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‘cal[mg to Itself Jor its own Revelatxou- R
this Is happiness. '
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P1lg;:1ms of the Supreme Path must advancg sw1ftly on
_theuv way to the Goal. -
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The Wﬂl of the Altmghty is 1ndeed everythmg Be-
coming the allies of this great Will, all shou1d stnve for Seff
:reahzatlon, praymg for God's.grace, PR
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| He who' has crea.:l:ed the umverse is ‘Eimse‘lf present in
"a"ll mrcumstances and """géndmom. The action, sits eﬁechvz_
‘cause, and the doer——gggr_je troly He In ordg to redlize

Fo yoga a.né tapa.@ya.

‘this fact, Yogis and Kish 'ﬁperl rmed
The One Himself appea.rs as the’ "Na arne “the mantra,  His
presence and the remembrance of H:m must ke susta,ined.
unceamngly.

. ;ﬁw_ : R

| You all have ever beé.n good—not become ':'good?.. just
newly, Unless there is inward goodness, it cannot materialize,
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" The endeavour to mould one’s desues S0 as to fall in
with God’s Will is man’s duty. In the whole of your work
depend entu'ely on Him. - Skill in actronm—everythm'g is He,
~ His. In this spirit try to cempiete ybur task.

The One who has created “this world is on every szde
Rely on Hnn in al] matters |
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‘Man is born in order to expenence the happmess and
- sorrow of this world. Those who have the good sense of
‘wanting to go beyond happmess and pam must take their
*so"le refuge m Hrm o |

- The ‘Supreme Power Hself is directly present in all
~ forms under which It is Worshlpped Cry out to It and to
| _'It alone.  The Supreme Power mahamaya ea,nnot remain
mdlﬁerent t@f -ie incons | |

: the One’ who de&ls Severe blows-—yet agam Hnnself consoles, '
by H1s lovmg embrace | ;
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The search after Truth is memnbent on man. God’s'
_graceetreams forth at all times, o
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. .Accordmg to the Sﬂ, ok

Pages fmm my Dlary o
.’ GururmivADEvi
( Translated fr@m Bengall )
 Subtal,7eh November 1961.
This time the Samyam M ahawata will be helti he’re m'_‘

* Suktal, Together with Matap we all' left Dehradun by train
" at about 11 a,m. and reached Muzaﬁarnagar at about 6 p.m.
At the station, Swami- ‘Kalyandeva had arranged for a grand‘ o

receptlon with a musical band, flowers, and so forth. Suktal
is 14 miles from Muzaﬁarnagar and Matap was taken by

car from there.
* She has been put up in -a room on the roof of the )

dharmas@le. There are several rooms dcwnsta.lrs in ‘Which *
the girls and women of the Ashram are to stay, ' Ma’s room
looks out on a very large garden that is surrounded by a wall,

‘A’huge pandal with tents ali round- it has been erected in

the centre of the compound.” :At" a litfle” distance there is
another dharmasila which; togeth;er with the tents, wiil pro- -

| vide accommodatmn for all the part1c1pants of the Samyam- o

Vmﬁa | o !
Suktal is'a very

anment and holy pIacefof_

the whole of the Bhﬁga:vata t‘o Tng Pankshlt at thls very
spot. For this reason it became famous under-the name
‘Sukthirta’ in subsequent times. It was here that Sri. Charan-
das Babaji had darfans of Sri- Sukadevap under an-old

llg!'lmatge e
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- banyantree which st1ll exists. Swami Kalyandeva is a
Mahatma of repute in this part of the country. He has taken
immense trouble to construct in the midst of this jungle very
beautiful temples, dedicated to. Sri: Krishna and Sukdevaji
respectively. Neaf the d?i’armasala there is an Ashram for

A

Dandiswamis, = No other Hurtan-k

M SO TSR fﬁ‘ﬁlen is to be seen any-
where near. Itis therefors acsd

ra" plaae spec1ally suited

fm' sadhu.s, At a short d1stancemthe Ganges is flowmg ma]es

-‘;Ji ?‘b
¥ s

‘ I a.myteld that Swam Kglyandeva had attended many

_oLmﬁmctmns. wuhaut d;scmszng his 1dent1ty He had. up.

 tricity, a: ignbwell and alLother ameniti
‘preséding years,, a large number. of:peo
| 'functmnf{rom all 0",95'{,, I\Iﬂdlaﬂ pr _,_."__'___a,red to.brave whateven

to. themnunngeﬁm oiS,wamei’a;a __

t11Lnow never tried to make. personal contact with Mataji.

| - On.thie accasion of this Samyam Vrata., he. at last ogemy_z.l
'{maderMa’s acqgamtance A T

IOth .N ovember 1961 )

Yeateltday the 12th Samyam M ahawata started Thanks
nanda: a small. town:

of tents bas been. raxsed in the mldst qf ih& o

J

prmuded. As m' |
ple bave come for.this,

Em::yana considegs.

7 it a,mmpnvﬂegﬁ to, heable, byg Ma¢§11 s-grace, to practise

austel'ltles in such a sacred place. Several well-known Mahatw_

‘ --aasemhled, among them Swalm

lnst a8 dum'g'j other Samyam Sa@m,ks parumpa}itgy

- hau'e the»gmd fprtumoi M&tayés dariaﬂa in the pandalsfo;
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meny hours daily. To-practiss collketively: remniation, for-
beapance, fasting;: penance and: voluntarily forgo “phas ;
comforts. is -thespecialinote of: the: Smmyam: Vrata, Ib m

 thisthe: blessed: pilace whers, without:taking: foed or- drinki

for sewen; days;: King Barikehit: listened: turtﬂmimmm:tal stnn;z
ef-:the Bh@cwm toid bp therh&ethmSnk ' I'F he:

be; in: Matag;fs pmsenm w M promﬁyj. Spmdmgz the
majon parti of the dayincthe: pandal -in the: midst of the:

participants,. Mataji thereby: greatly enhanced their perses’

exant «detesmination, The:calm and quiet atmosphere-
s p]aea ﬁnds raspanwm tﬁshmtmandmmdsoimany. :

bt reat Ever«yonn
fﬂlﬂm Sﬂd tha*Mhea Mﬁtlen is coming to mmi Just
' mtisharan sa:a.lm! th:s tlme mash Peophz |

: Bﬂfmngl asmuch aa pam_ |
bles. Smca hez healﬂl s mdlﬁemnt ‘a:place: for her. hohe

Al - S m&mpmﬁsedi -nsnl hw s&aﬁ, M]l 8 -‘... 4: Bi

Juotte dm neb _am the Sat;-._

' 'sang has. to be _attended.” ﬁkha.ndanandajl laughed "All |

iders mmt for human bangs, but« certam]y*mf*:
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- Sri szhaaashramjl ﬁas da.lly been ex" 'ng about '
Sri Rama.in a'most lucid and mteresung mantier.. “His:simiple
and cIea: language makes it easy for tlie’andience -to assimi-
late the subject matter.  One day he explained to us ‘that
things that are considered i impure from a worldly point « ofview
 are nevertheless used for the most sacred rites. As" for in-

stance, as soon as.thé fewly born calf has drunk its other’s:
milk, thé milk-Wwhich is. rega.rded as impure, ¢an immediately
be employed for purposes of worship, such as the. preparation -
of pcmchammta or to bathe the image of a- deity. Further,
honey which is ejected by the bee is. always used.in rehgm‘ua-
ceremonies. ~The silkworm spins a cocoon with -the* help  of-
its saliva’ and then dies 1nsxdcz the. cocéon out of which: si‘lk T
‘manufactured that:sérves &s -material for’ clothes. worn by
priests  while’ foﬂlcmtmg. The erow, aftei- eatmg the fruit, -
of the banyantree, spits out the seedsand wherever they:
take root, the holy tree grows up, Swami V1shnuashram11 |
gave many beautiful and instructive examples of this kind.

_ Swami Akhandanandajx talked daily for an hour on
the Sm'm.ad Bhagamm ‘in his unique, enthralling way. At
9 p.m. after the:15 minutes of 'silence, some very interesting
discussions with Mataji took place.. Today Mataji said
in the course of the conversation :  “You say that although ~
you are staying in Sri Sukadevaji’s place, you havénot: been
conscious of his presence:: Bnt lf he had Mt%éemw ’gracmus )
as to call you to his place, cowld Yyou hive ) is
~ everywhere and resides in all bemgs yet, so long asthe sense
o.i <-and ‘mine’ persists, one is not aware of this fact.” . = =

- Mataji addéd s “This, I am told, is the 12th Samyam
tha ‘When you go back to: ydur ‘hothes ‘or “ashrams ‘you

should always keep the memory of this place of ‘pilgrimage.:
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i ahve wzthin you, -  And’ Ji you ‘wish, you may bserve
__ Samyam once:a month or once a week, On those days you
_should pay spemal attent:on to self-contml in eating a.nd
) __drmkmg,. in speech and canduct and adhere stnctly to
Jgruth” -
" Last year, when 1mmed1ate1y after the Samym Vrata |
a Bhagawta Saptah was observed in Naxmasharanya Kumari
Shanta conceived the  desire to arrange. for a Bhigavatn
Saptah at Suktal, The ceremomal reading of the whole of
the Srimad Bkagamta in seven days, is wusually organized
by the relatives of a deceased. person for the benefit of his
soul, But in th.ls .Gase, it is, accordmg to- Sha.ntas ‘wish
celebrated for no part:cular mative or . purpose, just for the
--love of God_ For the last six months Shanta has been pre-
paring for. this fulgctmn. She holds the Bhigavata in great
:vengratlon and daily reads a portlon of this scnpture

.- Shantd’s father, mother and all her sisters have ar,nved

"for the occaslon.  Today, being/the last day of the Samgam
.Vrata, the:Bhagavats Saptah has begun; Sri - Vlshna-

- ashr am]I will be respanslble for:the dally expes:ttlen m Hindi

Jn the.pandal, while .Batuda will recite. the Sanskrit original
.in the newly buﬂt Gzta Bkamm, whlch js an addltmn ta the

‘Sukadeva temple. i -
.. This morning Shanta presented to Ma a bnght yel.low .
 sarh, a green wrapper and a red searf, all of silk;- and perfos-
mgd amti to her She also put a black spot on Magalps'

‘to. protect him from £ "':‘e |

the Bhagavata. On being . told Matajl broke out mto lo:ud_
laughter Dressed up in. the colourful clothes oﬁered by
EShanf‘a, Matajl walked to the place where_the: Sansknt recie
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-‘*ta!fi:an *was in: m M&tajwdrscwered eeverakmis-
\ had-*Been ‘made i “the -ceréthény” ‘Em 'the
| remtﬁﬁbn Addressitig %atuda she ‘dgked ¥ " Why |
E ackm-yadem (sttual: preeeptor) -dlfowetd *‘dﬂ ‘these ina:ccu-
racies to creep in ?’ ‘Batuda rephed “Ma, you yo arself
‘the acharyn:?. Brahmacheri D, ‘was - witdble ‘to péfform th
| ara’t‘ accor&mg to: 'theprescir'be& mms *m’fd_-’ Matafi Showd
*m’pﬁrsm how«amwbe“ﬁ" TS

ﬁﬂ enofmwstr Has o
m fmm msiﬂerﬁ S gk oo ; T

Suktal‘has never.

ttime. Thusthenwimie place __"__',_Wh ﬂfh&mﬂhtude,
Mata‘jl’-s rmés mﬁM Justatieverthe: gate of Ao Ashrem,
below; g \Wa{’hum&ﬁ willagersgntirer

for Mutalits d¥ama, Buchwwast sea of lraman

_' merg.w Jwitnwseé "Their shrowts 6f ; **Hail

- mrthe emelactor “of *humarity | ?Ha'il.tomm vt ihe

‘World I rend-the sky. From time to time-Mataji appésresc
“the terrasezdutside of ez oo, Smudm pittodel

~ghe says's "ifm]ﬂ"' RAGITS - TR '

tude)%as cém ta ‘
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-Shanta feels sorely dlsappomted Due to some 1nd1spos:tlon B

she is prevented from. performing her daily service for the
function. ‘Her mother is attendmg to the work on her be-

 half. Matap remarked ¢. “Everythmg is for the best, TIns
obstacle has made your ‘mind turn with even greater eager-

ness towards Hlm Your dlsappomtment ma.kes ycm more

yOur mother today 'I‘he laudable desire to celebrate 'Ehis-
Bhagavata Saptah has first awakened 1 Shanta’s “heart and

thérefore the entire frult of thls action wﬂl be hers. Yet

her mother will also get her share of it for what-she has done
today on Shanta’s behalf. That. Shanta was prevented from
completing the whole of the task all by herself is indeed

beneficial, for she will not be able to feel proud at

having accomphshed everythmg without the help of
anyone.” -

Later Mataji added : “Although you Were ‘kept from
doing the actual physical service today, the Lord has accep-.
ted your goodwill for the deed—on the plane where there is
neither purity nor impurity. -

At Mataji’s direction, the Srimad Bhagavata together
withits golden throne have on behalf of our Ashram been

presented to Sri Vishnuashramji in the pandalin Mataji’s

presence, Thus by Ma’s grace, the whole function proceeded |
most beautﬁu]ly and harmoniously. -

In this connexion Ma.ta]1 suggested

ffMﬂa,z;;.be one ddy
aII the Ashram girls wi il By 2 jointe g

ot a -Bhaga-

- vata Saptah entlrely out of tlie thelr own 'strength and

resources; one of them doing the recitation in Sa.nslmt '
another one the explanations in Hmdl, and so forth ” |

2
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st

-; e ‘_': 23,.d :Néeember 1%‘1
I‘oday the celebratmn has been completed by H mzan,
etc As soon as it was over, Matap went to the banks: of
the. Ganges, accompamed by all the devotees, - She sprmkled
Ganges water on everyone and thereby caused great rejoicing.
- Already today.many have left for their. _respective
places.. Mataji intends to remam here in comparatlve sohtude

mr»another week or 80. oo S
W
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It iz now almost unbehevably, two fﬂﬁ yeati?‘ %ﬂmé
I left India and nearly that- long since I was asked t& wiite
somethm@ about that” Visit and what it rmght “have - meant

- fo me.~ All that would come to me upon’ “this request‘was #n

attempt at a few lines of verse,-a poor little“'song to Mat ji
For, in’ 'truth; it was ot to- Itrdm that T ‘came: but ‘fbﬁgf
and it was she from whom I parted two years ago,” “o0 L-in
- That leave-takmg I shall not soon forget : Tt happent!d
on the train carrying- Mataji from Hardwar- to Vrindaban,
For the last half hour of the j journey - to Dethi Where 1 was
to get down, Lstood in the doorway of Matapfsﬁem yartome
with tears in my eyes. -Panuda’ was-there, and “oné’sf the
girls in atténdance -upon Ma. ' I seemi to ‘recall. ‘itheu gerua
cloth of the s-annyastm, but not clearly, for the'inneér “inten-
sity of “those’ moments-was too- great for the recollettioniof
details; - Even the ‘exactriess- of Mataji’s last words to me'is
goné; though riot,. of course; thefr ‘profound import;“which

' (in view of the fact that I was-feturning to my eouatryit% __
‘enterinto a relationship that would prove to -bé; - exactly as
Ma had afew days prevmusly predlcted e httle appi-

Real. ) Shoul d hav e - .., oA ; ea ll a1 it

dldatthe time. -~ - oo L Ll

* Viraha 'I‘Ee ‘paaga of- separatton from one's objécf 01 lo‘fe Iﬁﬂ |
worshlp. Mals garland also” rosary. T TR e _"'."‘_'i'__‘ e 1:1*___" |
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I made obeisance to her and she gave me a garland—
the very one that I had put round, her neck at ‘Hardwar
station, whil ethat mcomﬁarable 190k of hers, steadll}nr bnght- .
ly, calmly gazed through all the turmoil whzch I thought
to be ‘me’, into that which alone IS.

How often this ha.ppened to me : that I recelved as her
| dg the exact article I had oﬂered to her.. One dees not

alwa.ys understand the purport of such happenmgs from
) w:lth.m _does not often have a dlrect expeqence of. the:.;
meanmg But suah thmgs in relatlon to.. Mataji have oiten
proved to have - some deep 31gn1ﬁcance that cannot be
altﬂgether ca.ptured by thou:ght “This seems to..be, pa.rtmul-
arly true when the same thing happens.again and agaipas if
£0-draw our attentwn téq the la.nguage of. her aqtmn, Though
I cannot.say 1 kuow. What this pa.gtlcular act was saying to
me, conmdered wath the rmnd it, seems. to cpnvey som&thhag
like this ; Only in exax:t proportion -as you are able to gwg |
Jomsdf to Hlm, can He gwe Hlmse-lf to you. -

- Qnce, in refernng toa request Ihad made. to her one
day to-do her. some Hitle service, Matagl had sa1d to me in
effect; 1Al thzs is o#no sxgmﬁcance to me. Dedlcated hves
alene are my. ioqd." This teo has meamng m connectmn W1th
the-above, . for;I had come. _ostensibly to glve my life to her
and had taken it.back again. . . .

.. She. ﬁlled -my . hands. w;th. frul too, .at that last
daréam, a.nc; after aligh ,-':_g from &s trmn T- stood long'
Ammong the dense crowd, with my ‘gaze ﬁxed on her. Before
ﬁx&departg;re of the tram I was allowed to ‘board and make
one final pranama, As I came from one end of the carnage
Mataji Wa‘lked, neither '.slowljr mor. qu:ckly, from the wether
and there was about her an air of great senousness. Now, '
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in my memory, she seems ta:&ll the aisle, -her fofm reachlng
from the floor to the ceiling, and that trernendous serlousness-
of her apparent -mood overwhehs me., As I-rose Fom
propdama, she poured into. my two. hands s6 many - almonds
(seeds of what ? ) that they overflowed unto the floor and
I had to scramhle aboiit gathering them up lést sorué’ :passmg
foot. should tréad on-them, I have partaken: of only a few
of those nuts, the rest along with thelast symbolic garland
I still keep. - Only yesterday I ate one; they are still good,

and if planted under the: proper nonditms would no"doubt

. g;row into so. many almond trees. LT RN s o SEE
o --e&Have 1 put 11’;4;1& ﬂowers # ,;; | _\ _

7 into'the handsthat ~° T

- created the three worlds? T
= O have I indeed heard - o

- Bhagav‘an laugh ?”

These two lmes are:all I recall-—ané net eorréeﬂfj?-ibf

| 'that verse I tried ‘to write for Ma. They seem t¢ ask the
same question that all ask ; who,-what, js Mataii?: Thisis a
query which cannot. really. be answered within -the realm of
our experience. Anc'L tomy way of thinking at least, one
should not try to answer, The question,  however, imust be
put. It is, in Zen ‘termmology, like the greatest of all koans,
the con51derat1on of which can cut. through alj the discursive
activities Q,i the o mmd leadlng us ever more deeply withip,
But to copie to’ ‘some definite G AORGIaMM. a5 to what

- Mataji may be, is but to halt ﬁh‘ﬁf”inxward proeéss, ‘gven
though we may be so tolerant as to admit that our conglu-
sion is. for aurselves only, and does not necesgary gpply tp
others, T

T 4-, 'v

-
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“Iam”, she sa.ys, “whatever you take me,ta .be.”” .She
has statedihe same of Bhagavan #He is whatever: ym con-
sider Hlm to be” Thls maust of -course be true since what-
ever is “is He and He .and only He.” But. until .we have
reached that ‘stage’ beyend stages where . we expermnce
everythmg as that One alone, by taking It to. be ‘this’or
‘that’ we only, confine ourselves to the state of. consciousness
in wh:ch we can. concelve of Hlm in. tlns or. that pmlar
way, - .. .. ot e Plppt

. Th:s is a convxctton I have always held mn regard ‘to
our relation to Mataji. Naturally we conceéive of Her as some-

thing, she appears to us ina ‘body’. and we in our present -

state of being—or perhips “hon-Being’ —-—mlght .somehow ex-
press it better by some definite relatwnshlp to her, aswe
have a sense of rela.twnsf'ug, intense or . feeble to everything
within our experience. But the nature of ﬂazs relatedness
is not because of things as they are or as they appear to us,

but rather is it detern:uned by our particular level of con-
sciousness. S | -

- To keep. the whole attentlan of one’s bemg focussed on
Mataplsone hing; but to keep_one’s gaze fixed-upon some
pet notion of. whatshe may be is quite anothéf; and though
this might be- necessary and helpful ata certam penoc} it
would seem to me that to think- that our- partiéulas
of her-however exalted—-is all thers.isto the: em'--l‘ tﬁn only
confine us'to the mental state i which ‘that coricept is possi-

‘ble, and, given enougl’ time and practlce ‘can make such-a
strong samskgra of that mental conditien that it becomes all
but nnpossnble ‘to go beyond it, - It is the difference between
the attitude of continually, ‘with*as much sincerity, earnest:
ness and humility as we are capable of, asking of God'ad
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each successive stage of awareness T "Who art Thou ?” and
the attitude of saying, at some personally satisfyirig “level ¢
“God is this,” To the question He can give ever fuller and
fuller nswer, - but to what shall He reply if we say to Him :
““Thou art thus-—and so!” Heis venly what we take Hun to
be-—nelther more; nor less, : --

~ Tcan only give as'an examplé somethmg from my own
experience, ‘which ‘may or may not have meanmg to others,
and which dees not ‘perhaps: qmte ‘apply.  However, some
time ago I had a very ¢iirious-dréam of "Matajl Tt was very
real and sweet, not with the sweetness-of 4 ‘Tovely dream but
with that powerful sweetness of her’ own, which’ thosé who

.know hier will appreciate. ‘But it seefned véry odd to me and

I thought about it a great deal, The intellectual content of
the dreanvs symbolism was quite clear, but itdid not give
me any real answer as to the meaning, if any, the dream as
a whole might have. I even wrote if down and sent it to
Mataji, and though she replied to certain other thingsinmy
letter, I was told,*To-your dream Mataji only smiled.”” That,
I thought, was to be expected, and I all but forgotit, Then,

a few nights ago, I was sitting before her picture, and the

- mind, as is too oftenthe case; wandered away froma. medita-

tion. I had recently written a letter-to a friend in'India in
the course of which I had recorded” another dream of M&t&]l.'_— -

I did not ask her to tell this one to Ma, for there was no

special urge to do so but my mea.ndenng mmd imagined her
relating it to Ma 3, ajiagain.1 AR, _Suddenly,
as the attention of my beiag%a N et f
centrated on the utter simplicity of Mata]vs smile in response
to my previous query, the proper question in regard to that
dreanvs significance arose, and at the same instant the essence -
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of its meaning. came in the sort of- intuitive -flash which
cannot be put into words, but the knowledge of the truth of

which sends chills all over the body, ‘The intellectual con-

| cluswn had been necessary, it was in fact an mtogral part of

the -import of the dream. But it was not by concentrating

on that idea, wh1ch was far from my thought but rather by a

simple alert awareness of Mataji smllmg in reply that the only

question that had any real meaning in this ‘experience arose
.mmultaneously with its inherent response. And in this parti-

cular case the understanding of the dream which I- knew had

something to tell me lay notina comprehensmn by the mind

of the symbol that Mataji used in relation to me but rather

in the simple questlon‘ ‘why ? Why was she domg so? Tt

sounds complicated in the tellmg, but the flashing experience

was so clear and obmous that I .am still tempted to wonder

how it d1d not occur to me, much sooner.

- Inrelation to our search for. God must we. not there- |
fore learn to ask the proper questlon ? If we have some
partlcula.r concopt of H1m towhich we cling as to some cheri-
shed possession, we can anly ask, if we question at all, ““Are
you this ?’ And what can- ‘His answer be but “Yes,, of course,
I am this” in proportlon to the question. But if we can so
open ourselves as to ask with every fibre of our bemg “Who
art Thou, what art Thou ?” or “Wha am I, -what. am I} ] and
if we can .go on asking, never Temy. '; ning nonte,,ni: ‘with some
- partial revelatmn, whai may.or may” pot be. the ¢ answer that
in tlme or now is given to such a questmn’ P ;

-And of herself, has Mataji not said, “The Vi \'_onsw o,f
gods{and goddesses appear . mgaocordaoce wﬁh ones Sgms-
karas; I am wh@t I was and what,_I shall be......?"

. I_n spite of all the above’ theonz.lng, IBOIIIIHI.IB to create
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perhaps a very deep sumekllra. ' Not because I can come to
- any settled conclusion as to what God or Sadguru may ﬁnally

be, but a samskam of a dlﬁerent nature “For 1 am conti- -

nually possessed’ with a ‘yearning to return to India, to.
Mataji, to offer the méla that wﬂl not be given or taken back.
‘The fulfilment. of this desire i is apparently not W1th1n ‘the
realm of possubll:ty, and thisis perhaps as it ought toibe for
should not even’ "such longings be sublimated? Do they

not ever deepen man’s samkara of éeparateness from
that which he IS ? - ' |

 Yet to know ‘Him we must long fer Him, w0 fteceive
answer we must pose the. questlon -For the'dgor to be opened
there is that simple COIldlthIl that we'shall knock. So perbaps
it is not untoward that we are happy and full'of a sense of
light when we feel that acute longing for Mataji’s darsana,

and that when that longing ceases for even a moment, all
within and about ns seems dark, heavy, 1mpenetrab1e |

 “There are waves that carry away and waves that PUH_ -
back.. Those who can give . ‘themseltes wp. Will be taken by' |

Him, - In the guise of the wave He holds. eut HIS Hand and_
calls you: come, Come, COME 1 , - .

_ Who can tell at what moment by.. the grace of God of
-Guru we shall be able to free ourselves from the waves that
pull back and give ourselves up 1o the waves that carry

“away, crying, ““I come, I come. T_ake me.r Not I, but Thou |
Thou Thyself takest Thyself ’s.

Sq much of our expenence with 1 Matap is so very subtle ..

SIgmﬁCant is all silence. - H ever 1twitl have besh

stood from the first that Mataji herself is “What Indla meant
to me,” So there again arises the beckonmg question: “Who,
what is Mataji ¢’ the question whieh calls out to us, "come, -

Come, COME ! See, if you can find' the Answer.” e




A New Light on Plato
D S Maha.lanobls a

| }elaps;ad sinee the death of Plato, the great minds of the world
are stlll occup1ed with his writings, . 'Hgf was, in the fullest
| interpieter, And the greatest

.‘ "'phlloquMr aj*th.e» yrerGhrlstian era :mrrored falthiully in
‘his works- the spiritualism of: the Vedic philosophers who

'?"'h'ved thousands of yeazs beiore hlmself and its metaphysmal
| expressmns UL -

- That i is how Madame Blavatsky evaluates Plato S mystlc
. phllosophy Anyone who cares to- read-between the lines of
~ what is left to' us of Plato’s writings, will be struck by her
obsgrvahons ‘which at any rate, are a plausibility we cannot
*_'*';.rleighﬁy brush aside, Plato wrote'two sets of works ¢ ‘‘onein
technical kangnage for bis students in -the: Acadmny; the
other, a group of popular dlaiogues ﬁésigneﬁ to lure ‘the
'airerage literate Athenian’ i‘nto Pﬁiﬁﬁbphy’s ‘dear dehght’
By the irOny of Instm'y it 1s. these
“have given Plato. ‘his'repin

1t wﬁm fhe schools,”* His *‘tech-

- ‘nicat works were lost? and defunet except in- fragments pre-
'__,.;_SerEd in thﬂ ’Wl'ltmgs of his pupils, These fragmentary

ven an epltom:lzed

ed version of what he had
§ “Tantgiiage known “only to

M‘fim____.

'by Pprphyry, of the NEO-Platonic school was taught and

A :_though twanty-tWD and a quarter centunes have |

“popular dialogues’ that-

‘of ‘Plato, we are assured

"Im Unniled” vm., x. H P, Blnatskx,
- 2. ‘will Dorant ; “The - ‘Stery ol Philosapby”.

[} ]
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lustrated in the MYSTERIES, . » And thess ‘mysteries’

were not meant ‘fo be gwen ‘away to any Paul Pry for: ’l:he_'

“asking. The reason is not far to seek, Plato lived ‘at
a time of social &isbaiance in Greece.  The democrats

in power were determmed to crush the hostiie forces -
that had been awakenied by the tragic end of Séerates: “The
leaders weré: not talerant of new idéas that were being band-

ied about by yaungmen mtdxleated with dialectic, The a»,r:é-?' o

tocratic Plato, an-ardént pﬁpli bf Swazfes, ‘had 7l‘.hvsref«vzu'e to

~ choose to teach in the * my ' Augustﬂ:e Jains the
- motives for veiling the ml:erwrm - *The- aecusatxcms of

T -_.

athe1sm ‘the mtroducmg of forqun &nd eﬂrruptmg*‘”

the Atheman youth, which were made against Socrates,
‘afforded ample justification for Plato te conceal the arcana

preachmg of his‘doctrines”.? -Plato himself says: *“You say

that in my former discourse T have not suﬁciemly explained

to you the nature of the First.. I purposely spo%a amymam .
cally, that in casé’¥he tablét should have happ: e | withoany.
accident eitherb" !and or sea~, a person m oy

mntents e Tt s for t '_i' S rdad

 us still & deceptively ob ";

Plato, durmg Y érea’l:&f’

, ha.s taugh ¢ and writ ten 6% tens V iy.

2 any 'mte’ reflects a PhﬂOSOPhY that Madéﬁhé Blavatsky 136: .

e

1 “Isis Unvexied "o
. “lsis Unveiled”, .
3. Cory: “*Ancient Fragmentu", quoted by Blantsky. -
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_interpret huu_ uuthout a:eference to thls Indian key-note, have :

been set a:p '}"‘_f"blem that mstead of solvmg, they have passed

on.te the readers to solve. . The- Encyclopadia_Britannica

recognizes - this dlfﬁculty m its summansahon ef Plato’s
metaphysical theory1 Sy e - - _(

“Since Plato refused to Wnte any forma.l exposmcm fohls-'
metaphysic, our k.newledge of its final shape has to be derived.
from the (statements of Aristotle, which are confirmed by

scanty remains of the) earliest Platonists preserved in theNgo. -

Platonjst commentaries on Aristotle, These statement can,
unfortunately, only be mterpreted con]ecturally Accordmg__ |
to Aristotle (Metaphysws A 987, b 18-25) Plato's doctrine of
Forms was, in its general character _not very different. from
Pythagoreamsm, the Forms ‘being actually called Numbers,
The two points on whlch Aristotle regards Plato. as dlsagree-
ing with the Pythagoreans are that ) Whereas the Pythago-
reans sald that nymbers have as thelr canstxtuen ts,the unlimi-
ted and the limit, Plato taught that: the forms have as cons-
titoents ‘the One’- and the ‘great- and-small’ (2) the Pythago-
reans had said. that t. ings are numbers but Plato 1nter.ca1ate;i
between his Fgrms( ar Numbers ) and~ sens1b1e things . an,
mtermedm.te class’ of mathematlcals It is curlous, that in
connection with. the former dszerence Arlstotle dwells mamly |
on the subst;tution of the ‘duality of the grea.t-and-_' ’ for.
 the ‘unlimited’, niot on the much more significanEpoint th:
the ‘One!, which th; I?yt_“ &0 ded” _' ‘
comp],ex of unlimited and " rtmt is trea.ted by Pla.to as ltseIf} 3
the’ element of limit. He further adds. that the great—and-"
small’ i in'hls awn techmcal termmology, the ma.tter ‘the’
One, the formal const1tuent m a Number. o (T

e

1, Encyclopaedla Butannu:a. Fonrteenth Edstmn. S
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.. “We have then to 1nterpret if we can, two main statee o
lhents () the statement that the Forms are Numbers ; (2

‘the statément that the ‘constituents’ of a Number are the

‘great-and small’ and ‘the One’.” T
Now, no one seetns te have explamed what these terms

| sigm_fy. ..the ©Onée” and thﬁ great-and-small " All attempts

to-understand Plato will prove feckless as-long - 'as we :do

~ not know what. the terms: really“ mean. - We already know:

that Plato taught *in:a- language mtaelhgzble only to
the initiated.” ..And the initiated alone can 1nterpret him.

* We have, therefore, to turn for'our gmdance to the “Vedic
philosophers,”- who, as'Blavatsky says, had inspired. Plato’s
doetrines. - One who has had a little @cquaintarce ‘with

In-dian-p-hlloso;ahy,_, could .with a little discernment, find that

‘Plato’s ' metaphysics.is,” essentidlly, an exposition of *the

Sankhya system, touched -up, when - occasion requzred |
by his own details, Let us, therefore, at .the outset, .pene-
trate the enigma that settles:over his:térms. The "grea:t-aﬁdm
small”?, we can see, is Plato s designation for Pm?cmtz of the
Sankhyas. ‘The “grea 18, -simply--a- literal - transtation’ of
Pradhan, another nanie for Pralriti, and “small’”’  refers: te

- the mﬁmtes:mals -callell - gunas,inherent in ' iPrakriti;

Prakrits, the - “great.-fand smhll” Jviseof > ¢ourse; unhmltedi -

“The manifested world: is. traced’inthe: Saﬂkhya 40 an'iate

manifested ground; Prakziti, which is conceived as .formless -
d hmltless and ublquttous mdestruétxbh

beginning and thhauf.mé-...;f“"-‘-f*'-": R ite of

is a mere abstraction j it is in -reality: an undifferentiated

mamfold an: Tndetermmate contmuum of mﬁmtes:mal Rea.lsa
1DrBNScal.”" | | |

P P!
& Tl W
: .
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: These . Realawéar& called gwnas, e —
satiwa, emies, and. fanas, e, -essence, . énergy; and
| -mtertza:( mass) I‘hey are not mdependmt antrtm but o
are independent . moments' ‘sr ingéparablé:. constituents
in every substanmie ;et:nstmce. : Prakvils -hag. themfwe, the
s&gmﬁcantadlunctftnune : _.-f'"‘akrrﬁﬂs "great" (- Pradhan ),
" and is small at the. samwe- ‘time, -since it i comtitﬁﬁad at

. infinitesimal Reals, gunas, - It is the pnmordxal undiffer

- ated manifold, conslstmg of -the. “small”.  These are fia
limited, and so is Prakwits,  This. unhm:tedness of . Pmkmtz
cah only be. brought into limitation," into form by ‘the
Pyrusha, the Absolute ONE. Prakrity is th& mateﬁal stnﬁ;

tamas, "chara.ctensed by miass or mertia}" in a.real sense o

it-is this mattﬁz, ant of - which finite emstenne is" monlded"
under the.influence of the Puriisha, energlzed by rajas and
intuited to conscionsness by salfwa,in insep '_j ‘;_’}jabie eombination,
“The starting point ip the Qosm hlstu.y is' a condition of
equilibrium or ﬁpmp@m Mnsm;ng ina uniform diffusion  of
~ the Reals.”* “The transpendental (non-mechanical) influence
of the Purisha mae f:’__"bsalnte}@uts an end to this arrest,
and initietes $h 8 PrOoess nf cmﬁiiion Evolntmn hegms wrth |
the disturbance: af# |
fore see that ihﬁ “Onc” the Purﬁam ls_ ;‘_-the ffalg' aen
limit,”, thatéa; the. h:ml;mg farmai* tmme N
can, ther re, be .

' a te a.utherlty oi
the Saakhya in hlS

E".'i;in:guage,_ -th_at' the Fat;m- |

song when he says

i.. &ZJb:d
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terminology, the "rnatter’? ‘the *‘Ole?’ (Purmk&), the im
constitient, in a Number. . Thus, we muay ‘now convincingly
define that “a rumber is something swhich arises from~ ehc "

determination of a determlnable, (the: gzea;t-amd sma.ll), ’tjy o
the One, »1 |

Fer a better Hn: derstaridin uf, fhe mmmgmynlw_
in @ this discussion;:let ua*fora while lock back. to-the Sankhyd
system, inso far as Weare c’oncérnad m imr exammatm'
"oi the points at issue;- S5 IR |
- -The evolution ni ﬂm "wm'la mg to the Sankh}fﬁ .
“school, begins in thé dcosmic sphere of - Prakriti, whichis
- the primordial seurce dnd- auprmsemable matertai of #ll
phenomenal existence, Under  the transtendental mﬂuence -
~ of the Purfisha, this infinite” acosmic substance begins to be
energized topﬁgraphlcally in an unknown way towards limis
tation.: As a result, ‘what we have as the first formn.tme
element, iy the supra-sensrble akasa, that is, a subtle spaces
- substance beyond the:. ken of our’ phenom»enal ‘congcious

effort, This is the origimal  akdss -on.top of the _evolutieR
geries;  Itis tsc‘hmcally ‘designated Mahat, htazally, Gr.eat
One (not the - -Absolute 01:&) "Then, one:byone:five tams
matras, evolved in th_e firecess, - are mtegrated in it stage by
stage, and at each stagef_;.&:nﬁw, pmdf_;%;' ‘arises, to be finished
off with-the end praduct;*i rhich 1 ___khownas ksﬂit’i“ "I:hat is,”
‘iatter of the physicists] The five tanmatra.s remam mte- __
érated in the end-product an undlfferentzaiecf qumary mass,
“out of which, by ik '
later evolves, It isevic -
‘of matter as well as of sens1ble things, but:in dlfferent ra{ws.

After the emergence of the supra; cosniic akasa whlch is non- |
N "P}ato Thc Mal&lnd Hu Wﬁrk”, A‘ E. Taylor. co

R

1
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i, i, pranron i i, al .

..... Ll ik e

dxmmc we havg tke ‘cosmic akuéa, whxch is. atormc s
The first akam is Mahat the seccnd i'fs the cosmxac akaéa ef
i aur cogm?zance S o

Now What is. Mahat? S -

It is, as we know, akaéa in its h1gher aspect a “kmd of
fionphysical ether?, illuminated ‘with consciousness; also
designated OveMmd Conselousness or Supra-cosmit: Being,--
as distinct from Purusha; the Absolute, This conscicus prin--
ciple is Plato’s Idea or Form, the Archetype, It is, in- reazhty,f
the supra-sensible form-stuff, the mass-idea, ds it were, the
matrix, capable of giving birth to an infinite series of ‘jdeasys
The form-stuff, however, has to evolve thmug different sta
ges, to be objects of our sense perteptwn At each stage;a
matter-constituent, “called: fanmatra, is incorporated with it
till the final product results ‘Thege participating’ tanmatrag
are. Plato’s ““mathematicals,” since ‘they exist in different
mathematical proportionsin edch ‘and--every ob]ect The
first product of Prakriti-( and Puiaiskia ), according to the
Sankhya. school, is Mahatyor Form according to Plato; the
last is kshaiti; matter of the thSlClStS, or the world of sensi-
ble things. . Between them, between - *“Forms» and “sensible
‘things”;. are- mtercalated the tanmatras, which are Plato’s
mtermedlate classﬂf “mathematlcals R S

: "1. Akaéa has two aspects, ornamal and denVat:ve Vx}naﬁa _'Bahzkshg;_q;lbted
by Dr. B. N. Seal, ' '

.2 Aton‘n(: akaéa should Bﬁt be eon!naa& 4 t T.T,nﬂﬁﬁes:maﬁ‘ Re;ﬂsn, 'mm a 8,
" which are subtlér” entitics. prés

t in Pm}mtz, and consequentlym
Mﬂmﬁrras too, imperceptibly;- et

) 3. €f, Plat@’s ather [ **The  atheris the. «mother. nnd reservons of vasable-

. creanon R 3 lwwxble and formlcss #idos, most difficult .ot compre.
__ hcnslon and partakxng aomehow of the nature of mind.”. '

“Gr; Ridosw form.
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We can see with a httle analyszs that Plato S doctnne
of Forms is not very much different from Pythagoreemsm
Pythagoras too, as is - explicit, was substantially indebted to
the Sankhya system. The manifest difference that Aristotle
regards as disagreements between Plato and. the Pythago-
reans, seems to be due, in the main, to lack of explanation of
the terms used by either. The two sets of terms cannot be
equated against each other, on. their face value. Let_ us try
to resolve this termmological difference, |

(1) The Pythagoreans said that" "numbers have as thelr
constituents, the unlimited and the limit”, refer- respectlvely
to the Prakeit; and the Pumeha of the Sankhyas, since
Prakrits is the unlimited ground and Puruska is the limiting
cause, to Whlch the origin of the world is traced in the San- -
khya cosmogony. Thus, the *‘unlimited and limit” of the
Pythagoreans are equivalent to the “great—and—
small” and “the One” of Plato, respectively. Their first
product (i. e., the first product of Prakrit; and Pumha),
according to the Pythagoreans, is ““Onev, the “'simplest com-
plex of unlifnited and limit,” This “On_e’_’ of the Pythago-
reans, therefore, 'repreSents Mahat, literally the Great One,
Hence, it is evident that the Great One. of the Pythagoreans
is equivalant to Plato’s Fortn or Idea, the Archetype. We
cannot mix up this Great One, Mahat of the Pythagoreans,
with “the One” of Plato, which is the Absolute ONE,.
Purisha. . Hence, Aristotle was nght in substltutmg ‘the

sduality of the grea,t-and«smj;';;,--,_7-;;‘%! or the ™ himted 3
the Absolute ONE for the Great One R
(2) Forms, according to Aristotle’s ‘exposition of Plato

are called Numbers whereas the Pythagoreans “had sald.___ -

4

/
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. that thmgs are nnnrnl:aers."1 ; These two terms Forms a,nd
‘Numbers, we know, are of Pythagorean origin, although both
ph.llosephers had drawn, for their main guidance; on the
Sankhya cosmogony. The Pythagoreans regarded Form or
- Number as “the ultimate principle of things,” and this primal
stuff is Mahat, the Great One on top of the cosmrc series on
the material plane. When the Pythagoreans say, therefore, .
that things are numbers, they do not contradict Pla.tc they
simply leave out the description of tanmdtras, the “mathe.
~ maticals” of Plato, that are responsible for convertmg the
primal stuff into things, just as we do not always refer to
electrons and protons when we deﬁne matter as consrstmg
of atoms.
Plato’s mdebtedness to Indlan ph:losophy is profound

None can deny that his doctrine reveals a’ remarkable grasp
of the Indian systems Should we say -that all this concor-
_dance happened by accident ¢ One needs to have an explana-
tion. Madame Blavatsky’s excerpt cited in this connettion,

is a ¢lue. rJt is not only her exceptional mystic intuition that
spot-lights Indian mﬂuence in Hellenic writers, Numerous
Oriental scholars bear her out. - For example Colebrooke, |
Royle, Pococke Hoernle, Wise, Jolly, Enfield, Garrison, Sir
William Jones, Rawlmson etc. Some of them, e.g., Pococke,
go even to the length of saying that Greek crwhzatlon, not
excepting her language, is a local vanatwn of Indian culture
taken to Greece by early colonists #em India. Princep is
recorded to have observed that “the oldest Greek was noth— |

1ng more than Sanskrit turned topsy-turvy
e “In the Sankhya doctrme, ‘the atomlc structurels ordmarlly

accepted »—Dr. B.N;Seal, {The supra-cosmic akags, however, is not atoxmc |
but is constituted of “mﬁmtes:mal Reals” derwed from Prakriti.] '
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Wise, In his review of the, “Commentary on the Hindu
System of Medicine, “‘writes in the Lancet: “None but those
who are acquainted with the language of the East, can form
any idea of the East, can form any idea- of the surprising
knowledge of this anclent ‘people, anterior to- that of the

Greeks or Egyptians. Their . geometry, arlthmatme and

astronomy - surpassed that of Ptolemy ; their music, that: of
Pythagoras ; their - mechamcs that of Archlmedes thelr‘._r-
theology, tha,t of Plato ; and theu' logic, that of Arlstotle n

“Enfeld points out that “India was visited by Pytha-
- goras, Anaxardes, Pyrrho, and others who afterwards be-
came eminent philosophers in Greece.” > .- . - e

It was an astounding dlscovery to Taylor that
‘Hindoosthan’ possessed” a philosophy, ‘compared with
which, in points of age, the lessons of- Pythagoras are but of -
yesterday, and in point of daring speculatwn Plato’s boldest
efforts were tame and commonplace.”” -

~ Sir William-Joties is at one with Blava:tsky ta thmk
that ““it is impossible to read the Vedanta or the ‘many fine
compositions in 111ustrat1on of it, without behevmg that
Pythagoras and Plato denved their sublime theorles from
the same fountain with the Indian Sages,” -

Prof, Radha.knshnan o'bserves that "m the mystm cults
of Pythagoras and Plato we have a " different conception’
which i is adlmted by students of Greek hterature to be un-
| Hellemcm' thkcter: . W - i

spirit of Greek thoug]'it'f’ "Trachtlon and expert know-
ledge of today agree that we dlscover in it the 1nﬂuence
of Indxa" | |
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~ Prof. Macdonell is forthright in drawmg out the inevi-
table conclision: @ “Turning to philosophical literature, we
find that the early Greek and Indian philosophers have many
pomts in common, Some of the leadin g doctrines of the Ecle-
ctics, that God and the universe areone, that everythmg
existing in multlphmty has a reality, that thinking and being
are identical, are'all fo be found in the philosophy of the
Upanishads' and the Vedanta system, whichis its outcome.
Again, the doctrine -of Empedocles, that nothing can drise
which has not -existed before, and that nothing existing can
be annihilated, has its exact parallel in the characteristic
doctrine of the Sankhya system about the eternity and indes-
tructibility of matter. Accordmg to Greek tradition, Thales,
Empedocles, Anaxagora.s. Democntus, and others undertook )
journeys to Oriental countries in - order to study phlIosophy |
Hence there is at least the historical p0551b111ty of the Greeks :
having been mfluenced by Indlan thought through Persia.”

““Whatever may be the truth in the - cases ]ust menti-
oned, the dependence of Pythagoras on Indian philosophy
| and sc1ence certamly seems to have a high degree of probabl-

lity. Almost all the doctrmes ascnbed to him, rehglous,
philosophical, mathematlcal were known in IndJa in the
sixth century B, C, The coincidences are so numerous that
cumulative force becomes considerable, The transmlgratlon
_theory, the assumptlon of five elements, tﬁe PX hasorean the-

...--\'-';-:-' Eale

ory 1n geometry, th.e prohxbltloﬁ é“s 6" eating 'beo.ns, the

......

and the mystical speculation of the Pythagorean school, all™
have their cloge parallelsin ancient India. The doctrine of
metempsychosis in the case of Pythagoras appears without
“any connection or explanatory background, and was regarded



>
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by the Greeks as of fore1gn origin, He could not have derived
it from Egypt, asit was not known to the ancient . Egyp-
tians. Inspite, however, of the later tradition, it seems impo-
ssible that Pythagoras should have made his way to India at
so early a date, but he could quite well haye met Indlans in
Persia,! = - | ' | " | : _,
It seems surpnsmg that prof Macdonell dces not notlce
any very great Indian influence on Plato as he does in the:
case of Pythagoras. Yet; Plato alone, of all the ancient
philosophers in Greece, seems to have 1mb1bed India’s pro-.
found wisdom, at a time and to an extent, nearly incredible.
to us of today. And this could  perhaps be only if-he had"
drunk at the source, sitting at the feet of the Indian Sages.
In ancient India, Vedic learning wasto be acquired from
the lips of the guru. The sacred wisdom was not a thing of .
commerce to be bought at aprice; Only a distorted version
could be learned from secondary sources, just as non- Chrls-
tians could self-teach-the Bible in an un-Christian way. We
see 110 reason why ‘we should not believe that Plato found
‘his' way to India. Macdonell, however, points qut that “the
'Neo-Platonist ph11030phy may have been influenced by the
Sankhya system,” - It is hardly any reason to suppose that
Plato’s followers would go out of thelr way to the Sankhyas,
if Plato himself had nothing to do Wlth the.m They could
as well have turned to Confucianism,
~ The distance, both in time and space, stands in the |
way of Macdonell’s ‘belief as to the > possibility, . of so longa
journey having been undertaken by Pyt ""“garas Weiorget

- that those were the days of foot-sloggmg over long dlstances

1. “A History of Sanskrit Literature’’, Prof. Arthur A. Macdonell M. A
Ph, D. :
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And it was only 21. years after Plato s death that Alexander’s
army of 120,000 infantry and 30,000 cavalry ‘crossed the
borders of India in 326 B. C. Plato was famous_ for his athle-
tic built; and keen as an army man, he ‘certainly could, for
his love of wisdom and. philosophy, have embarked on such a
journey, and his extensive travels are a thing to reckon
with. Authorities are not certain as to where he went,
Neverthless, tradition has. it that his travels took = him, .
 among other places, to Egypt, Sicily, Italy, Judea, and.
India, *“Twelve years he wandered, imbibing wisdom from
every source, sitting at every shrine, testing every creed,

. Some would have it that he went to Judea and was moulded
" for a while by the tradition of the almost socialistic prophets,-
and even that he found his way to the banks of the Ganges :
and learned the m}?st:c med1tat10ns of the Hmdus.” o

1. .Will- Durant : f‘_Th&}Siory of Philosophy.” |




Rehgmn in the New Age

h MARK HALPERN

We have come to the challengmg hour in the h.lStOry
of the human race when we can no longer accept values in
social life or any religious beliefs merely because they have
been adhered to for centuries, ‘Nor is it well for us 1mpu151-
vely to embrace new values and beliefs merely | ‘because
they happen to be new. Only if they are found to be, after
thoughtful and deliberate ‘examination, wtally alive with
~ the dynarmc power of spiritual significance, should they be
given our whole-hearted and serious con51derat1on

- However, if the values and behefs are crystalhzed W1th
separative materialistic concepts, bemg as ‘completely devoxd_ |
of radiant life as are white sepulchpes, they should be -
ignored. Thus, only through lack of attention, _they will
dlsmtegrate and finally disappear as obstacles to human be:
ings on the path of spxrltual progress, without which all
other kinds of progress are nothmg but empty ironic mocke- |
ries beguﬂmg man from the true pathﬂf his hlgh destmy

Regardless of how we may try to theonze mtellectual}y
to the contrary, 1t is for spiritual progress alone that we
are here on this earth: - Far here jt .}5.,.%13@.. tpesEan ;esxstance
of the pairs of opposnes affords us 1 _fgf‘"’"" rtunities we need
for strengthening our characters and deepening our insight,
in order to rise above all our mortal weaknesses and errone:
- ous congepts to the Ingh attainment of full Enhghtenment
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‘We take nothing with us when we depart from this hectic

scene of human existence except whatever degree of the dis-
tilled essence of all the experiences we have garnered here
in the pathetically brief moment of - mortal life.  This
essence in-turn, is assimilated by our True Eternal Center as
Dynamic Wisdom to be fused with the Pristine Purity and

Blissfull Awareness of its godly heritage as an eternal focal
‘point of Undying Divine Energy. | |

Therefore; it should be evident that just one ﬂeetmg
'llttle lifetime, Wthh is abruptly cut even shorter in many
instances in youth or chijldhood or in mfancy, is' far from
being adequate to supply the ‘necessary comprehenswe
‘teachings and great variety of numerous testing experiences
required for bringing ‘about Conscious ‘Wakefulness of Un-
conditioned Being and Oneness with the Absolute And
so there are repeated returns or re-incarnations in this School
of Life here on earth, Now it s6 happens that Re-incarnation,
together with Karma or the Universal Law of Cause and
Effect, has been taught for milleniums in the East, ~Are we
on that account, simply because of its great antiquity, to
judge it as being a' crystallzed belief and one thatis not
suited to these modern times ? Will religion in this dawning
New Age, cast it aside as being the worthless outworn rags_
of benighted: thinking ? S S
Far fromit! Reincarnation, together thh the Law_ :
of Cause and Effect, will be a salientfeature of the New-Age
Religion on account of its unfailing powerful encouragement
of Hope and Seli-Reliance. When one realizes at the close
of life, regardless of all the misfortunes that may have been
inflicted on self and others because of errors or ignorance,
that there will be opportunities to make amends by growing.
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in compassionate understanding and wisdom through learn-
ing in other days to come in the School of Life the lessons
that must be learned, there is sure to be hope instead of
despair, Likewise, when one realizes that all that man suffers
or rejoices in, all his misery as well as all his happiness, his
noble qualities as well as his ignoble, are caused and deve-
loped by himself alone, he will then learn to rely on himself
and go on to become a liberated Light in the world and a
blessing to all humanity. |
True, in the Absolute, beyond the relative aspect of
‘man as an apparently separated being, man does not really
incarnate here on earth in a physical vesture. He abides
constantly in the Eternal Oneness of all Life. Itis only an
exceedingly minute degree of his conscioysness that is seem-
ingly projected into the lower and denser world of the pairs
of opposites, | |
If it be asked why Reincarnation and the Law of
Karma or Cause and Effect be an important part of the New-
Age Religion, we should also ask ourselves why should there
be religion at all ? Surely religion, as it is popularly re-
garded in its formal, organized and sectarian sense, has not
a great deal to be proud of in its bloody record throughout
the centuries. After so many centuries of various kinds of
religions—bearing in mind that religion, if it is to be true to
its name, should above all minister to the peace of the
world and the human heart, teaching and practicing
goodwill to one’s fellowmen and loving gratitude to God
for life and the opportunity so to live as to glorify God—
after thousands of years of the various organized religions,
what did we have to show for religious teachings in the first
half of this modern “enlightened and civilized” century ?

5]
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Two global wars, with their inhuman internecine mass des-
tructions of nations and races ; with such bestial horrors in
concentration and prison camps as are best left undes-
cribed—if, indeed, it were possible that their monstrous
demoniac atrocities could be adequately and graphically
described within the limitations of human language.

Moreover, what are we to say regarding progress in
Universal Brotherhood, with peace and goodwill among
men, when we think of religious leaders in the different
nations that were engaged in those two World Wars, praying
with their followers that God, the One father of all, grant
~ their own particular nations victory in the coming battles ;
a victory that would entail the additional slaughter of great
numbers of their own brothers of the One Human Family !
And, the very extreme of human hypocrisy, continuing to
pray for such victories notwithstanding the fact that one of
the Ten Commandements explicitly states, without the
slightest equivocation, “THOU SHALT NOT KILL !”
| What are we to say regarding all the massacres, tor-
~tures, burnings, inquisitions, pillagings and persecution per-
petrated in the past in the holy name of religion !

These are rhetorical questions, so we use the exclama-
tion point realizing that it would be difficult for any human
being who feels a Oneness with all life, to find suitable words
for comment on such unbelievable inhuman behavior dis-
played by man, who contains the spark of divinity within
himself. |

However, if words must be used, there is only one word
to explain it all IGNORANCE !

No man or group of men, no people, nation or race,
can be said to be willfully and malevolently cruel or evil.
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Human beings are all motivated and act from whatever
degree of enlightenment they may happen to possess at the
time or from a lack of it. Each feels that what he wants or
does—or what he advocates or supports—is what is best and
will give him the Tost happiness.

But there is quite a difference between what an enligh-
tened person deems best and what a benighted one so con-
siders. No enlightened individual has any thought of sepa-
rativeness. Accordingly, he wants only what is good, up-
lifting, harmonious, true, peaceful, edifying and beneficial
for all, And this enlightened understanding can be known
only after the necessary expansion of consciousness and a
deepening of spiritual insight gained in learning the lessons
provided by the testing experiences encountered in repeated
lives here on earth. Notwithstanding the fact that the illu-
mined Awakening into the wondrous Awareness of the Un-
conditioned Absolute is in itself intantaneous; nevertheless,
prior to the moment of awakening from the delirious night-
marish dream of mortal existence, there has been, whether
consciously realized or not, an extensive background of many
lives of preparation for that most significant Occurrence in
human experience when the dualistic subject-object relation-
ship is finally and irrevocably transcended. Obviously so
vast a background must outweigh considerably the present
momentary flash of earthly lifein accounting for the qualities
and potentialities of individual character. But Occidental
thought lightly dismisses all this, while it attempts in devious
superficial ways to explain the anomaly of genius and the ex-
tremely marked divergencies in the characters of individuals
who are the offspring of identical parents and ancestors, and
have been reared in the same environment, educated in the
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same schools and received the same impartiallove of an
understanding mother and father,

This brings us to the Religion of the New Age. The
formalized and organized religions of dogma and crystallized
creedal concepts have played their parf on the stage of
human existence, They deserve due credit for whatever
good they have done. It cannot be denied that they brought
comfort to many and endeavored to raise the consciousness
~ of the masses from the grossest of merely physical and mate-
rialistic preoccupations, to an inadequate but temporarily
satisfying concept of a heaven of future rewards for an
earthly life of misery and the good deeds accomplished there-
in. But the Religion of the New Age affirms that the only
heaven and hell, taken in their real sense, exist nowhere but
in one’s individual consciousness; and that man must not
expect rewards for any good he does-—the doing of good,
without any attachment or personal desire, is 1its own highest
reward, For the Religion of the New Age is not merely
another aspect of prevalent earthly bargaining and shopkeep-
ing. It is the very spirit of Life itself......

And so with all the other crystallized and creedalized
concepts of sectarian religions, They are to go! For they
are powerless to deal with and offset the unrestrained accele-
rated advance of our smugly self-sufficient modern science,
which is now dangerously ahead of the "spiritual progress of
the human race as a whole. The progeny of man’s intellec-
tual brilliance, the hydrogen bombs and space rockets is not
the answer to man’s real problems. Man is here on this
earth for nought else but his Spiritual Enlightenment. When
he once awakens into the Constant Awareness of his Uncon-
ditioned Being in the Absolute, he has no further need for
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schooling on Earth; and thus, he is no longer subject to
Reincarnation and the Law of Cause and Effect, |

Therefore, the aim and purpose of the Religion of the
- New Age is to bring Enlightenment to increasing numbers of
human beings, Itis the Illumined Essence of Life itself,
without dogma and without creeds, teaching the Truth of
Universal Oneness; and that each person is the High Priest
at the altar of his own heart, in the Holy Temple of his True
Eternal Unconditioned Being in the Absolute. . .. ..




Replies to Questions from our Readers

(1) Question : God is described and defined as ‘Sat Chit
Ananda’, Truth, Consciousness and Bliss solidified-plus
‘Shakti’—Power or Energy. It may please be described in its
said three fundamental aspects with its implications for the

understanding of a ldyman reader,

Reply : The Essence of the Supreme Divinity cannot
really be expressed in terms of human thought and language,
The nearest approach to such an expression is what we find
in the Upanishadic literature e, g. Sal-Being, C'hst-Consci-
ousness and 4nanda~Bliss or Fulness. It is possessed of an
Infinite Power—Power which is one with Its Essence. It is
the Power which marks Its Playful Nature (Lila) of Self-
Delight, consisting in Seli-Concealment from and in Self-
Revelation to Its own Self. It represents the basic {Unity
of the Static and the Dyanamic by virtue of which the Undi-
fierentiated One eternally reveals Itself as the Many and
Many holds within Itself the One—not a shadow of the One,
but verily the One Itself. As Transcendental it is always
beyond expression and yet, as Immanent it is always the
same One in every form of its multiple expression. It is
self-contained as Akgara (Immutable) and yetit burts forth
as Kgsara (Mutable) : in fact it is the synthesis, so to speak,
of the two contradictory aspects—being at the same time
aspectless and beyond all relations in Its absolute fundamens-

tal Integrity. |
» . .
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(2) Question : When God is some eternal abstract entity,
how do prayers and meditations of the common man reach
Him, attracting His attention and relief given by Him ?

Reply : There is only One. He is transcendent as well
as immanent. The Supreme Reality is unthinkable, indes-
cribable, formless, attributeless. Yet at the same time the
One is also with name and form., He pervades everything,
there is nothing outside of Him. He resides in the heart of
every man. Whatever happens, happens within His all-
embracing consciousness. Therefore prayers and meditatians
call forth their due response.

* « R
(3) Question : When God has been described as abstract
reality, how is it that prayers are offered and ‘accepted before
" stone idols, deities, particularly when even offered before

stone lingams or phallus ? What is the special significance
of offering prayers before stone Lingams ? |

Reply : There are two schools of thought. Those who
describe God as abstract reality do not offer prayers before
stone idols, deities, etc. Their approach is by rejecting one
thing after another as unreal, by stilling the activities of the
senses and the mind. |

The other school of thought worships God as the Crea-
tor, Preserver, Destroyer of the universe. It holds that He
can be reached by the worship of any of His Divine aspects.
Prayers are not offered to the images or idols, but to the
particular Divine Powers of which they are representations
or symbols. The ritual called ““Prana Pratishtha’ (instill-
ing of life) forms the most important part of the consecration
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of an image or idol. By this ritual a living connection is

established between the image and the Power it represents.
The image thereby is transformed into a ““wigreha’, that 1s a
living focus radiating blessing and responding to worship.

Although the two lines of approach are entirely diffe-
rent, yet they ultimately lead to thesame Goal, since the
ONE who can be described as abstract reality is also the
ONE who plays His eternal Play of creatmg, preserving and
destroying universe after universe.

What is generally known as Siva Linga made of stone
or any other substance, is in reality a symbolic representation
of the combination of the two creative principles in nature,
namely Linga and Yoni, Puru$a and Prakriti or Swwa and
Sakt;, These symbolize the positive and negative poles of
creative activity, popularly conceived as Father and Mother
of the universe. Siva Linga stands for the father and Yons
Pitha in which the Linga is imbedded, the mother side. Eso-
terically the Pitha or Yon: as such symbolizes the reflecting
medium and the Linga reflected therein stands for the Light
Divine or the Supreme Jyot:, It is out of the Jyof: that the
entire creation proceeds. Beyond this Light or "Linga is the
Darkness of the Eternal Abyss—the Great Unmanifest.

* % B %
(4) Question : What exactly is the signiﬁcance of reali-

zation of self, its stages of progress and the practical com-
mandments for a worldly person ?

Reply ; Every man and woman wants to be happy. Yet,
what actually is human life ? Short spells of happiness and
enjoyment that are constantly disturbed by troubles and
sorrows of every kind: fear, anxiety, sickness, death, bereave-
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ment, flght struggle poverty, .wars, famines, etc, etc So

long as man 1dent1f1es himself with hls mmd -and body and o

- thinks of himself ‘as an md:.vadnal apart from. all other

1nd1v1duals and- frorn God, he -is- the helpless toy of all-
these miseries, . - .-
- In actual fact there 1s only ONE Man hke alL ather .
creatures is. ‘contained in that ONE, pervaded by Him. ﬂH1s__-_
true Self is dlvme, beyond body and. mind. When he realizes
his Self, which is Satcﬁcdananda-—Bemg that is the root of
- existence, Consciougness that. ‘embraces and knows all, Bligs .
that is beyond the opposites of happiness and ‘pain, heis

then able to watch the suffenng of the body as a spectator,

without bemg affected by it. Reahzmg himself as the One

. who resides in all, he does not act -as an md;wdual and there-."“'

fore creates no karma, - He is thus liberated- from the. w:heel ;
of birth and death to whzch the mdw:dual is: chamed For. .
him there are.no others, he looks on all beings as mamiest-_;
ations of the. ONE. . Consequentl.y he . knows no fear, no -
| ]ealousy, 1o preference He loves the cnmmal a& much as -
 the saint, is' happy and at .peace under all: circumstances,
desires nothing, All joy is his joy, all sorrow his own. It
is a state that can neither be described in any language
nor grasped by .the mind.. To realize the Self means to
realize God and to realize God theans to realize the Self,
o We are told that of all. creatures only the human
being alone has. been __'___endowed with the cap
hlmself ‘as What he Feally Laepetor mduty and
his calling to use this grea‘t' privilege ""'"to' the full Life that
has hitherto seemed senseless becomes full of meamng as
soon as man aspires to his true Goal, o
The first requirement is discrimination between what

ac1ty to know
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s real and what i c'omparatively unreal, Tliéfeby the desire->
to pursue 'what is real" will be awakened - and’ at: thesame
time the taste for worldly: enjoyments and -purstits: gmw
fainter and fainter; One wilk 'find no move " pleasure in" the

things and the company that used to give one delsght* rand- . -

seek ‘association ‘with the' ~holy -and - wise .and + Witht their
followers; - Instead of- light: :Eterature booksrof ‘w:s&em* Wil
become - attractive ; rather therr ' going " to- cinemasiand: '
partids- one 'will ﬁnd interestin: reﬁglous >gathenngs and talles:
on' philoéophys - One’s attitude ' to' ‘'one's felie‘mbemgs has -
to undergo-a charnge; one should iry 10~ ‘Iook ‘onthemas -
fellew-‘pﬂgﬁns on>the wa'y 4o Jthe‘ supremeé Gea:l of hUma:n«
existehée;* - - |
A In ordet “to ma’ke heaﬂwdy Gn*?the path ‘a éompt-':'eeﬁtj
guide’is necessary, - Assoon<as’ the -diseiple “is ‘ready, ‘the’ -
Sadghry will be fotind; * Once man has satidfied himseli- that -
he-is face to’face with hig true Gury, b6 ‘must understand- -
that God- has come*to’ hlin in ‘the shape -of the Sddguru.
All that he has to do'is to'surreénder himself to Him and carry |
out Imphc:tly‘a.ll }ns*mstructmns'and orders

—— D r— ¥
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(SEPTEMBER 201:11 1:""'_f_g_--JANUARY 3lst 1965)
From September 20th to December 16th Matap remaij-

ned in Vrindaban, except for two short visits to Delhi.(Sept,
22nd—24th and Oct. 21st—27th). Soon after her arrival

in Vrindaban on Sept. 24th a newroom on the upper floor -

- of Mataji’s, house was opened with due ceremony, puja and
klrta.n _ Mataji offered the room to Sri Haribabaji, who how-
ever was still in Hoslnarpur at that time, arriving in Vrinda-
ban on "O¢t. 11th, the first day of Durga Puja. One of the
Sannyasis of our Ashram-had gone to Délhi to bnng Sri

Haribabaji directly to our Ashram.. He was taken to his

- new room by Mataji before proceeding: to'the hall where
~ Durga Puja was performed in the. space ‘between the two.
temples of Siva and Nitai- Gauranga. L

_ The  image of Durga was specmlly bea.utlful and allve.
- The artist from Lucknow had come to Vrindaban in person
to give the ﬁmshng touches to his creation. For the whole
of Navaratri (6th—~16th Oct. ) Durga Saptah Shati was
recited daily in Gita Bhavan, The attendance during Durga..
Puja was enormous, many having come not;nnly fmm Delhi,
but from all over North Indm. “Ever the Re
Lula was enacted ;i the opea: ait’ by b al"""party The
whole of Sti Rama’s life was shown, Thousands flocked to
watch those performances that ended with Arati to Durga
Ma, succeeded by Sri Haribabaji’s dally Kirtan, On Dagami
day (Oct 16th) the traditional immersion of the 1mage mto
the Jamuna took place, | . .
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On Oct 20th Lakshnn Pu]a was celebrate& _and the
.next day Mataji motored to Delhi, taking with her Sri Mukti-
‘baba, an aged Sannyasi of our:Ashram who had to undergo
- an operation. In Delhi Mataji enjoyed . comparatlve quiet,
- 'since she had come without previous notice. - Before return-

- ing to Vrindaban - on Oct. 27th, she paid a visit to the pati-

~entat Dr. S, K, Sen’s. Nursmg Home. We -are happy to
state that the. Sm:m ‘has since reco' S |
- In the spacious fA ""‘hramwat meda Matah used to :
- give dargane ‘soinetimes’ mhér toom, sometinmes: walki |
‘and down in the open  space in: front of her- ‘house, - at- uther |
times in-the hall, On Nov, 4th Kali pwja was: celebrated
‘as usual during Divali~ night, Mataji remaining present
“throughout the function. On Annak@t day, over ahundred
- dishes were offered: bsefore the N amyan Skela and then dis-
- tributed to all, . * o
= Now preparatlons for the 15th SaMyam Mahavmta
that was observed from November 12thto 18th were catried
out vigorously. - LiKe Sufmlar functlons this - Samyaim Vrata
~ also had its unique note. I-Ioly ‘Vrindaban wias n’b doubt
specially suitable for such an- ‘occasion, Morenver, our hall
‘there is large enough to: hcﬂdaﬁi} vratis plus visitors, The
- participants  were haused i tents in . the. -Ashram -
compound. as well as in. ne:ghbaunng ﬁhamaﬂd&a&. A
- good number of prominent Mahatmas and Goswamis- accept-
- eds iﬂv:tatmns m Yd hver dlscourses that covered a greater -
| et F b %-lgctur'es”. |
on Upa.mshads, Puranas and t ance of Samyam, the
~history of Vrindaban and its. temples, Vaisnavism, the Ramg-
yaha were dealt with, Swami Akhandanandap, Swami =
Chetan Giri, Swami Sarananandaji were among the Mahatma.S" o

M %
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.+ Whe-blessed# _-'ssemblyL by“their jnlightenmg a.nd stlrrmg
otabks s Ew:yaevemn@StrIHanbahmxrpesfMi his kirtan
- foHewed by, stories from.the- lives: of: bh&k@S.ﬁﬁMﬁlﬂ]hSat in
:sthe hall for:long-hours; : mornings, -afternopns ra,nd -|Yenings,
_gwen gaore; than;:on former 0cgasiens,:-Once. of stweige. she
-.sang,- -bt.was an extremely. husy,(and . suecessful week, the
. rigours and .hardships i of whicly. wereZborne ith': ease; -and
pleasure by one and. all..- Fori.the last -few vears -alteady,
- two;of thyee Westerners had joined .into - the -vratas with
;o great ze.al and zest. .-This time:the, number of foreign. parti-
.-.cipants shot up to-, 9, not counting . visitors. who ;came fora
day or two, ;- Besides.the vratss ha.}img}from U.S.A,, Emme
Germany, Swatzerland and Austria,; Iudgansfrwere present who
.had come. fromour : Embassy:in Mescow; others from Seuth
:dndia-and Geyion This~ Samyam Vwata- may.for the. first
time be called an mternatmnal one. Mr, andiMra. Desjardins
»vhad afrived from? Paris bchaI; net ‘only.- awith;their seven-
;- years: old: dfazughi:f:r_,l but- -qlsot with their son .aged barely four

| rmanths . He issurely -the youngest European who:hasever

- had Mataji’s darsana.’; Soom-after:he arrived : Mata;z said to
B }hmtmy*iraand “Dg:you.recognizeme?” &
. * . .Aftepthe:function Mataji: rema.me,d in- Vrmdabamfor |
;,ane.t-her month,  Onthe morning of Nov, 25th a ¥aisnava
. sadhufrem Ayodhya addressed thg gu@.’upﬂuc.e,g OmﬁnmplQUng o
1 & d;scwtse it i5: the. cﬂat@m.k Lo pres: Sphal
. _;3?baskei: of fruit and othenbi
~ _..waskept ready near Didi’s seat Suddenly_, just .as the spea-
: --.mfkﬁf related that. the :monkeys - werg-asked, by, Sri Ramachan-
< «drd to';Tetngn to. ‘theie . homes: fromy; Lanka, a /huge-monkey
_-guntered the:hall by a'side deox;-leapt. across the sows of girls
sxinnd wopeen «who;ssat-in :between, ;md ag guick-as heht:;yng
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snatched three bananas from the - basketf' and. bdited outsides..
The speaker was; delighted : Hanuman' himself had. taken: hl,s“
share-of the fruit; - Mataji remarked ;i “Usnally in the com'sev |
of Purga Puja, bhogais once offered:to-Sri Rama.- This year-’
this had somehow been emitted,~. Now Hanuman himself has -
come to' make up-for it, - Hé has: taken: three fruits, one each
for ‘Rama; Sitd and La.kshmam?’ - Everyone: thoroughly -
~ enjoyed this amusing interlude, wondermg at the.same time :
how the monkey:could hiave ﬁﬁt&nted_ thé eiruit as it &emedvi. .
invisible from:outside of the hall.

The same afternoon, oneof our. brahmachans v151ted

Govindaji’s temple and there found sthat. Sri- Sitaramdas -

Omkarnathji had arrived in Vrindaban:the same morning
withrhis paxty: and was: dité'ta leave for Delhi the next day.
On hearing that Ma.ta;:x was in ' Vrindaban,: the-Mahatma at -~
once decided-to-cometo our Ashram., Hispartysang Kirtan =
in our hall and:Sri Sitaramdas: Omkarnathji-gave=a talk in -
Bengah, Everyonerwas deeply moved by thd iradJant pm-
sence: of this great saint.».. - -
Orieday: a smalil. locket was ‘ioun:d :Just outszde of Mata]r’s h
house. The opinions were: dwxdedms #o whether the picture:
it contained: was of: Sivaron Kfishnaai:. Mataji said': “When
you fimd theowner- bring’ lnm«mr ha: tomed The locket =
belonged-to a servant-girl named Gangz ‘agedrabout: 10, who . .
had-come -withra lady from- .Ag:ra ‘who was sstaying at: the
Manav Seda: Sangho next door -and dally used to comer for -
Mataji’s dabéanerGangahad., '
she had not been: a.llowed*to a"’ e Her :- mistréss: Shd -
was then: permitted to go with -her: to the: Ashram ‘but. or-
dered to remain outside, from where she secretly peeped intor
the room; eagen: to.cateh ia glimpse of: Mataji.:. Ths, .when
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taken into Mata;ls room, she was naturally beside herself -
- with joy, but felt extremely shy. : Mataji talked to:her very -
sweetly, calling her.*friend’ and asking her a number of ques- h
tions. “Have you §]:ud1ed anything ?” Mataji said. Ganga :
had to reply with ¢ * 'No; Rl 40 which Mataji excla.rmed Jaugh-

P e A e ol e T8

. ingly ¢+ “Then we are equals, this friend - of ‘yours has not

studied anything either,” ‘Gmga’s mistress later remarked
that, although she did so much pnja and tried her utmost to

please . Mataji; -yet Mataji.. took no notlce ‘of her, while her -

illiterate servant girl had found favour in Matajr’s eyes.
- Didi explained : “The person who makes preparations for
the puja and scrubs the vessels a.lso gets t.he irurt of the
worship,”’ - o -

During - Mata;r’s 3010um in -Vrlnda,ba.n the foundatlonf
stone was laid of a temple for Radha~Krishna near the hall, -

The opening ceremonies of two new houses in the Ashram |

grounds took place on the 9th and 14th December, the one
built by Sri S. Dutt, I..C,S. (Rtd.) Secretary to the President
of the Indian Repubhc the other by the Maharani Satyaprem
Kumari of Mysore. - The latter contains a shrine derhcated to
Sri Rama and is called “Rama Mandir.” . |
Otie day Meta;r visited the camp. of Qn Prabhudatt_ -
Brahmachatiji ‘an:the opposite bank of the J amuna, where a.. .
mass gathering: with Kirtan ~and. religious: dlsceursw will

- continue - fof two months in “sprin Hrom. e mber o

7th  to 15th .a Blaga

Saptah was follgiwed by Nama "Yajna performed by our

- Delhi Kirtan party. Mataji took active partinit and was

_in an eestatic mood such as we. had not observed in her for o
many years. «

- On Deeeriiber 17th Matap alrghted in. Varanam She:

“‘r iv’".



Late Juthika Guha ( Buni ) with Mataji at the Vrindaban Ashram,
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had been expected o temain théte for three days :tmly How-
ever, to the delight of the devotées of Varanavi, Mataji pro-
longed Ter stay up to Jaumary 316¢, when:'she teft for
‘asmall place in Bengal, calfed Giridanga, wheiré 4 Sive téthple
i to be ¢onsecrated in her pfesence in the grow«mds ﬁ “Nlra-
m0oy,” the famous T. B. Sanatorium,
| After a Yajfia on Decembet 18th, which mﬁmme
‘eompletion of 24 lakhs Gf Gayatsi japa, perforired by bne of
our Brahmachnris fot - thé ‘I8t two years, 4 quict timke
followed, Mataji gave darsana twice daily, usually onone
~ of the Ashrain rovfs that comtand inspiring views overthe
- Ganges. At times Matajl would lock ‘temote, her winkless
eyes gazing through everything, at—who can tell what? A
hushed silence would then envetop the whole of the dongiegas
tion, until Mataji wonld suddenly get up, $tiling &t Sveryons,
distributing garlands and wmking baaek %é her v, s%em- |
ingly her normal self agains -
 Of Jaruary 14th, Sankranti was c*eiebra%ea by K‘irtan "
and a feast given to all preent. That morning ' the Fotind:
~ ation stone was laidof thé €haritablé hospital which the
Anandamayee saﬁgha intends to biild on 4 plot aeqaimd |
for this purpose mear {4E Ashramn,  “The fiext day two new
halls, one of theém undeigrbuad we?re inaugurated ‘with
due ceremony, havan, Kirthi and te recitidtion ofthe Drrga
~ Saptah Shatl Mataji remameﬂ pi'bsent prac‘trt’aﬂy ’the -
- whtleday, oo
| On Jaﬁuaxy rorig
she stayed for 3 nlgﬁf‘é a‘: 'tlie
| Tha’kur‘ . RS SR !
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It is thh deep regret that we. report rt about the passmg
away of two very prominent devotees -of many years stand-
ing, namely Srimati B.L. Jaspal, named ‘Maharattan’ by Ma,

on ‘October 16th -in a Delhi hospital and Kumari Juthika
 Guha,” known as ‘Buni’, on November 27th in Vrindaban
Ashram itself. Both of them were umque in their profound
love and veneration for Mataji. =

‘Maharattan met Mataji in 1934 in Dehradun :-md felt
at once irresistibly drawn to her, She was one of the first
Punjabis that made contact with Ma and subsequently took
initiation ‘from Bhaiji. Although the mother of several
children she managed to go to Mataji at all times, no matter
where Ma was. Soon she lost all her attachment to her
family who also became deveted to Ma. Her one aim in
life was to spend every moment in Mass blissful and uplift-

ing presence. After the death of her husband she travelled
almost constantly with Matap In spite of her ailing body,

she never tired of sitting near Mataji and gazing at her in
adoratlon her hands ever busy wlth her japa mal@ (rosary).
prevent her from seemg Metajl ex,eept rarely. When Mata]1
visited Delln in September she expressed - the desue to be
in Vrindaban for the Durga. Pu]a In between she had to

- undergo an qperatlon Mataji sent one of her daughters who

~is a Brahmacharini of our Ashram to attend to_her s1ck
mother. “Bring her here 1"’ said Mataji. But the pat1ent’s con-=
dition deteriorated anid only after she passed away on Vijaya
Dasami day at the age of 67, her lifeless body was taken to
Vrindaban by her children: “Mataji passed - her hands over
the body from head to foot, calling loudly three times.
"Maharatta.n, Maharattan P’ before it was taken to the banks
of the Jamtna to be glven over to the flames. T
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" Buniwas one of ‘the foremest Brahma.chamms of our
Ashram, well-known and loved by all. . Already in her child-
hood she had been taken for Mataji’s - darsana: by her grand-
parents who lived in Dacca. Later, when Matajitravelled
to Calcutta, Buni’s -whole family became greatly . devoted
to Mataji. At the age of 17 or 18; about 28 or 29 years ago,
Buni left her home to give her life to Matajxs service,
Urged by an irresistible inner call she left her parents,

 decided to abjure all that the. World ‘holds good and fine a.nd

surrender herself at Mata] irs. feet

In splte of her physmal condltlon she succeeded
in servmg not orily Mataji, but all who came to the Ashram,
She was gifted with rare initiative and capacity for organi-
zation, Her. departure has left a permanent gap. in. the

Ashram and in the hearts of all who are clese to Mataji.
'Everyone has reason to feel grateful to her for some kmdness
. or other. o -

- For the last so many years she suﬁered "from {heart
trouble and: medical science could not explain-how she kept

~ alive, since her heart -and Iungs hardly functioned at all. It

can truly be said that she lived solely by Mataji’s grace and
by her deep love for her. Several times Mataji - hteraﬂy

‘snatched her from the clutches of death.

On November 26th she was suffermg acutely Mata]1
remained in the patient’s room from 5-80—11-30 p. m. Buni,
as so often lately, expressed a desire to leave her body that
had become a burdeh to-hessel OLhEES
that the prana was “tending @W‘&r e

The' next ‘morning

" before 10 Buni breathed her last, Mataji was called and sat by
‘the deceased while the whole of the Bhagavad Gita was reci-

ted bya group of Ashra,mxtes in the ad]ommg room. Thxs
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| wasiolloweé byKirtan thatcenhmmd ﬁnhi«"ahoutzp m.
 when the Pprocession started for the bmmggh&t. rLhe dead
 body was Iaid on 2 bier and’ ’éompbte%y ‘covered with gar-
lands of fresh ﬂowem Only the face was visible. . It showed
a deep cahm and peaee, mta trace of the suﬁermg she had
gone through in the. prece "wht weas left. . Group photos

were taken of the: deceeseﬁ with Buhma, Didi and alt. the

‘Sannyasis and: Bralimacharinis of : the Ashram.. In Buni’s
roont the readingof the whole Ra.mayana. was started by the
‘Ashramites the next day, followed by a feast given to Brah.
mins and Kumaris in her honour the day after. Mataji reques-
ted the Brahmacharinis to observe silence for three days in
Buni’s memory and perform all Klrtan and prayers m her
| room dumng the follomg week T - g

Mata]l is expected to reach Ra}glr on February 5th and
remain there over Sivaratrs (Maa'ch; 1st). A new shrine for
Siva- is. to be. conseczated. in our Rajgir Ashram on this
occasion, For -Hols, - 17;1; Ma,sch Matall has accepted an
invitation “tg Ha@l __,yx._-[}_;Srl Hanbaball - Didima’s
Sannyasa tiwva -i9-fo. be celebrated on April 13th in the- -
Varanasi Ashram and Mataji's birthday in the
Ashram frem Ma.y 2nd. : L




