
® who do not aspire after God for His own sake, who do not love "Him ;
“for it is their attitude towards life, their natural bent. If you have the
ower to destroy, why have you not by this time done away w1th all
he obstacles that are hampering you ? hobody of himgell has ‘the ' power'
o lift as’ much as a blade of grass. It is His Will, the _Almighty’s
-Will, that alone prevails. At times, it is true, man - is made to suffer,
et thereby alsc He, the Fountain.-of-Goodness does what is - for the
best : but to realize this is perplexing for the average person. \

To be without a Sacred:‘Tréad, “without' the Gayairi, is inauspicious,
pay harmful for a Brahman. To what extent are you able to judge
‘which is the right path for you? -All-beneficent is everything that He
es,--—who*is..Goodnesg Itzelf. 6 Eproeono ,~ f e
Of Him is!all . that need . be sa.xd, 5T gty e e
'I‘he rest but vamby, woe. sd“‘d!,;, 5 4;'} S

-_Matap ingn}t_l_;he iallqwmg mes ge _to «.son;neone @h?wha%h 1scard

ad_out of grlef over fhe amh"‘of a beloved member
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So you have cast away your Sacred Thread? Well, well ! Of
course you are bound to do what gives you peace of mind. In this
world when a man dies his wife does not accompany him, neither does
the husband go with his wife when she passes away, nor the son With'
his dying father. Has anyone ever been able to go with his nearest and
.dearest when they depart from this world ? Surely, this is self-evident | 'l
Bveryone has to live his life according to the results of his pasb actions. *

Now that this misfortune has befallen you, have you given up
.eating, have vou renounced your wife and children, your friends and
relatives ?  Have you left off wearing clothes, or sleeping, or talking %o .
people ? It is true that you have been plunged into a sea of misery. ::
But what possession of yours has gone with him who died? Only just
your Sacred Thread ? Your parents’ gift of love and esteem, so precious
as an aid on the way to the Kternal Goal of human life! If to.day
you resume the Sacred Thread in honour of him who has left this world,
it will keep his memory alive in your heart. You had accepted it for
his sake, this symbol of all that is an aid towards immortality. To
discard the Sacred Thread, omce it has been assumed, is & matter of deep
regret for the ordinary man. Surely you could keep it in l'en:ler.tlbl‘fvllﬂ(’i"l
-of him who has passed away!

One should not pray to God for any person; all prayer has %o be
solely for That, which when it is found, All is found; the wearing of

the Sacred Thread is also meant for this purpose.

On_Various Subjects.

.1,

Yes, if you ean observe silence and be in harmony with every
all round, it will be excellent, Try to remain W1thout the help of ; 81

and gestures - for as long as possxble o Cor T

2.‘=

-

wad p rosary that is to be used for Japa musb be knotted*"",
i‘“‘t £ 33 '- RS - & u TaVT 3 \:\ i’a tg 3«5&

to the prescnbed rile. A __ %
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3.

Such, mother,# is the innate tendency of a man of the world. " To
in knowingly is detrimental indeed.

- o 4

At one time you emphatically declared that if only you could secure
3 suitable employment, you would, in a right royal manner, cnltivate the
: spiritual side of life along with material comforts and pleasures. That
you have kept your word as to worldly enjoyment is more than obvious :
but in what dark cave, in what inaccessible abyss, have you hidden
“§ away the tender plant of spiritnal aspiration ? When will you shart
+ff making an effort to bring light into that dark cave ? Delay not! The
§ day that is gone never returns. Invaluable time is slipping away. Devote
‘4 your days to the endeavour to draw close to the Liord of the Humble.
When extreme old age supervenes, you will be too sluggish, too {eeble
to concentrate on God's Name. How will you then make up for what
you failed to do in. good time ? o

5..

. To see Mahadeva appear and dissolve Himself* into your | body,

-accompanied by a manifestation of light are undoubtedly good signs.

- Even the faint vision of a spiritual form (chinmayi murii) is very
ugpicious. |

6.

__ The appea.rance of Kashi Vtshvanath in the centre betwee
o eyebrows , does happen to those who practlse medlj;z__;tlo'
geing of ﬁgures fmm the waist up to the neck  in a greqtg__"

.ji. spes  and presentlng themselves in many different guises, 8 Py
mmon with Sadhakas When you have no definite proof 83 i
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his form, take it for granted that it is he and no other. The fact i
that the Sadhaka’s spiritual Energy f Shakti) manifests itself in countleg
ways according to his' special method of approach. 1f you take refuue
in the form seen, which represents the outer manifestation ~— althoug
in an obscure way — of that spiritual energy which is intimately connec
with man’s innate urge towards God ( Bhagavid Bhava), it will lead yogi
to God-centredness, it will help you to everything that favou |
consecrated life. Tt must be borne in mind that He manifests Hims
in everyone in this way through the development of His Divine Ener
i{Tat Shakti). Heart and soul have to be put into the attempt fo
convert relicious practices such as Pujz, Japa, meditation (Dhyan
into living‘ experiences, so that their inner significance Imay beco:
revealed.

always remains your real, genuine mother. FEven though you may wa
to put God the Mother aside, She will not leave you. Are you &2
Her offspring ? Keep in mind tha,t everything is under Her dispensatio
She provides for each the right thing, at the right time, in the nght
way. Yes, certainly, it is to be Welcomed if the desire for the I
awakens. A mother is she, who has the capacity to define and me
out to her child exactly what he needs. It is because she knows how
make allowance for her child, how to forgive, that she 1s call
mother, :
8.

" Who are the truly wealthy ? Those who are possessed of 3
Supreme Treasure — they only are really rich and live in abundance.
and destibute must be called the man in whose heart the remermb
of God abides mnot. To depend solely on Him 1s man 8 Onf
only duty. - | e b




MATAJI'S AMARA VANI

( 5= )
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Quemcn : In the ‘Shastras two kinds of teaching can be found concermng n’]_lfe
fter Self-realization : the one refers to living in the world as a householder, and “the
¥ other to remaining in detachment in the nature of a spectator. Which of the

two should be followed ?

: Maic_xji : I see you are alluding to the story of Chwdala and
j,Shikhidraja. Do you mean to imply that worldly life 1is possible after
~ Belf-realization ? ‘

From thke audience : No, in the case referred to here, a frace of ignorance
“ gtill persisted. It was but a stage; at that time Chudala was not yet fully
:\e.&-?'l_ightﬁl%@q- N

Mqiaji : For a Self-realized Being neither the world with its pairs
of opposites exists, nor does the body. If there is no world there can
obviously be no body either !

Question : But the body, surely, does exist?

Mataji : Who says, the body exists ? There is no question at all
of name and form. To wonder whether a realized ma,ri sees anythir

outside of himself 1s also beside the point Who is there fo Whom
ghe can say : “Give, give!"f Yet this state of wanting is precisely the
sason for one’s belief in the reality of the body. - Therefore since thers
no world and no body, there can be no action either; this stands
Bo reason. To make it quite clear: after Self-realization there is no
’_j_" no world and no action — not even the faintest possibility of
ese, ~— RO 18 there such an idea as “there is not.” To use words -

tIy the sme ag’ not “to spea.k to keep Bﬂent or - Aot ‘s’ *iEleniuoalf:
. THAT alone. There simply can be' no questlon of ‘3&11:1'

6 tolling. . Please .try Yo Wndersiand this1 , What schially "Il
* The_ Ben_ga.h qqhom‘a_lﬁg_peg{eg jn __.A.nnnﬂa “?’a.rta‘? Vol II No._ bk
' ' W A= hody.r
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appears to you to be worldly life after Self-realization ? Yes, of course,
what is expounded in the DBhagavad Gita is all true. Yet here the §
aforesaid holds good, for this body responds strictly to the line of thought
and to the spirit in which a question is asked. Consequently what is the .
opinion of this body and what is not ? If there is a line of approach
there must be a goal to which it leads, and beyond that is the
unattainable. But where the distinction between the attainable and the
unattainable does not arise is THAT ITSELF. What you hear depends
on how vou play the instrument. TFor this body the problem of §
difference of opinion in no wise exists. o4

Question : Does DMataji then give out sound* like a musical instruments |
{Laughter). '

A

Mataji : According to your ear. Whether the sounds you hear Her
utter make sense or not, is for you to judge. ~Here (with Matajiy the 4
question of striking a chord or not does not arise. Whetker your
Mataji is good for nothing or useful, yor will have to decide, becauss:
she is your mother and also your daughter. Whether she is worthles
or of any service, father will be able to tell. (Laughter.}

From the audience : If father knew, would there be any eszape for Her ?

Mataji : This was said merely for the sake of argument. b
it is not like this either and the word “not” is ao ineorrect. Now.
where will you proceed ? ~Moreover, where is_ “where™ ? ;

* . . ' B . - »

. Quest:on How can med1tat1on on a pa,rtlcular paxt lead to medlta.tmn

_whole ?- One can be completely concentrated only on ome point. It is @aid,
one is absorbed in meditation a gradual” expa.nsmn of consciousness takes pl
“when the mind reaches What is - beyond its containing capacity, it gpon
dissolves (Lava). . Then there i8 no more medltatmn, there is Divine Inslght

* A play upon words.:=‘Baje’’ means: the sonmdmg; of a musxcz&l:_:-.mstl:um
~"well as ‘usecless’ or ‘senseless’. S ; el
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Some hold this theory. How the mind can become all-pervasive - by . thig Inetﬁod |
'] am unable to grasp.

Mataji : When meditation (dkyana) occurs spontaneously, then only

| _js it real meditation. It must come about of its bwn accord, effortlessly.
Farthermore, When you say the mmd subsides (laya)s, from . where

;--does it originate ? P -

" The Questioner: From the Self (Atme). In thé Shrutis it is said, it has
emanated from the Self like a shadow.

Mataji : Where birth is, there must be dissolution (nasha) ; is this
what you mean? DBut if it were so, the mind would emerge again ?

You say you cannot grasp the all-pervasiveness of the mind ; ‘quite
§ naturally so, because ib is not a thing to be grasped: it is neither a
thing, nor can it be grasped. You experience the pleasures and pains of
the world; again, when you enjoy temporary happiness or bliss while in
meditation, this also 1s an experience, is it not? Yet

of a slightly different nature from the latter.

the former is

When you say you come down from the heights of Divine ecstasy
. (Samadhi), then ascent and descent still remain, otherwise why do you
~use these expressions ? But there is also a state where ascending and
- descending are out of the question. If you maintain that the mind is
" ghsorbed in Samadhz unless it issues from this state, how ecan anything
“of the experience be communicated, be it ever so little ? Therefore it
“is still of the mind, albeit of a purified mind. I am speaking from
our standpoint. Kxperiences occur on the path. Between the two
types of experience that have just been mentioned there is a dlfference,_

- nevertheless they are both of the mind though on different levelg-—even

what you call” Samadhs.
However, there is also another state of being where . one . cannob
aspea,k of ascent and descent and consequently not of -a body " ’"’"ther;?’
'Should the question of the body or of action still arise, it - means that
£this state has not been reached. When  you say the mmd 'ffdlssolves%

"
--- o
g

(laya) into what does it dlssolve?

. Laya means the dissolution of somethmg that, however poten '
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The Questioner : Into the Belf, of course.

Matajgy : Just as salt dissolves, so does the mind — is this Fouf-
idea ? From a parbicular angle of vision it may appear thus. In the
case of a dissolution (ldya) of this kind a perfect Yogi can resuscitate th
mind again and make it function onee more.

The Questioner : 1 was thinking of absolute destruction (mdska),

Mataji :  Destruction (nasha) or dissolution (laya)? Na
nieans ‘not He', (na sva) ‘not the Self’, this surely is what is
destruction ?  Where destruction; is destroyed there is THAT.

something else (laya)?



YANTRAM-—What it means ?
By
Swami Pratyagatmanandg.

§ YANTRAM, in ordinary

use,
gieans a mechanism . or organ for
_-“‘-" work in an effective, syste-

aﬁlsed manner ‘with ‘a2 view to
hle?lno % deﬁmte end Such work,
ldelltly 1mphes three ' things ¢ .the

- forces

d settmg the prmclple or rule of

action’; the Means, setting -the “com-
bination' and ’co-ordination of the
doing the Work and -:the
Method, setting the necessary condi-
tions and  practical lines of -éﬁch
actlon In sclentiﬁg : a.na.lysls ﬂ‘he
ﬁrst glves formula. a.nd equatlon bhe
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second, diagram aud design; the
third, function according to plan,
and in respect to given or assigned
conditions, DBasically speaking, these
thres are Mantram, Yantram and
Tantram respectively. One may call
them Rule, Ruler and Ruling; or
Principles of T.aw, Code and Proce-
daure; and so on. With respect to
anything that' is or becomes, they
answer the three root questions: Why
is it so ? What makes it so ? and
How is it so ? Obviously, the three
are  inter-related. Tn the  word
YANTRAM, one should seize upon
the root ¥am (pronounced as ‘Iyam’
and not as ‘Jam’), note what that
~root means an1 implies, and corre-
late it with the root prineiple (Vijam)
"of Vayu, which is also Yam. Vivu
is cosmic. Prina or Elan Vital. It
is the cosmic Fund of both poten-
tial and Lkinetic power as a whole,
"that is, without abstraction and
limitation as material, vitalor mental.
When this power as a whole operates
as a svstem of Control (“Yam’), as
a ‘Ruler’, with respect to a given
end or objective, it is Yantram. It

is  essentially, therefore, ~a -Power -

.disposition and design, not a mere
'-,model representation, ~- pictare  or
Tt is superﬁcml t'hlnkmg to ook

SEYLEN

Bollc or p1ctor1a.l ﬂ: 13 dynamlc-

Lf

‘resultant effect into its constituent

upon ‘the 'Mystic 'Ya,n’trani ‘as Bym-

Shakti-lekha. But in the understan.
ding and appreciation thereof 1t jg
moré . suitable to begin with the

sketch drawing, graph, and s0° oy

But the initial approach should
such as to open up newer and fuller
vistas of complete dynamic lmport
and significance.

The Means ( Yantram) will |
signify nothing unless we can show
it in the context of the entire :
movement from beginning to end;
unless the picture of the event can -
be exhibited in its entire dynamic _';
setup. A boat on the river pulled §
by two ropes in two directions
making an angle gives no intelligible
meaning of 1its actual movemen
unless we are able to resolve the

parallelogram. This instance is typt
cal. Examine an organism, a crys
« molecule, an atom. Inspect any
planned structure in human _'
natural scheme. The structural desi
is laid upon a functional plan,
that, again, upon a dynamic schemgs
or power pattern. It is the
that coiiisi'ols'“(‘Yain’ } and
What is this behind any ‘sit'ai:_a
that presents itself, any event-
‘takes place ? That is “the
“end-all questlon .And “power, - 882
‘bavé noted, is” only " abstmctedl
éegmentaiﬂy phvmca]
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Nevertheless, it is the ‘analysis of -

physical science and mathematics that
sets the first model and draws - the
first -sketch suggesting "'the fuller. and
more- - basic . -pictyres.. We “are .in
i quest of fupdamental ‘ground plan’—
the hea;b-_.&nd core picture of Power,
~in other words, 'of';H_r'ZlekhZz - (zega@n).
" In this vital quest, it is possible
that one can catch or miss the
‘direct home line’. Even systematised,
a sclentific pursuit has oftener than
not strayed off the right track and
missed the correct orientation. It
has been said that intelligence is a
tool-makiny S0 “there has
been no lack of tools, instruments,
. appliances. They serve a variety of
~ends. sud purposes. But ‘of what
- positive lasting, fulfilling and harmd-
" nising - value have .been most of
- these ? Are they in affiliation to
‘far.off divine event to which
ll creation moves’ ? Do they even
Juggest that there may be, all appear-
i§ance to the contrary notwithstand-

organ,

2iny ‘a divine purpose and end’ at
Il .inspiring the basic scheme of
creatlon ?.

E: . The guestion cannot, partmul&rly ab
‘ hlS critical world juncture, be ew.ded
or postpoped. Without boldly facing
: hlB we cannot quit the- fatal qumk-
B ds of mal-adaptation and vicious
lrcle both sub]ectlve and ob]ectwe

whlch we have pegn ‘%1%3‘115

YANTRAM—WHAT IT MEANS ?
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B
- Hence . Pawer (Shf!kﬁz) as 2 whole
has to be understood and appreciated
with its appropnate Mantmm, Yan-
tram and Jantram in_ "the - senses

=f : ke

above noted. LT

We 1ma01,ne for instance, tHab

We are nOW near, if not actually at,

the core picture of at least .materml
being and behaviour. QOur equations
have, at any rate, a reassuring look
of thorough and compact reasona-
bleness. Deceptive is not that look.
But the = equations have, in prac-
tical applica.tionl,' ominously equivo-
cated and not helpfully equated the
tbasic quei'ies and . discrepa.ncies in
the, . appreciation of creation. and
existence. Sa, . possibly, only a side.
door to an .ante- chamber of What
Rea,hty remdes in has been, opened

Y antram, in its  fullest .context
and co-ordination, mus} evolve from
the Fn‘qt Principles of Creation..
0f1 Yantram, or

' The potency
Power Diagram, “all - relevant
dimensions, varies in geomebn‘ca.l

ratio ( so to say ), according t%o.the
refinement and purity of the power
field composition.. Hence whab controls
the intra-atomic field of energy: A8
enormously - “more powerful: +than
mechanical, chemlca.l or ‘ molecular

Systems of control ""’

by P il 0

,wta,htv or .‘bmlogvlbca,l en%ﬁy, v %
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principle  of
then

more
Modern

all.pervasive  cosmio
renewing and creative activity,
prinik control ought %o be
powerful  than atomie,

gscience and modern . methods must
to make that Pranik
control available in an increasingly
helpful measure. For in such availa-
bility lies all hope of harmonised,
creative progress. The consummation

ean be

now  essay

reached
onlv by opening Hrllekha ( gawr)

of thines bv Yoga where the Spirit
reiens as Perfect Power and Perfect

of such progress

Harmongy.

Therefore, Yanfram must be
tracred  from the Magnum Matrix
( Perfect Power npositine itself as
the Perfect Bindu), down to our
appreciated  planes of Magnitude,
Number and Space-time. Yantram

should affiliate all our known and
appreciated matrices to the Maenum
Matrix and this affiliation necessarily

bears the character of a logico-
mathematical descent.

The above diagram looks, apart
from the internal scheme of the

interlaced triangle, like a flower in

partial bloom, with six symmetrical
( say, parabolic) petals joined at the
| stem axis by two others,
each side of the axis, which are
still ‘hidden’ and enfolded. The two
‘hidden’ stem-buds are marked ‘with
plus and minus gigns.

ANANDA VARTA
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Basically, this means the six.phage < *
functioning that becomes patent (or
manifest ) in the analysis of any
creational entity or event (as pointed
out elsewhere ) ; and the fwo hidde

axi« buds are, or represent, the
Mystic Ardha Matra, on either si
of the Bindu and its axis of self.

projection : they link up, both in
the of evolution and of
involution, +what is  patent and
manifest with what is radically there
as the potent and uun-manifest. The 4
entire scheme is suvervised by Om |
at the core or Hrllekha, Om itself -3
in its ‘rise’ this 8—phase
pattern in dynamic ereation. These, "
for instance, represent the 8—phase-
pattern : Paravyakta (Bindu), Vyaktas
vvakta ( Setu ), Vyakta ( Udita Nada)
A, U, M, Avyakta ¢ Vilwa Ndda)
Vyaktavvakta ( Setu ).

Ponder also over the relation
this diagram to the famous mrysti
ma,ntram : ‘

W\TP' wmmz ratqraEz=a |

Tafe TUARR QAR I

This is Full, That is Full :
Full evolves from the Full:

“The Full taken {rom the

remains the Full.

In. thls ma,ntmm the

mystic words, - viz ‘udacyate’ -

‘4diya’ (taken out and take

stand respectively for posﬂ:we
negative Stem Buds or Ardha, m3

sense

ghows



